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PREFACE. 


T' is well kauown-that there are in the Communion of the 
Church of Rome, a great many Learned Perſons, 
that do not approve of” all which it teacheth, and that 
ao earneſtly long for a Reformation, although they 
remain within its boſome. But it is n0 If: true, 

that there's but wery few, that have the courage tomake their 

thoughts known, and 'tis no hard matter to gueſs at the Rea- 
ſons of it. | 

In the laſk Age, one Picherel, and ſome others of great 
note, wrote jolid Treatiſes on certain matters of Controverſic, 
aud explain'd themſelves juſt as Proteflants do now. And 
in the preſent, Monſieur de Marca d:d the ſame, on the 

Dodrine of the Euchariſt, «xd Barnes, an Eminent Be- 

nedictine, ox moſt of the principal Queſtions wherein Pro» 

teftants differ from the Church of Rome. But as if every 
one feared ſuch uſage as Father Paolo , and poor Barnes 
found , far the Liberty they had taken, the works of theſe 
fincere and learned Men , have almoſt always been ſuppreſt 
during their Lifetime, and not ſuffer 'd to come abroad till 
after their Deceaſe, | 

It is therefore ſomething more than ordinary, to behold 
the Work of a Perſon now living, and of the Communion 
of the Church of Rome, that dares ſhew the like affettion 


for the Reformation of his Church in the Doitrine of the 
Fa | A 3 Euchariſt, 


The Preface. . 
Euchariſt, and that heartily wiſhes, the Biſhops and Clergy 


of France , would take it into their ſerious conſideration, 
This Perſon is conſiderable for his Quality, but much more 
for his great Learning. Fe was an intimate friendof the 
[ate Monſieur de Launoy's, a noted Divine of the Faculty 
of Paris, who mightily deſired to ſee a free Council, wherein 
Men might ſpeak their thoughts touching the Reforming of 
the Romiſh Church; axd it flain'y appears he was of the 
fame judgement with this Eminent Perf touching the De- 
arize of Tranſubſtantiation. | 

The Reader may reſt aſſured that the Author's Manuſcript 
Copy has been exatly follow'd in the Edition of this Work ; 
which not only his Letters, now in our Hands, will juſtifie, 
tut alſo. the Originat of theſe Papers, which he ſent to a 
Friend to be Printed. 

It is to be hoped the World will not take it ill, if the Au- 
thor of this Work be not more particularly deſcribed, which 
could not be done without expoſing him to the. malice of thoſe 
who wſe all mann.r of ways to deſtroy ſuch of their party, 
as do own the Truth. It nearly behoves the Biſhops and 
Clergy of France, to make ſome ſerious Reflettions up+ 
on what the Author thought fit to repreſent to them concer- 
zing T ranfubftantiation. The fame might have been ſaid 
to the other Articles of the Romiſh-belief, which are re 
nected by Proteſtants, as ſo many additions ts the ancient 
Faith of the Primitive Chriſtians, which are impos'd upon 
Mens confciences by the Clergy, by ſuch unheard-of ways, 
end that are fo contrary to the nature of Religion. If ſuch 
Remoznſtrances as theſe, are not of ſufficient force to. make 
them chanye their proceedings againſt Proteftants; they 
will at leaſt ſerve to ſhew their Injuſtice before Men, and 
will one day ag2ravate their condemnation befare the Tribu- 


nal of God. 


Plare this betwixt the Prifatt and the But,” 


tt ———. 


———_— 


| THE _ F 
INTRODUCTION, 
"5 Mence propoſed by the Aſſembly. of the C| f 
| RL. Fraxce to judye bf Articles of Faith. : 6a "na 
This Method admitted by Proteſtants. z 
Tranſubſtantiation to be Examined by it. lb. 
P AR T I. 


HAT ſeveral of the Doctors of the Church of Rome have 
| confels'd that Tranſnbſtantiation is no ancient Doctrine. 3 


30 Sure. 3 Tonſtal. Biſhop of -Durhamr. 
Scotus. 1% ib. 
D' Alliaco. ib. Caſſander. ib. 
Card. Cuſa. Ib. Ch. du Monxlin, ib 
Praſmus; - ib. ?. Tribarne. \ iÞ. 
Alphonſus a Caſtro, 4 Monſ. de Marca. 1 
P-AR T II. 


T HAT the Ancients did got believe Tray/ub/tantiation, 
 W- gt: | Proved h 


= 


'The Contents. 


Proved': In GENERAL. 


Firſt, The Papiſts themſelves confe 6, that Tranſnbſtantiation is | 


[ 


l 


"not expreſly mentioned nor taught in Scripture. 5 

"DO, Scotws, | 4b. | Gabriel Bel. ib, 
Ockham. ib, | : | 
Alphonſus de Caſtre, ib. Cara, Cajetane, i. | 

Secondly, That T ETOP mp mfmite difh- 


«culties, we do not yet find that either the fews or Gentiles have | 
objected any thing to the Chriltians in their diſputes againſt it, 5. 


C Trapho. 
Not g Cel/as. c 4b. 
CG 7akas, | 


WQ. yet have traduced moſt of the Myſteries _ of our 
-RReUug10N, | | 
Which plainly ſhews that 7ra»/ubſtartiation was not then | 


7 

known. ib. 
In PARTICULAR. 

TranſubNantiation was not believed by any of the Fathers of 


'the Church. This ſhewn'in thoſe of the ſeveral Ages. 
Eb Cyprian. I5 
CENT. 1I. | | 
CENT. IV. 
taſtine Martyr. 8 
Trenaus, 9 | Eaſtathias, ". 00 
Clemens Alexanar. Io | Euſebins Caſarienſis, . Þ. 
Theodotus, ib, ; Cyrillas Hieroſol, I7 
1 Matharmns, 1Þ. 
CEMT IT, | S. Baſil. I8 
| Ephram. id, 
Tertulliay, 11 | Epiphanias. I9 
Orjgen, 13 | Gregorins Naz. ib, 


Gregorins 


I 


% 


_ -_ 


The: Conterits; 


Gregorins Nyſſen, 


S. Ambroſe, 
G andentins. 


S.Chry/ſoſtome, 
CENT. 


S. 7erome, 

S. Augeuſt ine, 
Theodoret. 
Arnobias Tun. . 
Proſper. 
Heſychius. 
Procopins Gazens. 


P. Gelafins, 
| 


CENT. VL 


Fulgentias, 
Ephrem ae Conte, 
Facundas. 
Primaſins. 


CEN T. VII, VIIL 
Thdorus Hiſpatenfis, 


Beaa. 

Sedulins, 

70, Damaſcenns. 
Concil,Conft antinop, 
Alcuinas, 

Carolas 1M, 

Offcium Ambroſianum. 
Ordo Romanus 


CENT. IX 


Theodorns Stuaita, 
Abhyto, 
Theodnlphas, 


2 
iÞ. 


"I 


| 


| 


jrmmmnmany 


| 
| 


Rabanas, 
Hmalariai, 
Walafridns Strabo, 
Herribald. 
Trudegard. 

Retr arvree. 

76. Eri ena. 
Praudentias, 4 
Chriſtian Drutmar. 
Florus Diacos. 


CENT x 


Alert, A. B. Cart, 


Wolphinus, 
_ eld 


Herriger, 
Af, ONa 71 Cluny. 
Ratherins, 


CENT. Xl. 


; Auth. Life of S. Genulphe: 
Lenutbericus., 


Falbertss, 
Berno, 
Bruno, 


Gregory VIL P. 


| Theophylatt. 


Nicetas Peftoratas, 
Chronicon Malleac. 


CENT. XII 


Honorias 


| Rapertas. 


£Z 08ArAsS. 
Amalaricas, 


"The :Contents. 
CENT. XIIL &:. 
Of the Council of Lateran- 


69 
That ſeveral after it did not believe Tray/nbftantiation. 

Gunido le Gros. Albert, 2M.. 72 

Reginald Peacock. Durand. ib. 

Guido Cluv. Aa 1 | Cornelius Bp, of Bitonte. ib... 

70, of Paris. ib. | Dominicus Bannes. . 1Þ 


CONCELUS. 


To the Clergy of France, that they eught not to preſs upon the Pro 
72 : 


teftants the belief of Tranſubſtantiation. . 


A TREATISE. 


— 


TREATISE 
Tranſubſtantiation, 


Written by one of the 
CHURCH ROME, 


HE Biſhops of France in their laſt 4ſembly 1.eld at The Clergy 
Paris in the year 1682. compog'd a Paſtoral Letter of France's 
addrefitd to the Proteſtants, to invite them to return Method to 
to the Communion of the Church of Rome. And be- mage o Ae.. 
cauſe in order to pur an end to their differences in Matters of 
Religion, ſome Rule muſt be agreed on to be received by the 
different Partics; they laid dowa ſeveral Principles which they 
called Xdetheds , as fit to be made uſe of , whereby to judge what 
ſhould be received as an Article of Faith. 

In the Fourth Method they laid down as a Mexim, that the 
true means to diſcern what relates to matter of Faith, or not ; 
is to ſee if the Article which is. to be admitted, was always b2- 
lieved as Matter of Faith; that-is to ſay, that the French Biſhops 
admitted in their paſtoral Letter, the Maxim which F;ncentizes 


A 


center left us above 1100. years ago; That great Care muſt be 


| 


<> Pe ee 


taken to retain in the Catholick Church, what hat been believed every 
where , by all, and at all times, as being the true Means whereby 
to diſcern what is Matter of Faith, aud what is not, This ſame 
is the Rule given by Pope Ps the Fourth , who obliges them to 
ſwear in the profeſſion of Faith, added to the Council of Trext, 

Thar 


2 
T Stcundum 


#, mmimem c0n- 
enſun Patrum. 


Admitted by 
the Prote- 
ſtants, 


Tranſubftan- 
riarion to be 
examined by 
i, 


A Treatiſe of Tranfubſtantiation. 
That the Holy Scriptures ſho11d not be Interpreted, 4 But by the 
unenimow .canſent of the Ancient Fathers. 


' The Proteltants have thought this Maxim fo reaſonable, that 
Monſieur Larroque a French Miniſter, ſaith in his Preface fo the 


Hiſtory of the Euchariſt , that he believes there is no Maa of Senſe, 


bur ought to admit of it, And it was received as a Rule of Faith. 
by ttie Reform'd Church of England, by Philip Melaxtthon , by 
» Gallgſins, Scyltetus, Cafaubon, Grotins, Vofſun, Beza,. 


Peter Ma 
afd by Geffelis , (who recitegstheir Authorities, ) in the Preface 
of his Hiſtory of Memorable things from the Creation of the World, to 
the year of Chriſt 1125. 


Seeing therefore that the Biſhaps of. Fraxce have prapog'd to 


us ſo juſt a Method, let; us examine if the Doin of 7rauſub- 


ſtantigtion.be. a Dodrjn of Fab; and prove it, \not hecauſ# the 
Council of Trent has defin'd it ſo; Or that the Council of Lateran 
in the year 1215. pays It [0 be fo, non guen ipſam quam tenems 
fidem ' commendaverit Milevitanus Optatus , vel Mediolanenſis Am- 


broſms, aut quia Colleg exrum Noſtrorim Concalzis 1pſa predifta eſt, (aith 


S. Aſtinagainſtthe Donatiſts,” De wnie. Eocleſ. cap. 16+ But becauſe} 


*tis contain'd in the Holy Scriptures, and underſtood in that Senſe by 


_ the unanimous conſent of the Dofors and Conncil; that have gong 


before us. | 
This is what we now undertake to perform by the aſliſtagce of 


God's holy Spirit, and with a diſpoſition of Mind free fram all 
Malice and Prejudice, according to what Ceſar faith in Satuft,. 


in the beginning of the Book of Cataline, Omnes homines qui de 
Rebus dubiis conſultant , ab ira. & odio vacuos efſe debere , & band 
facile animum pervidere verum , ubi illa officiunt., And St. Auſtin 
upon the Book againſt the Letter of the Manichean, by them 


called the Letter of Foundation , Ut autem facilins miteſcatis, Occ. 


nemo noſtrum ſe jam queramus quaſs ab, utrsſque neſciatur , #ta enim 


diligenter CF concorditer queri poterit , fi nulla temeraria preſumtione. 


inventa & cognita efſe credatur. 


But not ro over-burthen this ſmall Treatiſe with too great. 


a number of Arguments or Citations, we will chiefly examine 
ewo things; Firſt, Who thoſe Catholick Doftors are , that believed 


the Doftrine of 1ranſubſtantiation ot ro be. ancient, Secondly, If; 


what theſe Doftors have writ be true: And whether we can indeed 


produce ſufficient Authorities to believe that the ancient Church did not-- 


hold nor believe it, | 


THE: 


4 Treatife of Tranſubſtantiation, ; 


—_ 
OI 4, 
" th. —_ —_ i 


oF; Ss Rs 
I* the firſt place, That there have been Catholick DoQtors $:yerat po. 
which have tavght, that Tranſabſtantiation ts' no ancient ors of the 
Doftrine, * Suarez formally aſlerteth it, although indeed he Church of 
ſaith, their Opinion ovght to be corrected. The truth is, *.* Perer ran have be- 
Lombard Maſter of the Sentences, faith expreſly, Ss queras qualis Prune 5 oro 
fit illa converſio, an formalss, an ſubſtamialis, an alterius generis, de= ſubſtantiation 
finire non audeo. x not to be Ve- 
_ Secondly, f Scotws ſaith, That there were formerly three Qpi- 5 uMctent: 
nions touching the changing the Bread into the Body of Chriſt, ;, np 
the ficſt of which held that the- Bread remain'd in the Euchariſt, zuch. Diſp. 
In the Paragraph, quantzm ergy ad iſtum- articulum, &c, he ſaith, 70. $4. 2. 
that at preſent the Chuzch of Reme holds Trenſubſtantiation. Nunc © (_—_ 
autem ipſa tenet ( Santa Rom. Eccleſia) panes tranſubſtantiars. TR”: 
And a little under ,, he faith , ad eertium ubs ſtat vis, dicendum quod in 4.d.11.4. 3 
Eccleſia declaravit iſtum intelletium. eſſe de veritate fidet , in illo Sym- $. Her duo 
bolo edito ſub Innocentio tertio in (pncilis Lateranenſi, And ſince *#4tn4e. 
this Declaration made by. this Council held in the year 1215. it 
an Article of Faith. Tenendum eft eſſe de- ſubſtantia fides, & hoc poſt 
i/tam declayationem ſolemnem. * Bellarmine doth own. that Scots * 76. 4, de 
did believe Tranſubſtantiation was no Article of Faith before the Euch. cap. 23. 
Council of Lateran under Innocent the Thicd'z but he adds, that 
*cwas becauſe Scotus did not know of the Conncil held under 
Grezory the Seventh, and that he had not read the Authorities of 
the Fathers which ſaith Bellarmin, I have now recited. 

Thirdly , + Peter Dayly, Cardinal and Biſhop of Cambray (aith,, + Þ, payty 
It doth not clearly follow fromthe Determination of the Church, oa gth Sent. 
that the ſubſtance of Bread ceaſeth, therefore he doth aot believe 4: 5 Art. 4- 
this to Be the ancient Doctrine. 

Fourthly , * Cardinal Cuſa, Excit. I. 6. Serm. 40. Super una $4 ——=7:— 
Oblatione, conſummavit, &c. fo. , That there were ſome ancient abt; 1; 5 
Divines which did not believe Tranſubſtantiation. 

_ Fifthly , 4 Eraſmus in his Notes on the Firſt to the Corinthians, + rraſmus. © 
faith, That it was late ere the Church eſtabliſhed Tranſubtar ng 


tration. 


_—_—_—— 
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B = Lixthly, 


= 
» Alphonſus 
3 Cafiro 
Lib. 8. contr. 
Hert). 

Ton{tal 
y ſp of the 
 Sacraimcnt. 


—_—_— 


Caſſanaer, 


Di Moulin. = 


- upon the Edifts and Ordinances of France ,  againſ* the Injuries of 


7o. T1404 ne " 


De Marca. 


A Treatiſe of Tranſubſtantiation. 


* Sixthly , Alphonſus 4 Caſtro , ſaith, That the ancient Writers 
very ſeldom ſpake of Tranſubſtantiation. 

Seventhly, F Torſtall Bilhop of Durham about the middle of the 
laſt Century , ſpeaking of the Breads being chang'd into the Body 
of Chriſt , 1aith, It were much better to leave it to the Liberty of 
Chriſtians to believe as they pleas'd, of the manner in which this 
change is made, as it was practis'd in the Church , before the 
Council of Leran. 

Eighthly , C:ſſander in his Conſultation with the Emperour 
Maximilian the Second , touching the differences of Religion, 
confeſſeth that Franſubſtantiation is a Novelty, and that *cwere 
much better to keep to the terms of the Ancients, that the Abuſes 
therein, approach near to Idolatry. 

Nanthly, Charles ds Moulin, the Oracle of the French Civilians, 


Popes, Num. 406. ſpeaks in theſe Terms; Innocent the Third 
forged, or at lealt eſtabliſhed ir as a general Article of Faith, and 
as neceſſary to be believed by all, as that of the holy Trinity, 
the Tranſubſtantiation 'of the Bread and Wine into the rrue Body 
and true Blood of Jeſus Chriſt, 

Tenthly , Jobn Yribarne a mou Divine, in the 4th. Sent. 
Diſt. 11. q«. 3. Diſp. 42, S. 1. faith, That in the Primitive 
Church it was matter of Faith ,:that the' Body of Jeſus Chriſt was 
contain'd under the Species of Bread and Wine, but that *cwas 
not any matter of Faith to hold that the ſubſtance of Bread was 
changed into the 'Fleſh-of Jeſus Chriſt, and that it ſubliſted no 
longer after Conſecration. 

Eleventhly , Monlieur de Marea, Archbiſhop of Pars in his 
Poſthumous Difſertations, ſaith, in his French Treatiſe of the 
Sacrament of the Euchariſt , That until S. Chbryſoſtom's time, it was 
believed the - Bread -was the Body of Jeſus Chriſt by a marvelous 


_ change that comes on tlie Bread; but that it becornes united to 


the incarnate Word and to his Natural Body, the Bread not 
changing its Nature, and yet not going into the Draught ; which 
is a kind of pious conſideration which he added againſt Origen. 


PART 
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. not expreſly taught in the.Holy. Scriptures. 


A Treafiſe:nf., Tranſubſtantiation. 5 


PART II 


$ for the, Serond Point , which is to ſee. if there 1s eftcctiyely That the An- 
to be found. in the Writings. of the Ancients, . ſufficient cients indeed 


Auchorities to belieye that the Ancients, did not believe T7aw- (0 0% be- 
ſubſtanteation, | | | | ' ſubſtantia- 


Before | alledge their Authorities , two ReflcCtions may be tion, 


Firſt, that our own, Authors do, obſerve , that Tranſubſtan- - Of. r. 


tiation 1s. not expreſly mentiou'd nor taughc. in the' Scriptures. Tn 
* Scotus Cited by Be{larmine , of the, Eucharift, - Lib. 3. cap., 23. af s ng = 


faith, It doth not plainly follow from the words of Jefus Chriſt, prefly in $eri- 


This ts my Body, that the Bread 1s tranſubſtantiated.  Pture. $5 
- + Ockbam faith of Tranſubſtantiation, that it cannot be pro- * Scotus. _ 
ved. by natural Reaſon, . nor by Authority of the Bible ; but T 0<4þan- 


only by the. Authority of the Ancients. -. Lib.4.4-34- 


_ . 


'+1.* Alfonſus de. Caſtro dilapproves what, Qckbap ſays , -that it * Ayforſu de 


can be.. proved; by.the\ Authority of, the Ancients,,. for he ſaith, caſro 


that it was not to'be found; no more than 1:dulgences were, inthe rn In- 
, u . 


Writings of the Ancients. | | 
\ Gabriel | Biel ſpeaking of-Tranſubſtantiation , Iaith, That it is f wo. 
eft. 40. in 


Cardinal *. Cajetan. does not find 'the words: of Jeſus Chriſt, 9 


- 


- This 3s my Body, clear, :neither for the, Ree! Preſence.z nor. for ;» 3.p. 8. 
. Tranſubſtantiation z without the determination of the Church; be 7h 9: 75: 


joyned to them. Art. 7. 


"The ſecond Reflection , Is that T; ranſubſtamiation comprehend- Ob. 2. 
ol 


ing a. great many Difficulties quite contrary.to natural Reaſon, aan * ms 


_ none of. the Jews nor Pagan- Philoſophers, diſputing againſt jeted rothe 


the ancient. Chriſtians,, ever. dreani'd of, making. any OvjcCtions ancient Chri- 
againſt it in.their ,Diſputations. | Trypho the. Jew charges us ſtians chedit- 
with things monſtrous ,, incredible ;. and ſtrangely invented ; as aps of It, 
what we teach of F:ſ.- Chriſt's being before Aaron, and Avraham, ot 77008» 
that he took on him our Nature , that he was born of a Virgin , that 

B 2 _ Cod 


Nor Celſus. 
» LE t, "Up 2s 
contr. Cell. 


Nor 7«{zan, 


td Po, win ty. © 
A" Theahiſe of  Tranfubſtantiation. 
God [hould be born, be made Man;, that we ſhould adore a Man, that 
we ſhould put our truſt in him , and that we ſhould invoke another God 
beſittes rhe "Creator, allthis appears #1 5. Futon Afartyr, in hs 
Diatorne agamft Trypho. - | 
The Pagan: reproach us for ſaying God has a Son , that this 
Son ſhould appear in humane ſhape, and they ſtile it the Follies of the 
Chriſtian Diſcipline: that Gol ſhowld be born , and that he ſhould 
be born of aVirgin, and be a God of Fleſh, crucified and buried; 
The laſt Judgment , the pains of eternal Fire , the Toys of Heaven, 
the Refſarref0n of the Dekd. All this appears by Clement of BA - 
lexanaria Stromar. 1.6. by Tertulhan His pologer. Ch. 21«-4%7. 
in his -Tye«tiſe of thie' Fleſh"of Chrsft , ctiap: 4. and 5. Andin his 
Treatiſe of the Teſtimony of the Soul , Chap. 4. By 'S. Fiftine 1 
his ſecond Apology , and Arnobins in his ſecond Book, 
Gelſus, in * Origen, ſcofts at the Incarnation, as of a thing 
unworthy of God. Tn the Sixth Book, %he laughs that - we 


ſhould believe God' Ihould be 'bort of 'a Virgin. In 'the ThitU: 


and<Eighth'Beok, | he ſaith of "Chxf#ia, That they honor 
with' a 'Rebgio Worſhip! even/ above all Religion, a. Man that 
was a Priſoner and that ſwſſered Death. "He even thereby pleads 
for the /plurality ef his Gods :''as' if: Chriſtians wete Hot ſa- 
risf'd 'in worſhipping one God , under - colour: that ' they 'atored 
Feſms Chriſt 5 If Chriſtians ,- faith the in the Eighth 'Book', . wor ſhip- 


ped bit one God', they tipht have ſome colotrito deſpiſe others. But . 


they pay infinite 'Flonow's to him thitt bas bitt "very tattly \appear'd , 


and iyet they Hort think they difpleaſe 'God'\when they ſerve and bonokr 


his Miniſter. | 

Futlian the Apoſtate 'oppos'd the Myſtery of the ' Incarnation, the 
Divinity of Feſus Chriſt the Salvation be pnrebas'd for 'us by the price 
of 'his Blood ; 'hie reproaches us with "the glorious Title of Ao. 
ther of God, which we give to the Bleſſed Virgin ; he coiiteſts 
the Myſtery of the Trinity of Perſons and "Unity 'of Efſente , 'aC« 


cuſing us of contradifting Aoſes, who ſaid, *Thete'is but ove 


God, He reproaches vs for Bapriſn ; 'See, ſaith he , what Paul 
faith to them , that they are fanttified and tleanſed' by Water , as 
if Water conld penetrate' to. the” Soul, to whſh and puri 
priſm can't ſo much as cleanſe a Leper , 'nor 'a' Sturf, it cannot 
heal a Cancer nor the Gow, He aggravates What we read, that 
God wifirs the Iniquity of the Fathers wpon the Children , thereby 
to endeavour tO attack the Dothyine of Original Sin. He bold-. 


ly queſtions 'what God faith in the Book 'of Numbers rouching 


Phineas, 
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Phineas , that thruſt hjs Javelin through the Body of an I/- 
raclite that committed Folly with a AMidianitiſh Woman , which 
turn'd away -Ged's Anger trom-the Chitdren -of Jfracl, aud -hin- 
der'd him from conſuming them. Lee «s ſuppoſe , ſaith he, that 
there had been to the Number of -one Thouſand that - had attempted 
to bave tranſgreffed the Law of God, onght ſix hundred Thouſand to 
have been deſtroy d for the :ſake of one Thokſand , it ſeems to me to 
| have: been much juſter to have ſaved one ill Man with ſo many good 
ones , than to involve ſo many good Men in the ruize of one 
| bad one. 
| There's ſcarce any of our A4/erics that have not .been | cen- 
| ſur'd by the Frws or Pages ; yet 'tis very ſtrange that not: one 
ſhould accuſe us of admitting 1n the Euchariſt, accidents - withe 
; out ſubſtance , whiteneſs without any thing that's white , roundneſs 
| Without any thing round ; weight without any thing that's weighty ; 
| a corruption' whereunto the ſpecies are ſubject; without -any -thing 
| that's capable of . bzing corrupted; a. Nouraſhment in the Symbols, 
|; withoutany thing that can mowsſb; apower mathe Vine tobe fſoreic 
| without any thing that may be ſmelled. .. No body ever reproach'd 
| us with ſo ſtrange a thing, that..a. Mani with one word: ſhould 

deſtroy a ſubſtance which he holdeth in;his hands, aud that. never» 
thelefs againſt the teſtimony of all the Senſes, 1.ſee- that which is 
10 more; I feel that which I do zor Feel, 1 rafte that which 1.do vor. 
taſte, 1 underſtand that which 1do not wnderſtend; 1 touch that which | 
I do not touch, that | ſhould tbe . noursſbed with zothivg ;, that my 
raſte ſhould be delighted with nothivg ; chat my Eyes and Ears ſhould 
be ſtruck with Nothing 

The three RefleQRions we have hitherto made, That many of the Hence it foi- 
antient Catholick DoCtors have not believed. Tranſubſtantiation to 199%, hit 
beantient z That they haveudged it could not evidently be dedr- DOS 
ced from the Holy Scriptures, and, That the antient Pagan Fluloſor not ancient. 
phers have not reproached us with it, are three very ſtrong, Sup- 

ſitions to make us mightily doubt the Artiguiry of this Daftrine. 

ut to ſhew evidently that 'cwas but in the./aſ# Ages that this opi- 
nion- was made an Article.of Faith , we need. only conſult the 
Doftors of the Promitive Church, and ſce.if they have effeRively 
explain'd. the Ewchariſt by the Sykeme of Tranſubſtantiation.. 


That 
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That the Fathers of the SECOND CENTURY 


did not believe Tranſubſtantiation. 


S Fuſtin e Martyr aith , © That after the common Prayers were 


. *© ended , there was preſented to the chief of the Brethren , 


« which was God's Miniſter , the Bread andthe Wine, mixt with 
© Water, which he receiv'd imo his hands, and giving thanks and 
& olory to the Father of Heaven and Earth, through feſas 
« Chriſt his Son, and the Holy Ghoſt, &c. and the ſaid Preſident 
© or Miniſter having ended his thanksgiving , the People has 
« ving allſaid Amen, thoſe whom we call Deacons and Miniſters, at - 


&« tending on this Holy Service, give to every one preſent at the Holy 
« Communion, part of this Holy Bread, ſo bleſſed and glorify'd; and | 


© alſo of the Holy liquor mixt of Wine and Water, -upon which Prayers 
© bad been made. And alittle lower, ** Behold, Lord, we do not 
« receive this Bread nor this Wine as common Bread and Wine , 
& but as Jeſus Chriſt is become Fleſh and Blood by the Word, ſo alſo 
« the nouriſhment which * by the Word is become a Sacrament, and 
« of which by converſion and change , our fleſh and Blood are 
« nouriſh'd, as we have learned, the Fleſh and Blood of Zeſus Chriſ# 
© ECAYNATE. | SASH 

If St. ?ſtin had believed that the ſubſtance of the Bread, W-:ne; 
and Water had been changed after Conſecration, ſo that they had 
been deſtroy'd, how could he have ſaid, that afrer Conſecration 
the Deacons did diſtribute to rhe People the Bread, the Wine, and 
the Water ? ASST FDIETY 
- Secondly, When he faith, we do not take this Bread and W.ne 
as common Bread and Wine: this language amongſt the antient 
DoCtors intimates, that both the one and the other do ſtill ſubſiſt, 
but that by Conſecration, they have acquit*d a new uſe and quality, 
As : when Cyril of Feruſalem Catech, 3. -Ad Im. faith, Approach 
not t) Baptiſm as .to common Water. Or as Gregory Nyſſen ſaith. of 
Baptiſm, Do nor deſpiſe the Holy Font, and look not upon it as common 
Water. 

To conclude , this bleſſed Martyr faith, Our Body and Blood 
are nouriſh'd by the chanre of the Enchariftical food, which copverts 
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and turns it ſelf into our Fleſh and Blood. Theſe words plainly ſhew, © af 
that 'ris the Bread and Wine whichare turn'd into our Subſtance, * & E 1t. 
into our Fleſh, and into our Blood, ſeeing that tis *certain, that Tuſlin Martyr 
the real Fleſh and Blood of Jeſus Cariſt, is not converted into our — _ 
Fleſh and Blood, So when Juſtin faith, That the Sacramental Food 

is the Body and Blood of Jelus Chriſt, that imports, that *cis not 

common Bread and Vine, but a Bread and Wine which isto be 

conſider'd as the + leſh and Blood of the Word incarnate. 

S. Irenens proves againlt Yalentive and his followers, that our Toa 
Bodies ſhall not be deſtroy*d, and by conſequence that they ſhall — 
| be raiſed incorruptible by receiving the Sacrament, as the Bread 
| of the Exchariſt becoines ſupernatural by the invocation - of the 
| Holy Ghoſt, 
| - We eftabliſh im the Euchariſt , ſaith S. Irenzus, the Communiom Aguerſy He 
| and unity of the Flſh and of the Spirit;, for as the Bread which: of re. l. 4. & 24+ 
the Earth, receiving the invocation of God, 1s no longer common Bread, 
but #s the Sacrament compos'd of two things, one Terreſtrial, and the 
other Celeſtial: So alſo our Bodies which recerve the Euchariſt, are no 
longer corruptible, but have the Hope of a future Reſurreftion. | 

This paſſage doth ſuppoſe, that the Bread remains in the. Ex- 
charif ; 1n the firſt place, becauſe if Conſecration did deſtroy the 
ſubſtance of the Bread and Wire, it muſt be confeſs'd the Holy 
Doctor had taken wrong meaſures, to ſhew that the Fleſh is not 
deſtroy'd' by the grace of. the. Holy Spirit, by the Bread of the 
Euchariſt, which it ſelf ſhould :be deſtroy'd by the grace of the 
Spirit which comes upon it. 

Secondly, Becauſe a little before, Irene ſaith, How 5s it they 
fay, the Fleſh ſhall be deſtroy d and turn to corruption, ſeeing it «s 
nouriſh'd with the body and blood of (hriſt? 

.- Now the Fleſh .is fed by the converſion of nouriſhment into the 
body, which not being to be ſaid of Feſw#s Chriſt, is only to be 
apply*$to the Bread. Moreoyer theſe words, That the Euchariſt 
#£ compos'd of two things,ſufficiently ſhew,that the Fread remains ; for 
to ſay Irenews means by a Terreſtrial thing, the accidents,of Bread and 
Fine, beſides that S. Auſtin faith in the ſecond Book of Solilogwier, 
Chap. 12. that's a thing monſtrous to ſay that accidents ſubſilt 
without. a ſubj:& ; Irenews alſo himſelf ſaith, Book 2.- cap. 14. 
that Water cannot be without moiſture, Fire without heat, a Stone 
without hardneſs. For theſe things are ſo united, that the one 
cannot be ſeparated from the other, but the one muſt ſubſiſt in 
the other. So in like manner, by this Terreſtrial thing muſt be 

underſtood 
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A Treatiſe of Tranſubſtantiation. 
underſtood the Brexd,jasS. Gregory Naz. ſaith in his fourth Orati» 


on according to Biliws his verfion, Baptiſm 4lſo 55 compos'd of two things, 
Water and the Spirit ; the one is viſible and is meant in 4a corporal 


manner, but the other ts inviſible and operates after a ſpiritual manner 7; 


= one 8s Typical, the other cleanſeth that which is inward, and moſt 
idden. | 

(lement of Alexandria faith the ſame in different terms. The 
«© Blood of Chriſt 5s twofold, the one 3s carnal , whereby we are 
& deliver d from corruption , the other is \piritual , whereby we 
© tre Anointed, and that is to drink the Blood of Jeſus Chriſt, to 
« be partdkers of the incorruption of the Lord. Now the virtue 
&* of the Word is the Holy Spirit, as the Blood is the virtue of the 
© Fleſh. By Analogy then, the Wine, mixt with Water, as 
« rhe Spirit with dan; and this mixture makes the Wine the 
© pleaſanter to drink , but the Spirit leadeth to incorruption. Now 
Uorpis mexture of the one with the other , to wit, of the Wine and 
&« the Word, 5 called Euchariſt, which is highly eſteem'd, whereby thoſe 
&« who worthily partake of it by Faith, are ſanftify d both in thiir 
*© Body and Sonl. 

When Clement of Alexandria ſaid that the Euchariſt is a mixture 
of Wine and the Word, it is a compoſition, a mixture, which could 
not be, if there was but the Word only in the Euchariſt. For 
a' mixture is at leaſt of two things. So the Fathers have called 
Feſus Chriſt, a mixture of Godand Man. The Body of Man, ſaith 
S. Auſtin, 5s #4 mixture of Body and Soul, the Perſon of Chriſt is a 
mixture of God and Man. 

The Epirome of Theodotus faith, The Bread and Oyl are ſanfiified 
by the, virtue of the name , and _ remain not what they were before, 
though to look on them they ſeem to be the ſame, but by virtue, they are 
changed into a Spiritual forces So water fſantified is become Baptiſm, 
# 108 only retains what's lefs, but alſo acquires a ſanttification. 

The author ſaith, The Bread is changed., but when he adds 
that *tis into a Spiritual virtue, he quite excludes the change of its 
ſubſtance; for by virtue, and Spiritual, cannot be underſtoad 
any other change but that of vsr:ue and quality, ſeeing this Author 
ſpeaks of this change, as being common ro the Water of Baptiſm, 
to th', Oyl of Union, and to the Bread of the Euchariſt. ; 
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11 
That the Fathers of the Turird CeEnTuR y SADL/O 
; : "og AGE it. 
did not believe Tranſubſtantiation. —— 


Ertullian in his firſt Book againſt Marcion , ſhewing that T-ulliar, 


A J-ſus Chriſt 1s not contrary to the Creator, as this Here. © 


tick afftirm'd, faith in his 14th. Chap. Hzitherto Zeſas Chriſt has 
not condemn'd the Water wherewith he cleanſeth his Children, nor the 
Oyl wherewith he anoints them, nor the Hony nor the Milk where- 
by he makes them his Children, nor the Bread by which be repreſents 
his body. | 

By this pallage, the Bread repreſents the Body of Teſrss Chriſt, 


| therefore the Bread remains in .the Sacramenr, and this Bread 


is not. really Jeſus Chriſt, becauſe what doth repreſext , is ano- 
ther thing than what is repreſented, 

Two things have been ſaid on this place of Tertullian; firſt, 
that the Bread.{ignifies the accidents of Bread ;, the ſecond that 
the Word repreſent , does lignify in this place, to make preſent - 
As when in a Court of Juſtice. a Priſoner is made appear as 
often as he is demanded. 

Againſt the former, there's no reaſon to believe that 
Tertullian ſpeaking of Watey , of Oy!, of Hony, and Milk, 
ſhould intend to ſpeak of their accidents, but of their very ſub- 


- ſtance, and that ſpeaking of Bread, he ſhould: ſpeak only of its 


acciaents. 

Againſt the ſecond it's moſt certain that in matter of $a- 
craments, the term to ſignify is taken literally , to ſignify. 
S. Auſtin ſaith, Ep. 5. the ſigns, when applyed to Holy things, 


are called Sacraments. Tertullian explains himſelf clearly 


Lib. 3. againſt Marcion, ſo that there's no cauſe of doubt- 
ing, when he faith, That FJrſus Chriſt has given to the 
Bread the priviledge of being the figure of his Body, The 
ſame Tertullian lib. 4. contra Marcion. Cap. 40, doth 
prove that Jeſus Chrit had a real Body , and not one in 
ſhew only, as Marcion dream'd, and he proves it by this argu- 
ment.: Taat which - hath a figure "n_ to -be real and trac ; 
| now 


« — 
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FL NL?) now Jeſus Chriſt hath in the Euchariſt a fizure of his Body ,; 


AGE lii. therefore the Body of Jeſus Chriſt is rea! and rrue, and 


—- not a Phantome. 
Tertullian. 


he diſtributed amongſt his Diſciples, he made it his Body, 
ſaying, This is the figure of my Body : now it bad been no 
" figure, if Feſus Chriſt had not had a real and true Boay ; 


for an empty. thing as a Phantaſm :, is notcapable of having 


any figure. 
From hence *cis concluded , that the Bread being the 


fignre of the Boay of. Jeſus Chriſt, and that which is a figare, 
being diſtinguiſhed from the thing ſegrnified, the Bread of 
the Euchariſt is not properly. and truly the Body of Feſus 


Chriſt, and ſo the Breadis not deſtroy'd, but remains to be. 


the fizure of the Body of Teſus Chriſte. 

It it be ſaid, the Bread is deſtroyd, and that the acci- 
dents of Bread are the figure of the Body of Jeſus Chriſt, 
this gives. up the victory to AMarcien, to prove, that 
Jeſus Chriſt had a true Body, and not one in ſhew only, 
becauſe Jeſus Chriſt hath in the Euchariſt the figure of 
Bread, which is. Bread only in appearance. ' Marcion might 


have retorted the argument and faid, according to you, . 


Tertullian, the Sacrament is the figure of the Body of Jeſus 
Chriſt; now as this figzre 1s Bread 1n appearance, and is called 
Bread only becauſe of the outward accidents and qualities 
which it retains, ſo alſo the Body.of Jeſus Chriſt was only 
a Body in_ appearance, and was called a Body becauſe it had the 
outward accidents and qualities. 

Again, as Teriulhay ſaith, That Jeſus Chriſt diſtributed to 
his Diſciples the Bread which he had taken to make it the 


— Feſue Chriſt, faith Tertullian, having taken the Bread which. 


NE cede 


Goure of bis Body 7, it is moſt certain he took true Bread, | 


and by conſequence, that he diſtributed rrue-Bread. 
The ſame Tertwllian in his Treatiſe of the Soul, diſputing 
againſt the Academitians that queſtion'd the truth of the 


rteftimony of the Senſes, ſaith to them, . that we muſt not at. 
all doubt of the teſtimony of the Senſes , leſt occaſion might- 
farther, be taken to doubt the actions of the humanity of Jeſus. 


Chriſt, that it might not be ſaid, That it was untrue that he ſaw 
Satan-fall from Heaven; That it was not true, that he heard 


the Father's voice..irom heayen bearing witneſs. to his Son ; 
That - 
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That he was deceived when he tooched Peter's Wifes Mother ; SA.» 
That he was deceived when he ſmelt the ſweet odour which 4 G Eli, 
he was pleas'd to accept for the preparation to his Death ; «£ V 
or, That he taſted the Wine that he conſecrated in remem- Z21h2an- 
brance of his Bloo\, 
It is evident that to conlecrate Wine in remembrance 
of Blood, cannot be underſtood of a ſubſtance which is de- * 
ſtroy'd all ſaving the accidexts; This manner of expreſſion 
in the language of the Ancients ſignifying no more, but 
thata ſubſtance remains always in its firſt ſtate, only at» 
tains to a ligher degree, which is, to be the Sacrament of 
a Heavenly and ſupernatural thing. To conclude, if Ter- 
tallian had believed that the Wine had been deſtroy'd, and 
that nothing but the appearance was left, againſt the 
teſtimony of all the Senſes, had it not been an unpar- 
donable fault in Tertullzan, to prove that the Senſes could nor 
be deceived by the Example of the Enchariſt, where the 
Senſes are quite deceived ? DT 
'O-igen did not believe Tranſubſtantiation when he faid 07720 
in his Commentary on the 13th. Chap. of S. Marth. expoun- 
ding theſe words of the Goſpel, what enters into the Mouth 
& defiles not the Man &<. as there”s nothing that's impure of it ſelf P# Perrov | 
« to him that's polluted and increaulous, bit a thing is impure, ey ag _ 
« by reaſon of his smpurity and tmmcredulitys ſo alſo, that which * -; Rue 
+ 4. perity J v2 ſtzans, ſiop you 
6s ſanitifyed by the word of God and Prayer, doth not ſantlify Ears. 
© by its proper nature, htm that uſes it : If it were ſo, «t would 
& alſo. ſanttify him that eats unmorthily of the Lord, and none 
« ſhould bave been weak, nor fick, nor ſhould have fallen aſlzep, 
& by reaſon of ſo eating————, If all that enters into the Mouth 
« roes anto the Belly, and there is caſt out. into the draught,'this food 
« which i ſanfifyed by the word of God, and by Prayer, goes 
&« alſo into tNe Belly and is caſt out intothe drauzht, according to 
©« its material ſubſtance, But according to the Prayer which has 
© been thereunts added , #t becomes profitable according to the 
«&. neaſure of Faith, by cauſing the mind to become inlightned, 
« having regard to what 1s profitable; And "tis not the matter 
& of Bread, but the words which have been pronounc'd upon tit, 
t that avails him which eateth in ſuch a manner as ss not unwor - 
&« tby of the Lord, and this may bz ſaid of the Boay Typical, or 
&« Symbolical, Many things might be faid alſo of the Word made 
C 2 &* Fleſn, 


14 
FAS? 
AGE ii. 


O'1gen. 


@ripenzana i. 
2. 4. I4+ 


Pag. 411, 
Edit. Huet. 
GT, L, 


A Treatiſe of Tranſubſtantiatten. 
&@ Fleſh, and true nouriſhnent , the which whoſoever eats (hatl 
&« never dye, and which no wicked perſon can eat 5, for could it be 
« that he which continues wicked ſhould eat of the Word incarnate , 
&« ſeeing he is the Word and Bread of Life, it would not have been 
© written, Whoſoever eateth this Bread ſhall live Eternally. 

When he faith of the Bread of the Euchariſt , that it 
fanCtifieth not of it ſelf, it cannot he underſtood of the 2rae 
Body of Jeſus Chriſt, but of the Bread which remains, 
When he faith , This Bread fſanCtified by the invocation of 
God, and by Prayer, remains in its matertal being, it means 
plainly, That it remains in its former ſubſtance. When 
he ſaith, That this Breadas to the matter of it goes down in- 
to the Belly, and 1s caſt into the draught as the other meats : 
This not being to be underſtood of Jeſus Chriſt without Blaſ- 
pheming., is neceſſarily to be underſtood of the Bread. 
When he calls this Bread the Typical Body, it ſhews plainly, 
That this not being the erue Body, it is not Tranſubſtantiated, 
When having ſpoken of the Typical Body , he after ſpeaks 
of the Word made Fleſh, which cannot but give life to | 
thoſe which eat and receive him; he ſufficiently diſtin- 
guiſheth the Bread of the Euchariſt from Feſus Chriſt; the 
former of which may be mortal , but the latter can neves 
be ſo to. thoſe who receive and eat him. 

This paſlage is ſo clear and evident, that Szxtis Senene 
fis. in his Bibl. /. 6. annot. 66. found no better expedi- 
ent than to ſay , Fhat "was probable, This paſlage had 
been corrupted by the Hereticks. Gennebrard and Du Per- 
ron ſuſpe&ted Eraſmus to have ill tranſlated it : But the learned 
Monſieur Hyet , nominated to be Biſhop of So:fors, ſaith, 
It evidently appears by. the Original Greek, that this paſſage 
is no way changed. 

The ſame Origen ſaith, in Tom. 32, of his Commen- 
tary on S. John, that the morſel of Bread Chriſt gave to 
Fudas and thoſe he gave the Apoſtles, ſaying, Take, Eat, were 
of the ſame ſort. Now if the morſel given to Fudas was true 
Bread, as it is granted, and if the Bread given the other Apa- 


ſtles was not true Bread, then the ane and the other were nat 
of. the ſame kind. 
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The ſame in the Seventh Homily on Leviticus, faith, That SALA 
Teſus Chriſt before his Paſſion, drank Wine, but being ready AGE iii. 
to ſuffer, he refuſed to drink itz Ubs wero tempus advenit TTSrnmoed 
Cructs ſue, accipiens , inquit, Calicem benedixit, & dedit Diſc» ,<- .... NG 
pulis ſuis y arcens, Accipite & Bibite ex hoc« Vos » Ingquit , bis 
bite quia non acceſſurs eſtis ad altare , ipſe autem tanquam 
aow ad altare dicit , eAmen, dico wobis quia on bibam 
de generatione witis hujus, wuſque quo bibom. illud novum wv0- 
biſcum in Kegno Patris mei. Orggen affirms, That our Saviour 
in celebrating the Euchariſt, did not drink Wine, becauſe he 
was ready to approach the Altar ( of his Paſſion ) and 
that the Apoſtles did drink Wine , becauſe they were not 
yet ready to approach to the Altar of Martyrdom. And 
that in this ſenſe, the Figure of the Old Teſtament was 
accompliſhed , where 'twas forbidden to Aaron and. his Prieſts 
to drink Wine when they were about to appreach to the 
Altar. All this Diſcourſe is falſe , if Jeſus Chriſt ſpake not 
theſe words of rrxe Wine , I will not drink, &c. and if what the 
Apoſtles drank was not erue Wine. on 

Let us ſee now what St. Cyprian ſaith, The Sacrifice of the Cprian. 
Lurd recommends to us Unity : for when Jeſus Chriſt called his © 
Body , the Bread which is made of ſeveral Grains, he res 
commended the Unity of Chriſtian People, and when he called 
his Blood, the Wire, made of ſeveral Grains and Grapes , he 
repreſented one Flock, united by the Band of Charity. Now 
theſe words, where Jeſus Chriſt called the Bread his Body, and 
the Wine his Blood, 1s as if he had faid of the Bread, This i 
my Body, and of the Wine , This is my Blood. And if hereunto 
we add the words of the Jeſuite Salmeron , who ſaid , If Tom: 9. 
Feſus (briſt had ſaid, This Bread is my Body, and this Wine m_ Ln? 
5s my Blood, it would have obliged us to have underſtood theſe 
words in a figurative ſenſe, becauſe the Bread cannot be a hu- 
mane Body , nor the Wine Blood , but in a figurative Senſe. 
Bellarmine faith the ſame If Teſus Chriſt had ſaid , This 2* Exh. 
Bread is my Body, this propoſition muſt be underſtood in a figne © © 
rative Senſe ; otherwiſe the Expreſſion would be ' abſurd and im- 
poſſible. Now as we ſee S. Cyprian ſaith , that Feſus Chriſt 
ſaid of the Bread, That *tis his Body, and of the Wine, That 
"Twas his Blood, it muſt be concluded therefore that Jeſus 
Chriſt faid of the Bread and Wine, That.they were his hos 

and: 


© 
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"1'6 A Treatiſe of Tranſubſtantiation. 
"FASL and Blood, that is to ſay, That the Bread and Wine were 
AGE lil. his Body and Blood-in Figure, both the one and the other 
WYWV being repreſented and ſignified by the Bread and Wine. And 
| therefore in his Epiltle co Cecalins , where at large he 
proves the Wine muit be mingled with Water, he faitn, If 
there be no Wine in the Cup, the Blood of Jeſus Coriſt cannet 
be repreſented to us , becanſe "tis the Wine that repreſents to #s 
the Blood of Feſns Chriſt, And again, Vini ubique mentio eſt, 
& ideo ponitur ut Domins Sangms Vino intelligatur. He faith, 
of the Water, that, Sola Chriſti ſanguinem non poteſk ex- 
primere. In aqua vidimus populam tntelligi, in Vino oftends 
Sangninem Chriſts, So that ſeeing St. Cyprian faith, That 
the Wine repreſenteth , expreſſeth, ſheweth, and makes us ſee 
the Blood of Jeſus Chriſt, as the Water repreſenteth, ex- 
prefſeth , and ſhews us the Chriſtian People , it can'ot be ima- 
gin'd that Sf, Cyprian believed the Wine was deſtroy'd , but 
on the contrary , he believed that after Conſecration, the 
Wine remained , and that *twas true Wine that he called 
his Blood , according to what he faith in the ſame Letter, 
Ouia in parte invenimus Calicem mixtum fuiſſe quem Dominus 

obtulit , & vinum fuiſſe quod Sanguinem ſuum dixit. 


—A nt >—_—_ 


Ps That the Fathers of the Four Tu CenTury 
vg did not believe Tranſubſtantiation. 
Exfathins. _ 
egy 1.2. 7 Uſtathins , Patriarch of eAntioch, upon theſe words. of 
os Solomon in the Proverbs, Eat my Bread, and drink, the 
Wine which 1 have prepar'd {aith 2 That the wiſe eV an by 
the Bread and Wine did forefhew the Anti types of the Body 
of Teſs Chriſt : Now that which is a Type , is an Image; 
what 1s an Jmage cannot be the rþimg but in Figure: ſo 
that the Bread Is not deſtroy'd, becaule it is the Type and 
TT the Image. | 
7 8 Euſebics of Ceſarea , interpreting theſe words of Geneſis, 
Dem. Evang.. CNAap.'49. Verl. 12. His Eyes ſhall be red with Wine, __ _ 
| ect 


A Treatiſe of TranſubRantiation. o SENS 
Teeth white with lk, faith, That the firſt words ſignifie the SN 
Joy that the myſtical Wine doth cauſe in the Diſciples of Feſus * © E iv. 
Chriſt when he ſaith to them, Take, Drink, ye ALL of tbu, QC. per et 
And theſe words , The Teeth white with Milk, do finifie ———- 
tbe. purity and cleanneſs of ' the Myſtical Food, which are the 
"_ which Jeſus Chriſt left to his Diſciples, commanding 
them to celebrate the Image of his proper Body not requiring any 
more bloody Sacrifices, and commanded to make uſe of Bread for 
the Symbol of hts Body. 

Seeing then that according to this ancient Doctor , the 
Wine is the Symbol of the Blood of Chriſt, and the Bread 
the Figure of his Body , . and both the one and the other 
an Image of the Body and Blood, the Image is -not that of 
which *tis an Image; and by conſequence, in the Euchariſt, 
beſides the Body of Feſus Chriſt, there is alſo Bread and 
Wine , which do repreſent and ſhew him; it being evident” 
by the Text of this Author , that he underſtood the words 
of Jeſus Chriſt , This is my Body, in this ſenſe, This is the 
Symbol of my Body. 

Cyril of Feruſalem ſaith, Quemadmodum Panis Enchariſticuns Cyril. »s 
poſt Spiritits Sanfti invocationem , non amplins eſt Panis com- #0! - 
munis , ſed eſt Corpus Chriſti, ſic &* ſanftum hoe ungnentum non ©#&h.2) 1-3. 
amplius oft unguentum illud. 

e HM acharinus z 4 noted Hermite in Egypt ; who wrote his Macharins. 
Homilies about the year 368. faith in the 27th Homily, That © 
before the birth of Jeſus Chriſt, the wiſe Men, Holy Men, Kings 
and Prophets, knew that Teſus Chriſt was to come tobe a redce- 
mer, but they knew not that he was to ſuffer death, that he was 
70 be Crucify'd, and that he ſhould ſhed his Blood on the Croſs , 
and that they had not attain'd ſo far as to know there ſhould be 
a Baptiſm f Fire andof the Holy Gheſt, and that in the Church 


ſhould be offered Bread and Wine , eAntitypes of the Body and 
Blood of Jeſus Chriſt, and that thoſe which eat of ' this viſible -- 
Bread, ſhould ſpiritually eat the Fleſh of the Lord:: This Fa- 
ther ſaying that the Artirype of the Fleſh and Blood of Teſts: + 
Chriſt is Bread and Wine, doth ſuppoſe the Bread remains, 
as not being the Real Body of Jeſus Chriſt, bur a Type of it : 
now the Type is not the verity , ſed umbra veritatss., faith 
St. Ambroſe, de fide I. 3. c. 8. and by conſequence , there 
s.1n the Exchari} ſomething elſe. beſides the Body .it ſelf of - 


Jeſus - 
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4 Treatiſe of Tranſubſtantiation. 
Jeſus Chriſt, And when he faith, That thoſe which' take 
the viſible Bread, do ſpiritually eat the Fl ſh of Chriſt, he gives 
us ſufficiently to underſtand, that in this auguſt Sacra- 
ment, there is beſides the Fleſh of Jeſus Chrilt a viſible Bread, 
and that the wvi/ible Bread is eaten corporally, and the Fleſh 
of Jeſus Chriſt /; ape: | 

S. Baſil, Bilhop of Ceſarsa, in his Epiſtle to Ceſarea, ſaith, 
That at Alexandria, and in X#gypt, each Lay-perſon for the 
moſt part, kept the Euchariſt by them, and communicated them- 
ſelves when they pleaſed , and if they receive from the Prieſt 4 
morſel of the conſecrated Bread, they may receive the Holy S a+ 
crament daily if they liſt , taking ſome of it to day, and the reſt 
to morrow. For, ſaith, he, the Prieſt in the Church guves a good 


Piece or morſel of the Euchariſt, and he that takes it, doth com-- 


municate himſelf at his pleaſure. Now, 1aith he, as to the validity 
and virtue of the Sacrament , it 3s one and the ſame, whether 
one receives one morſel, or two, of the Prieſk, In what ſenſe 
can it be underſtood that ne receives ſeveral parts or parcels 
in the Euchariſt ? It cann@, be meant of Jeſus Chriſt, whoſe 
Body cannot be divided into morſels; it muſt therefore be 
underſtood, that S. Baſi/ believed that the Bread remained 
___ Euchariſt as a Typical and Symbolical Body of Jeſus 
Criſt, 


Ephrem. 


Ephrem Deacon of the Church of Edeſſa, contemporary 
with S, Baſil, and whoſe Writings St. Jerom reports in his 
Catalogue, were read in the Church after the Holy Scriptures ; 
he faith, in the Treatiſe he wrote, That en ſhould not ſearch 
foo curiouſly into the Nature of God ; conſider diligently ( ſaith 
this holy Deacon) how Feſus Chriſt taking the Bread 
into his hands , bleſſed and broke it as a Figure of his immaculate 
Body 3 and taksng the Cup, be bleſſed it as a Type of his blefſed 
Blood, and gave it to his Diſciples. It is evident that Ephrems 


believed the Bread is the figure of the Body, and the Wine 


the Type of the Blood of Chriſt ; figura autem non eſt veritas, 
ſed initatio veritatis, ſaith S, Gaudentims napon Exodas, Traft, 
2. the Body of Jeſus Chriſt is the verity, there muſt then be 
in the Sacrament, beſides the real Body, a material and 7 ypr- 


pt Body, which may be the figure of the true Zody of Jeſus 
Chriſt. 


S. Epipas 
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A. Treatiſe of Tranſubſtantigrion; 


S. Epiphanius having ſaid, That Jeſus Chriſt deſcended into TUAS" 
the Waters to be Baptis'd, not.to receive any virtue from A G E 


the Waters, but to confer it upon them, he adds, That *cis in 


Jeſus Chriſt the, Prophecy of Eſay is accompliſhed, who in - (Ex Q 
the third Chap. ſpeaks of the vertue of Bread and Water , on Cie -# 
he gave ſtrength to the Waters, lhminans eas, & roborans #1 Eccltſ. Deus 
Typo earum que 1m ipſo erant perficienda ;, and as for the Bread, 44 aquas de- 


Cibus quidem panis eſt , ſed vitus jn eo off ad vivificationem, (*®%dit. 


S. Epiphanius peaks here of the Exchariſt as he doth of Baptiſm, 
he ſaith, That both one and the other receive their virtue 
from Jeſus Chriſt, who. communicates to them ſpiritual ſtrength, 
ſufficient to fanCtify, now as the Water. of Baptiſm is 
changed only Ly a change of virtue, and quality, it is appa- 
rent S. Epiphanins did not mcan that the Bread of the Eu- 
chariſt ſhould be deſtroy'd;, no more:than the Water was in 


Baptiſm ;, elſe he would not have ſaid, that the Conſecrated tcmmorea re 
Bread was a food, for accidents cannot nouriſh, nothing «can 25bil augetur. 


be 'fed by that which is not a Body ; nouriſhment proceeds 
from a ſubſtance or matter, fait Ariſtotle, and Bo#tins. 


Arif. de ge- 
nerat. 8 Cor- 
ruptione. Al;- 


in. Pradic, ſaith, that *tis impoſlible an accident ſhould paſs memntum vel 
into the nature ,of a. ſubltance, wt accidens in ſubſtantia naturam materiam par- © 


tranſeat fiers nullo mode poteſt. / 

Gregory Nazianten, ſpeaking of the miraculous recover 
of - his Siſter Gergoms, ſpeaks in theſe: terms, pouring forth 
Flood of tears after the example of her that waſhed Chriſt"s feet 
with her tears, ſhe ſaid, ſhe would net depart thenge till (be had 
recover 'd her health, her tears were the perfume which ſhe ſpread 
ever all his Body, ſhe mingled them with the, Antitypes 5 or the 
Symbols - of the Body and 'Blaod of Feſus Chriſt-, as, much- at 
leaſt as ſhe could hald in her hands, and immediately, O the Mir 
racle, ſhe found her ſelf healed: And in his ſeventeenth OQra- 
tion, this godly Pcelate interceding to the Emperor's Pre- 
feft, that he, would extend his favour, and not deliver vpthe 
City to be plundred, I ſer before yowr Eyes the Table where 
we joyntly- receive the Sacrament, and the figure of my: Sakvation, 
which I conſecrate with the ſame Mouth wherewith I make my 
requeſt to you';, this Sacrament, I ſay,: which: liſts. us up. to 
Fleaven. x 

LF: It 
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Ge. Gregory Nyſſen going to prove that the Water of Baptiſm, for: | 


A Treatiſe of Tranſubſtantiation: 
It appears by theſe words , that S. Gregory lookt upon the 
Cenſecrated Bread and Wine as figures of the Body-and Blood: 


of Jeſus Chriſt: now it they are figures, then they are 
not that whcreof they be figures, and by conſequence, there 


--js in the Sacrament ſomething elMe beſides the very Body of 


Jeſus Chriſt, to wir, the Breadand Wine, which are the Types. 
and figures of it. For to lay that S; Gregory means only that 
the accidents of Bread and Wine are the Types and fizures, when 
he ſaith , his Siſter mingled her tears with the Antitypes of the- 
Body and Flood of Jeſus Chrift, as many as ſhe could keep in her 


hands, Si quid Antityporum pretioſs Gorporis aut Sanguims 


wmanus theſanrifaſſet , thele words , as many as ſhe could gather 
in her hands, Uignify , as many portions and parts of the 
Euchariſt as ſhe could gather up, paululum Euchariſtic , as 
Euſebics ſpeaks in the ſixth Book of his Hiſt. chap. 35. - as ha- 
ving gather'd- together a little of the Sacrament, and having 
ſeparated it from a greater Maſs,” or froma greater quantity 
of liquor, Now alt antiquty -agree ,. that the lines, the 
ſuperficies, the qualities, are inſeparable from their ſubje\, ſo 
that this little parcel of Antzrypes, this parcel of the figures, 
cannot be a part of accidents, and of appearances. 


In bis Oratzon being Water, ought not to. be deſpiſed, -but-that afrer Conſe- 


be Baptif, 
7 "ok tha 


cration 1t hath a marvellous Virtue, he proves 'it by theExample 
of the Euchariſt, and extream Vnttion. * The Bread, ſaith he, 
© before Conſecration is but common Bread , but after Conſecration 
* it ts called, and is the Body of Chriſt ;, ſo alſo the Myſtical Oyl, 
© and Wine, before  Benediltion , are common things; and of no 
« virtue, but after- Benedibvon, both of them have a great wirtne. 
Now theſe words ſhew , that the Bread and We remain after 
Conſecration ; for- it appears that Sr. Gregory's Deſign is to 
prove, that common and- ordinary things have a marvellous, 
force after Conſecration, and'if the Bread and Wine were de- 
ſtroy'd' after Conſecration , what did operate would not be a. 
vile and megan thing , becaule it would be the very Body of 
Jeſus Chriſt, and+Sr, Gregory would not well have proved 
that vilte things have any marvellous virtue in them after 
Conſecration 5. for inſtance, Bread and Wine, which not ſubſi-. 
ting after Conſecration, could not have the virtue to ſanCtify. 


S, Ambroſe; 
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S. Ambroſe in his . Epiſtle. to. Juſt, . explaining what *wAA 
Lomer is , laith, it is a meaſure, and that this meaſure ſign. AGE. iv. 
fies the quantity of Wine which rejayces the hearc of Man ; pO. 
and hay.ng explaiud the Wine,. of the drinkiag Wiſdom, 1. i 
Sobriety, and Temperance, he ſaith, That it 5s ro be underſtood © © 
more fully of the Blood of Jeſus Chriſt , which neither admits 
Sncreaſe, nor decreaſe, as to grace; Put of which if one receive. 
more or leſs, the meaſure however of Redemption is equal to all. 

Plenius de ſanguine intelligituy cujus ad gratiam nilil minuitur, 
nibsl adaugetur, & fi parum ſumas, C& ſi plurimum haurias, eadens. 


's | perfeta eſt omnibus menſura Redemptionis, This maguer of 


{peaking of taking more or leſs of the Blood of J:fus Chriſt, 

ts not to be underſtood of the proper Body of Jeſus: Chriſt, 

which is indiviſible ; there maſt be therefore in the Euchariſt, 

beſides the proper Blood of Jeſus Chriſt, a Typical and Symbolic a 

Blood, which is the Wine, which is ſo called, and of which we 

may ſay. we receive more or leſs. 

. The ſame Father ſaith elſewhere, That as often as we receive 14; 70% 4 de 
the Sacraments, which by the virtue of Holy Payer aresransfigur d PRESS S 
antothe Fleſh and Blood of Jeſus Chriſt, we. ſhew, forth the Death 

of Chriſt. It is certain that by theſe words, S. Ambroſe looke 


' upon the Bread and Wine as figures of the Fleſh and Blood, 
| 


now the figure being a thing diſtinCt from what it repreſents, 
as being two correlatives, the one of which is not the other, 
ic muſt be concluded, that S. Ambroſe belieyed that there 
is Bread and Wine in the Eucharift, which are the figures of the 
Bread and Heavenly Power, | on FIy. 

The fame Father ſpeaking of the bleſſing of Aſer, explain» 14em Tov. x. 
ing theſe Words, 4ſtur his Bread us fat, he (hall feed Princes ;, % yk blefling 
ſaith, Jeſus Chriſt who wu Aſbnr , that is rich, has nouriſh d Prin- na 90n/\og 
ces. When be multiply'd the five and ſeven Loaves, and gave CIR, 
them to his e Apoſtles to diſtribute to the multitude, he every aay 
gives #s this+Bread, faith be , when the Prieſt doth corſecrate : 
we may alſo by this Bread underſtand the Lord bim}elf ( con- 
tinues S. Ambroſe ) who has gruen us bis Fleſh to eat By 
theſe words it. appears S. Ambroſe diſtinguiſhes three ſorts 
of Bread which Jeſus Chriſt gave to theſe Princes; the fi ſt s 
that which he gave in multiplying the five and ſeven 
Loaves, Jehn 6. and Math. 15. the ſecond is the Bread 

p - Which 
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A Treatiſe of "Tranſubſtantiation. 
which the Prieſt conſecrates' at Maſs ; the third is that of 
which it is ſaid, 1 am the Bread of Life, which is Jeſus Chriſt 
himſelf. As then the ſecond is not the firſt, fo neither is 
the ſecond the third : The Conſecrated Bread 1s another thing 
than Zeſus (hriſt, the Bread of Life 3 and by conſequence, there 
is in the Sacrament a Bread diſtin&t from Jeſus Chriſt, the 
Heavenly Bread. 
' Gaudentius upon Exodus ſaith , With great reaſon we receive |, 
with the Bread the figure of the Body of Chriſt , becauſe as the 
Bread is compos'd of many grains, which being ground into Flowey 
ir kneaded with Water , and baked 'y Fire, ſo alſo the Body. of 


'Chrift' is made and collefted of the whole race of Mankind, and 


6s perfetted by the Fire of the Holy Ghoſt, Now as this Author 
places the figure of the Body of Jeſus Chriſt in that che Bread 
1; made up of ſundry grains, reduced into Meal, kneaded with 
Water, and baked with fire: it follows, that he believed the 
Bread remained in the Sacrament, and ſomuch the rather becaute 
thisBiſhop faith elſewhere;fignra non eſt veritas ſed imitatio veritatis, 

S. Chryſo/tom expounding "theſe words, © 7 will no more 


* arink of this fruit of the vine , wntil 1 drink ut new in the 


* Kingdom of my Father , faith, becauſe Jeſus Chriſt had ſpoke 
* to his Diſciples of his Paſſion ard of Yis Death, row he ſpeaks 
© to them of his Reſurrtftion, making mention of his Kinodom, 


** calling his reſurret}ion by this name”, Now wherefore did Feſus 


* Chrift drink, after ' kts Reſurreftion, fearing leſt ignorant per- 
«ſons (houtd' think; bis Reſurrettion was 'only imaginary , becauſe 
* many took. the at 0 drinking as. a true fign of the Reſurrettion ;, 
© Therefore the Apoſtles going to prove his  Reſurrettion, ſay, we that 
© have eat and drank _with'bim, Yeſnus Chriſt. Therefore afſurin 

© them that they (ſhould ſee him fer bis Reſurreftion, and that he 
* would ſtay with them, and that they might bear witneſs of his Re« 
* ſurreftion, miobt ſee and bebpld him, tells them, 1 will no more 


'* aruik the Frust of the Vine, until T drink, it with you m 4 new 


* manner, whereof you ſhall bear teſtimony, far you ſhall fee me 
* after my Reſurretion; But wherefore, continues S. Chryſoſtom,, 
© &;d he drink Wine after his Reſurretjon and not Water ? it 3s be- 
*©canſe he would" thereby deſtroy a pernitions Hereſy. For becauſe 
« there would be Hereaticks lat would only make uſe of water in 
* the Myſteries, be would repreſent the Myſteries, he gave Wine, 

_ 4 an F4 
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© and when, after the Reſurretion , he eat his common Repaſt, 
« be drank, Wine, the Fruit of the Vine , now the Vine doth produce AGE iv. 
** Wine and not Water, This Paſſage marketh in the firſt place, py,,o 
| That Jefus Chriſt drinking the Fruit of the Vine after his Re- 
furrection, and not Water, he accompliſh'd what he faid in 
celebrating the Euchariſt, / will no more drink. of this Fruit of 
the Vine, until I drink, it new in my Fathers Kuyydom. This 
fhews that Jeſus Chriſt drank rrwue Wine in the Inſtitution 
-of the Euchariſt , for what is to be done again , muſt needs 
be done before, Secondly, St. Chryſoſtom doth not only ſoy 
; that Jeſus Chriit drank Wie; but he faith further , That he 
| diſtributed Wine amongſt his Diſciples, and the Fruit of the 
Vine, which doth not produce Water but Wine. So that theſe 
words of St. Chryſoftom import clearly, That the Wine re- 
mains in the Euchariſt. 

The ſame Father on theſe words of the Firſt to the Corin- 14em in 

thians, The Bread which we break, is it not the Communion of the Hom. 24- 
Body of Chriſt? ( ſpeaks thus) What © the Bread? it s the 
Body of Feſus Chriſt. What becomes of them” which receive it ? 
they become the Body of Feſus Chriſt, Now this Propoſition, 
The - Bread is the Body of Feſus Chriſt, cannot be in' a Lis 
teral Senſe, for faith Vaſquez, The Bread without a Figure, 
cannot be called the Body of Feſus Chrift , nor the Body of Feſus 
Chriſt be called Bread. 

The ſame Father in his Commentary upon the Epiſtle to 
the Galatians, Chap. 5. explaining theſe words of the Apoſtle, 
The Fleſh lnſteth againſt the Spirit, and the Spirit againſt the 
Fhſh;, The Mamcheans underſtood by 'the Fleſh, the ſub- 
ftance of the Body, and by the Spirie they underſtood the 
Soul ;, and they ſaid, That the Apoſtle cut Man into two, 
and intimated, that Man -was compos*d of two contrary 
Subſtances, one bad,, which was the Fleſh ; and the other 
good, which was the Spirit, which proceeded: from the 
good God, and the Body from the bad God. S. Chry- 
foſtom anſwers, That the. Apoſtle in this place doth not 
call the Fleſh the Body, eApoſtolum non hic carnem appel- 
lare Corpus, as the Afanicheans ſuppoſed, and faith , Thar 
the Apoſtle do's not always mean by the Fleſh, the natzre 
of the Body ,  Naturam Corporis., but that very often by the 


6 Fleſh, 


hom. 
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PASO Fl, he mears ſomething elſe, as evil Deſires; and 
'AGE iv. having. proved this by ſundry paſſages of the Apoſtle, and 


Chryſoftom. 


other holy Writers, 'he proves it at laſt by the example 
of the 7 achariſt, and of the Church , which, he ſaith, is 
called Body in the Holy Scriptures; he ſaith farther, 
*That the Scripture is wont to call by the name of Fleſh, 
as well the Church, as the Myſteries, ſaying, It is his 


Body, Ruriſum Carnis vocabulo Scriptura ſolet appellare tum 


Myſteria tum totam Eccleſiam, dicens eam Chriſti Corpus eſſe. It ap- 
pears by theſe words -of St. Chryſoſtom's , That he did not be- 
lieve that the Conſecrated Bread and Wine were the ſame 
with the Body of Chriſt, ſeeing he proves by the Euchariſt, 
that the. Conſecrated Bread and Wine are called Fleſh; and 
that the Word Fleſh in this place, is taken for fome- 
thing elſe beſides Body, and that he puts the Term Fleſh, 
given to the | Conſecrated Bread and Wine , which are the 
Myſteries, in the rank of other Terms of Fleſh given to 
evil Deſires , and to the Church, which are myſtzcal and 


 #gurative Terms, So St. Chryſoſtom believed the Bread and 


Vine remained , and are ſo called the Body of Jeſus Chriſt 
eoſtically , as the Church 5s called the Body of Jeſus 
Chriſt. 

' The ſame St. Chryſoſtom wrote a Letter to ({ſarius, which 
indeed is not inſerted in his Works, but is found in Ma» 
nuſcript in the Library at Florence , and it was alſo found 
in England in eArchbiſhop Cranmer's Library, it is men- 
tion'd in the Bibliotheca Patrum , Printed at Collen, 1618. 
in this Bibliotheque , Tom, 4. there is found the ColleQi. 
ons of an ancient nameleſs Author , who wrote againſt the 
Severian , and Acepbalian Hereticks , wherein is recited a 
Paſſage taken out of this Letter, So alſo Monſieur de Marcs 
Arch-Biſhop of Paris, acknowledges the truth of this Let- 
fer in his Poſthume and French Treatiſe of the Exchariſt, 
witneſs the Abbot Faggee in his Letter to Monſieur de 
Aarcs, Preſident of the Parliament at Pas , who faith alſo 
this Letter was found by Monſieur Biger in a Library at 
Florence. St, Chryſoſtom in this Letter writeth againſt Apol- 
linarius , and faith, * Feſus Chriſt is both God and Man, 
© God becauſe of his Impaſſibility, an by his Paſſion , one Son, 
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&« one Lora, both Natures united making but one, the ſame Power, SN 
«the ſame L ominion, although they be two differem Natures, AGE iy. 
© each conſerves its own Nature , becauſe they are two, and yet py "> 
«& withnu confuſion , for as the Bread before it is ſantiified, 5s EE 
© called Bread , when by the intereeſſion of the Pricſk, Divine 
© Grace bas ſantlified it, # loſes the name of Bread , and be- 
«© comes worthy to be called the Booy of Feſus Chriſt, al- 
«though the Nature of Bread abides in it, ſo that they are 
© rt two Bodies, but ore ſole Boay of the Son, ſo the Di* 
© vine Nature being united to the Humane Nature of Feſus 
© Chriſt , it did not make two Perſons , but one only Perſon and 
© one Son. 

Sr. Chryſoſtom ſaith plainly, That the Nature- of Bread a- 

bideth afſer Conſecration ;, and this Father's Argument would 
be of no validity, if this nature of the Bread was 10-- 
. thing but in ſhew, for Apollinarins might have made ano- 
ther oppoſite Argument, and fay, That: indeed it might 
be faid there were two MWarures in Jeſus Chriſt, but that 
the Humane Nature was only in appearance, as the Bread 
in the Euchariſt is but in ſkew, and hath only outward 
and viſible qualities remataing in it , whereby it is term'd 
to be Bread. 

The Author of the i 0964 Work upon Sr, Matthew This Author - 
written in the time of the Emperour Theodoſins , did nor 85 under, | 
| believe Tranſubſtantiation , when - he ſpake in theſe Terms in \; Lon ga 
Homily Eleventh, Jf it be dangerous tos employ the holy Veſ- ; 
fels about common uſes , wherein the true Body of Feſus Chriſt 
is not contain'd, but the Myſteries of his Body, how much 
rather the Veſſels of our Bodies, which God has prepared tc 


dwell in.. 
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Ft That the Fathers of the Firru CENTURY 


IWR did not believe Tranſ(ubſtantiation. 


S-, Jerom. g Ferom in his Epiſtle to Euſtocbium ſpeaking of Vir« 

| + gins, ſaith, That when they were reproved for D:un- 
kennels, they. excus'd themſelves by adding Sacriledge to 
Drunkenneſs, ſaying, God forbid that I ſhould abſtain from the 
Blood of the Lord. 


Ic appears by 1n the Second Book againſt Fovinian it is ſaid , The Lord 


theſe words, ;,, the Type of his Blood , did not offer Water , but Wine. 
er he wy hw Theſe a F indeed FJovinian's, but St. Ferom finds no 
mon belief, fault with them, For he himſelf faith the ſame , vpon 
that there the 31 Chapter of Jeremy , Verſ. 12. on theſe Words, They 
Wine in the run after Gods Creatures , the Wheat , the Wine , and the Oyl, 
Euchariſt ; the Bread, and the Wine, ſaith he, whereof is made , the 
becauſe they Bread of the Lord, and wherein is accompliſhed the Type of his 
ſay, That Blood. Now faith St. Ambroſe *, The Type is net the Truth, 
ſhould they but ie_4s the ſhadow of the Truth. There mult” then be;.in 
— es the Euchariſt, Bread, and Wine , diſtindt from the Bogy 
muſt abſtain and. Blood of Jeſus Chriſt, to be the Types and. Fignres 
alſo from the of it. 


Blood of the The ſame Father in his Letter to Hedibia, Let us bear, 
ta Ge L. 2 that the Bread which the Lord broke and gave bis Diſciples 
f.& Was the Lord's own Body, ſaying, Take, Eat, This 1s my Body, 
7 and a little after he faith, If the Bread that came down from 
Heaven 15 the Body of the Lord, and the Wine which be diſtri- 

buted among his Diſciples his Blood, QC, 
St. Zerom laith, That Jeſus Chriſt brake and diſtributed Bread 
to his Diſciples, that he gave them Bread, and that the 
Bread and Wine were his Fleſh and Blood. It cannot then be 
| laid}, That what Jeſus Chriſt gave in communicating his Di- 
fſciples was not Bread and Wine; and when he faith, both the 
one and ttie other was his Body and Blood, it cannot be un- 
derſtood but only figuratively; for we ſee above in St. Cy- 


prian,, 
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7547 5 that. the) ſuites Salmeron and Bellarmine , do confeſs, 
That if Jeſus Chriſt ſaid of the Bread, This is my Body, it muſt 
be meant, This Breed is the Fignre of my Body, the one not be- 
ing capable of being the other but fignratively : And the Reaſon 
is given by Yaſquez, when he faith, 7f the Pronoun, This, in 
the words of Conſecration be underſtood of the Bread, undoubtedly by 
virtue of it , there can be wrought no Tranſubſtantiation, becauſe of 
necefſuy the Bread muſt needs remain; Si Provomen hoc in illis 
verbis demonſtraret panem , fatemur fore ot nulla converſfio vite 
take illorum fiers poſſet, quia panis de quo entniciat ur manere debeat. 
The ſame S. Ferom in his Commentary upon the 26 Chapter 
of St, Matthew, ſaith, Jeſus Chriſt having eaten the Paſchal Lamb, 
took, Bread which ſtrengthens the Heart of Man, and proceeded to 
the accompliſhment of the Sacrament of the true Paſſover , that as 
AMelchiſedeck, had offered Bread and Wine in Figure , he alſo him- 
ſelf would repreſent the trmth of bis Bady. | | 
According to this Father , the Bread and Wine , repreſent 
the Body and Blood of Jeſus Chriſt , and therefore are gat pro- 
perly and truly the Fleſh and Blood of Jeſus Chriſt , but are 
ſomething elſe beſides them, and by conſequence remain in the 
Sacrament. For to fay, as the Author of the Second Book of 
the perpetuity of the Faith of the Eucharift doth againſt Monſieur 
Clande , that St. Ferom means by repreſenting, to make a thing 
be preſent, we before refuted this: Fancy , in Tertullian, who 
ſpeaks juſt as St. Zerom : And the terms ſufficiently declare, 


25 
—et eat. 
AGE v. 


M.A 
St. Jerom. _ 


that St. Ferom's meaning is, That Jeſus, Chriſt made uſe of - 


Bread and Wine, to ſignifie and ſhew forth his Body and Blood, as 
Aelchiſedeck, had done , that is to ſay, as he had repreſented both 
the one and the other by the Oblation of Bread and Wine. 

St. Auſtin in his Sermon to the newly Baptized , which it's 
true is not found in his other Works, but was preſery*d and is 
cited by © St. Fulgentins de Baptiſmo eAthiop. Cap. 7. © What 
&« you ſee, ſaith he, wpon the Altar of God, you ſaw alſo the laſt 
« Night , bat you were not yet aware of how great a thing it is 4 
& $acrament ; That which you ſee # Bread, and a Cup of Wine, 
© and it 14 alſo what your Eyes declare unto you, but what your 
« Faith ſhould inſtruft you in, is, That the Bread is the Body of 
6 Feſus Chriſt, and the Cup his Blood. If you tell me, Teſua Chriſt 
© 3s born, he was crucified, he was buried, he roſe again, and is 
«© aſcended into Heaven , whither he has carry d his Body, and i; 

E a. 


Sr, Auſti "i 
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UIASS) «7 preſent on the rsght hand of God, from whence he ſhall come to 
AGE v. © judge the quick, and the dead, how then can the Bread be his Body, 
Lam © and the Cup his Blood ? theſe things, my Brethren, are called Sacra- 


It, Auſtin. 


Sr. Auſtin. 


« ments,becauſe one thing is ſeen in them,and another thing 3s undey- 
&« ood by them ? what'ss ſeen hath a Corporeal Subſtance \, what js 
© underſtood hath a Spiritual Fruit. If then you deſire to underſtand 
&« what the Body of Feſus Chriſt is , hearken to the Apoſtle which 
&« ſaith, You are the Body of Chriſt and bis Members: If then you 
© zre the Body of Feſus Chriſt and his Members, it is the Myſtery 
« of what you are , Which is upon the Holy Table , it is the Myſtery 
« of the Lord, which you receive, mn ſaying Amen, you anſwer 
© and ſubſcribe to what you are. All you that are united in Charity, 
b© you make but one Body of Teſus Chriſt, of which you are the 
© Members, which is what is ſignified by the Bread compos'd of 
&« feveral Grains , and by the Wine which 1s made of ſundry Grapes. 


&« For as Bread to be made a viſible Species of Bread, is made of 


«© ſundry Grains collefted together'in one, and the Wine, &C, 

St. Auſtin 1aith , That the Bread is the Body of Chriſt, which 
cannot be but improporly and figuratively , as hath been ſhewed 
above ; for by Confeſion' of Roman fatholick Dottors, every 
Propolition that faith of the Bread, That it is the Body, ' mult 
needs be typical and figurative. tre | 

He ſaith what is ſeen is Breadzas our Eyes declare to us ; now 
what our Eyes report to us is true Breadzas when one ſays, What 


you ſce is rrue Gold, and Silver, or Marble, and 'tis what:your Eyes 


reſt ifie, that is to ſay, That one ſees rrue Gold, and rrxe Marble, 


and that one makes uſe of their Eyes to confirm it. 

in the ſame ſenſe he ſaith; That Jeſus Chriſt although in 
Heaven, yet the Bread is the Body, and the Wine the Blood, be- 
caufe they are the Sacraments of 1t. o_n 

He ſaith, What one ſees hath a bodily ſpecies, now in this Paf- 
fa ge by bodily ſpecies, tie means the very Sabſtance,and not the' Ac> 
cidents, For he ſaith afterwards, ſpeaking of Breadin generah, as 


Bread to be a viſible ſpecies of Bread, muſt be'made of ſeveral 


Grains reduced into one limp ; \now by the ſpeci of Bread, it 


1s plaip, St. Auftin there means ere Broads and a erue Subſtance. 


Heſaith, What you ſee, is\Bread, and a Cap; now by Cup, he 
doth not mean the appearance of a Cup, be means a true Cup. He 
faith this Bread is the Myfery of the Lord. Which is nothing 


elſe, but that *cis the Figare of the Lord, as. when he ſaith, This 


Breadl 
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Fread is the Myſtery of Believers, Myſterium weſtrum itn Menſa NAS". 
Domini accipitis, That is to ſay, That: the Bread and Wine AGE v, 
are the. Figure of Jeſus Chriſt , as they are the Myſtical Body of > Wo 
Jeſus Chriſt. To conclude, St. Auſtin faith, The Faith of the 49% _ 
New-baprized was to be ſtrengthened; it was therefore here 
the proper place for him to haye ſaid, That the Bread was no 
more Bread, that the Wine was no longer Wine, but that there 
remained only the Accidents of the: one and the other. 

The ſame Holy Father anſwering Biſhop Boniface , who de+ F?: 23. ad 
fired to know how it wight be ſaid of an lofant newly Baptis'd, 597: 
he hath Farrh,he Believes, who is incapable of believing, and of 
whom-no aſſurance can be given, what he will be aftcrwards ; he 
faith, © That as every Sunday, and Eaſter Day , #s called Eaſter, 
and the Reſurreftion, although the Lords Eaſter , and Reſurrettion, 
are things hapened ſeveral Apes paſt; ſo it may be ſaid, An Infant 


| bath Faith, becauſe he hath the Sacrament of Fauthe For, ſauth he, if 


the Sacraments had not ſome. reſemblance with the things whereof 
they are Sacraments , they would be no Sacraments; as therefore 1 
ſome ſort the Sacrament of the Body of Jeſus Chriſt is the Body of 
Feſus Chriſt, and the Sacrament of his Blood, is the Blood of Chriſt, 
ſo alſo the Sacrament of Faith , is Faith; now to believe , 15 nothing 
elſe but to have Faith. | | 

He faith, The Exchariſt is called Fleſh and Blood, becaule it is 
both the one and the. other in. ſome ſort: now according to 
St. Gregory Nyſſen , What is not truly that by the name by which it De Opif. l. x. 
55 called , is but figuratively or improperly that by the name whereof © 15: 
it 55 called. Now that the Bread and Wine which are.the Sacra- — "1 Py 
ments of the Body and Bleod.of Jeſus Chriſt, are bis Body and ,,,1 vo; aice- 
Blood 'in ſome ſort , ſecundum quendam modum, it followsy. The tar, ;{lud abu- 
Bread and Wine are not properly the Fleſh and Blood, and by ve appe'la- 
conſcquence, are not 7ranſubſtantiated. Moreover. St. Auſls 47mg Sian 
doth explain' the Manner according to which the Excharst is © 
the Body and Blood of Chriſt, and he ſhews it ,. by reaſon that 
generally the ſigns are called by the name of the. chings they 
ſignifie, not that they are the things they ſjpnifie, but becauſe they 
are the /jens, and that they liave ſome reſemblance to them. 

The ſame Fatherupon the third Pſalm, admires the Patience 


-of Jeſas Chriſt 'that bore: the Treachery of Judas to the end, 


although he was not ignorant of his Thoughts, and admitted 
him, to the Banquet, at which, ſaith St, Auſtin, Jeſus Chriſt 
| E, 2 recom- 


3o 
PFRAD) recommended and gave to his Diſciples , the Figare or Type of 
AGE v. his Fleſh and Blood , Cum adbibuit ad convivium , 5n quo Corporis 


Sr, Auſtin, 


* De Princip. 
D#aleft I. $ 
Signun eft 
quod ſeipſum 
fenſibus, & 
preter ſe ali- 
quid animo 


oſtendit. 


 Seripturarum illarum Sacramenta 
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& Sanguinis ſui Fignram Diſcipulis commendavit & tradidits Now 
the Figure is not the Truth, but the Imitation of the Verity, ſaith 
Gaudentius i: Exod. Trattatu 2. Moreover, St. eAuſtin 
cannot find in the Scriptures, that Jeſus Chrift in inſtituting the 
Sacrament, gave to his Diſciples the Figwre of his Boay and: 
Blood, but in theſe words, Take, Eat, This is my Body, This 
is my Blood, he muſt then underſtand theſe words of the Inſti- 
rution, in a figurative ſenſe. And according to the ſame 
Doftor, a * yk is that which ſhews it ſelf to the Senſes, and be- 


ſides that ſhews ſomething.,glſe to the Mind; It muſt then follow, 


That the Sign is a thing which remains, to ſhew it ſelf. 

The ſame Father diſputing againſt eAdimantus the e Hani 
chean, Chap. 12. and againſt.the Adverſary of the Law and 
the Prophets, tn the Second Book, Cap. 6. who ſaid, The 
Blood is the Soul, as is ſaid, Denteronom. 12. and by conſe- 
quence, that Men killed the Sou! when they ſhed Blood. 'S. ZHu- 
ſtin replies, That this Precept in Demteronoiy , 'That Blood 
muſt not be eat , becauſe *ris the Soul, is a Precept that muſt 
he underſtood as many other things contained in the Scri. 


'Ptures, which are to be taken in Types, and Figures, Ilked 


preceptum poſitum eſſe dicimns front alia multa & pene onnia 
fignis & fignris plena ſunt. And 
concludes towards the end of that Chapter, That the 
Blood 1s the Soul , as the Rock, was. Chriſt , Sangnis eft Anima 
quomodo petra erat Chriſtns., And upon Leviticus , Queſt. 54. 
The thing which ſignifies, 4s wont to be xalled by the name of the 
thing” ſignified, as "tis written, the Rock. was Chriſt : Foy 'tis 
not ſaid, The Rock ſignifi d Chriſt , but as if it were that which 
inaced it was not in ſubſtance , but only in ſignification. And as 
in the beginning of 'the Chapter he faith, That it muſt be 


underſtood in the Sign, Teſms Chriſk making no difficulty to. 
, when he gave the Son of bu Baay. Sams. 


ſay, This is my Body 
guss eſt Anima , preceptom illud eſt in ſfigno poſitum , non enim 
Dominus dubitavit dicere , Hoc eft C menm, cum daret ſignum 


| Corporis ſui. , Seeing then St. eAuſtin doth ſay ; Thar the 


Blood is the Soul, as the Rock was Chriſt; and as the Excharsft 
is the Sg of Jeſus Chriſt, he muſt of neceſſity haye under- 
ſtood the Words of Inſtitution 'of the Sacrament, in a 'figura- 


tive 
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tive ſenſe ;; 'and that ſo mach the rather , becauſe this manner FLALGY 
of ſpeech, Feſus Chriſt made no diflculey , plainly ſhews , that AGE v. 
Jeſus Chriſt did nor ſpeak in a proper but in a fizarative ſenſe, 7 
as Fulgentsv ſaith 9 Although the Apoſtle faith, T hat Feſus Ad Mow... 
Chriſt is the Head of the Body of the Churob, nevertheleſs be makes ,,c,o, 
mo Scruple to call Teſus Chrift the Church , whith ts his Body. + cum Eleftionis 

This manner of ſpeech is never vſed in proper expreſhions : no Ys dicat quie 
Body will ſay, Jeſus Chrift' made 1s difficuley to give Gold, TIE ry 
or Water, if it were true Gold or Water which he gave. lifie, ipſum 

The ſame holy Dottor ſaith in ſeveral places after the Apoltle, famen corpus 
That the Bread in the Sacrament after Confecration , is bro- Chri(t; non du- 
ken, and diftribmed ; and he doth very well recommend this ?7*! Corifius 
breaking-the Bread, as being a great 'myſtery. : Jn his Epiſtle pellare. ? 
to Paxlinas, he faith, In that Jeſus Chriſt was hnown by the two Diſ- 41 Paulin. 
'Ciples in breakgng the Bread, 'no blldy ought to queſtion but this Ep 59- 
breakeng was the Sacrament wheroby  Feſus Chriſt brings us all 
ro the knowledge of his Perſon. A little before he faith ; Byrhe 
Prayers, we mean thoſe which are ſaid before one thegins to blefs 
what is upon the Lords Table. "Tue Prayers are faid when that 
which is on the Lords Tabte is- bleſsed;, ſanQifyed , and 
diſtributed. 1n his Epiſtle to Caſulans he Taith of 'S. Paul, F 86 
that inthe night time he went ro break, Bread, as it is broken 
in the Sacrament of his Body, In his Commentary upon the 
firſt Ep, of S. Fobn, It was very 'reaſonable that © Je- Trad. we: 
ſus Chriſt recommending his Fleſh , broke Bread, and it was 
very jult that the Diſciptes knew him in - breaking of Bread. 

lo the 140. Sermon de temp : and in the Hom, Of the con- 
ſent of Evangeliſts,lib. 3. c. 25. and de «5verſis, Serm.$79.he ſaith, 

Where would Feſus Chriſt be known ?* In the breaking of Bread. We - 
are then ſecure ,, we break Bread.,. and we thnow rhe Lord.lf. then 
aſter conſecration we break Bread todiſtribute, then of neceſſity 
the Bread muſt remain: \for to: ſay that ?*cis the acederts which 
are broken, and diſtributed, S. Auſtin doth fay the comrary, when 
he affirms, that one breaks and idifribures what is on the Table, 
being bleſſed and ſaxritify'd. Now to bleſt and ſanftify, one ſhall 
never find to have ſignifi'dto deſtroy, and change the ſubſtance. . 

The ſame Do&tor in\ſeveral places «does; always call the pe conſen{s 
Euchariſt, the . Sacraviout of Bread and Wine, he ſaith, S.- Paul Evanerlilt. 7. 
doth teach the unity of the Church (in the Sacyament of Bread, 3'© 25: 
when be ſaith, Foure all 'one Bread , and one Body. In the 


queſtions 
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Fl /dG) queſtions upon the Eyangeliſts;,: he ſaith ,- Zeſus Chriſt by the' 
| AGEvV. Sacrament of Wine, recommends his Blood. In his Books againſt, 
| LEONE Fauſtus,, we are wery far from doing what the Heathens did for 
| $4 - Gods, Ceres ana” Bacchus, although we nave 4a ceremony. of 
ID bu celebrating the: Sacrament of Bread and Wine. Now to whatend' 
l. 20. & 13: were it to: call. the 'Enchariſt a Sacrament of Bread and Wine, if: 
| there did not remain Bread and Wine after Conſecration? for 
what means this manner. of ſpeech , the Sdcrament of | Bread 
| and Wine, but the Bread and Wine which is the Sacrament ? 
| As when the Apoſtle ſaith, Rom. 4. v. 11. the ſign of Circumci» 
| " ſion. Whatel{e doth: this import, but the Circumciſion which is 
| 
| 
| 


the ſjon?-When Tertalkan de Baptiſmo, calls Baptium Sacramer- 
tum aqua noſtre : What elle can that mean, but our Water which 
is a Sacrament ?.'When S: Auſtin upon S. John. I raft. 11. faith, 
The figure of the Sea, figurs D{arss What morecan this fignify, 
but the Sea which is the figure? When it is frequently ſaid, the 
Sacrament of the - Euchariſt, what elſe can that, import, but the 
Eucharift which is a Sacrament ? TT TIE | 
Pens quidem The ſame Father in bis-52 Sermon, de verbis.Domir:, faith, almoſt 
Sacramentum all do callthe Sacrament tht Body of Feſus Chriſt«. Nowif the Bread 
e415 were the real Body of Jeſus Chriſt, wherefore ſhould S. Auſtin obs 
: " ſerve thatall called it the Body of Jeſus Chriſt ? For. one cannot 
make ſuch a remark, but when one ſaith of a thing, that *cis that 
T which properly it is not. It would be ridiculoys to ſay, almoſt all 
call Lewis 14. King;&tbe reaſon is,becauſe 'tis not ſtrange that per- 
ſons ſhould be called by their names:but on the contrary, it is very 
ſtrange;to call-one by a nanie that-doth notat all belong to him. 
The ſame Father in his. 26. Treatiſe upon S, Fohn, going 
to ſhew upon theſe words. of the Apoſtle, They did all eat the 
| Same Spiritual meat, and. drink the ſame Spiritual. drink: The. rela- 
| tion-and difference there is betwixt the Sacraments. of the od 
and.new Teſtament, faith, Theo Fathers. did eat the ſame.ſpiri- 
mal food: as we do; not the ſame corparal food as we do, becauſe 
they did eat Manna, and as for.ui, 'we eat ſomething elſe; . They 
arank the ſame ſpiritnal drink we , do,. the. ſame as to the ſignifica= | 
tion,. but different as to viſible and onward kind. And upon S. fohn, 
= Treatiſe 45. 1f you confider the w5fible ſpecies, it was another drink, 
| if you conſider what. was' ſignify'd” by theis drink, and ours; it was 
one and the ſame thing.) [5 ſpeciem _viſibilem intendas aliud eſþ, 
ſe intelligibilem ſygnificationem , enndei. petuw. ſpiritualem _— 
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ſubſiſt and remain ſome time, as did the Brazen Serpent, 
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And vpon the 77. Pſalm, Their food was the very ſame with ours, 
the ſame as to what it ſugnifyd , but different in kind, Idem in 
myſterio cibus illorum 'qus noſter ;. Sed ſignificatione idem, non ſpecie, 
-1 his reaſoning does intimate, That the Fathers under the old 
[Teſtament did, and we now do eat a corporal food, and that 
we drink a corporal liquor.Now by this corporal meat and drink, 
we muſt underſtand either the accidents of Bread and Wine, 
or the Body and Blood of Jeſus Chriſt, or the Breadand Wine 
zt ſelf. It cannot be ſpoken of the firſt, becauſe the accidents 
of Bread and Wine are only qualies, or dimenſions, now 
qualities and dimenſions are nOt corporal.  The- quality is ſomes 
thing which is 2corporeal, ſaith Nemeſas , of the Soul; as 
concerning. dimenſions, S, Auſtin de geneſs ad literam, ſaith , We 
call that a Body which takgth up ſome 7 hou by its length, by «s 
breadth , and by its depth, Nemejuss gives the reaſon of it, be- 
cauſe, ſaith he, nothing that is immaterial 3s a Body, for all Bodies 
are material. _ There being nothing material then 1a the. Euchae 
Tiſt, as is ſuppos'd,: there. being nothing, that; takes up-place, 
that is.largeor long, or deep; There, is nothing corporeal in 
the Sacrament, and by conſequence , nothing that” can be ter- 
med corporal meat or drink. Moreover, when Jeſus. Chriſt 
ſpeaks of; corporal nouriſhment and drink in, the Euchariſt, as 
the: Fathers under ;the old. Teſtament. had done,. he ſpeaks of 
bodily meat anddrink, S.;..4»/t5:did not underſtand the. cor» 


poral weat.and drink. ſpoke .of by the. Fathers of the old Teſta- 


ment, 'to- be only; the agcidents, of one apd the other, ſo that 
S. Auſtin ſpeaking in the ſame terms of bodily meat and drink, 
in relation to that of the Antients, he did not mean meer acci- 
dents'or qualities, - The. Pody of Jeſus. Grit nor bis. \Zlood, can- 
not be this corporal nouriſhment; which: $. Auſt. compares to 
that of the Fathers under the Law.;for by bodily meat and drink 
which-he ſaith we ;receive in.the Exchargt; he means a viſible 
ſubjeCt, aliud ills, aliud nos, fed ſpecie viſibili, ſi ſpeciem viſibilem inten= 
das, aliud eſt, It remains then that in S. Aftin's ſenſe, we un- 


| derſtand by the corporal nature of the Euchariſt the viſible 


Bread, the vifpble Wine, and nottheir qualities and accidents, 
The ſame Father ;in. the third Book of . the Trip, cap.: 10. 

ſpeaking of things that are.taken to. ſignify , ſaith, :« thing 5s 

taken to ſignify, either after ſuch a manner, as that the thing ſhould 
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/ fy the W.tderneſs, 67 as do the letters of the Alphabet, or inſuch 4 man- 
IEV. 


ner as the thing taken to ſignify is not to. ſubſiſt ary long time, bus 5s 
ro paſs away and be deftroy'd when the thing "155 to repreſent is paſſed 
ay as the Bread of the Sacrament, "which being taken to ſignify 

| $72 


paſſeth away and is conſumed in recerving the Sacrament. 


there faith, That the Bread of the Sacrament which is taken 0 


Genify, paſfeth and, is conſumed in receiving the Sacrament z 


ow if the Bread be deſtroyed and Tranſubſtantiated by thefe 


words, This is my Body, then it paſſeth not away, and is not 


conſumed in the aCt of receiving. 
The ſame *Dodtor itt the ſeventeenth Of the City of God 


" faith, To eat Breach -#'tn'the New Teſtament the ſacrifice of Chri- 
_ ſtians;, and againſt the Enemy of the-Law.l. 7. Cc. 20. Thoſe, 
faith he, "which read kaow what Melchiſedeck, offered where he 


bleſſed Abraham, and thoſe which are partakers, ſee that the like 


* ſacrifice” 5s now offer'd through all the World, How is it that the 


Sacrifice of Chriſtians, is to eat Bread, if the Bread do not re- 
main ? How tis it that communicating, one is Partaker of what 


_ Melchifedeck, offer'd, if in communicating, one do not receive 
- nEtther Bread, nor Wine ? 


The fame Father in the third Book againſt Parmerniar, re- 
proying, the Donarss for forfſaking the Church , tells them, 


becaufe they would not communicate with covetous perſons, 
and Uſurets; but that on the contrary, they did eat ' with them the 


| » This ſage ſheweth, 
that when S. Aufim faid to the new Baptiſed, as hath been 
ſhewy, that the Bread is the Body of Jeſus Chriſt, it could not 
be underſtood but Jpn : for hee the Bread is ſaid to be 
of the Lord; now iath S. Arhenaſſiur, that which is ahother's 
Is not” that other himſelf, to whom it belongs. 14 quod als- 
cafus eff, non idipfhum eff cujus eff. And S. Auſtin ellewhere 
diſfinguiſherth berwixe: the Bread which belongs to the Lord, 
and the Bread which is the Lord. Speaking of Judas and the 
other Apoſtles, he ſaith of the Apoltles, they ate the Bread 


whickt was the Lord; andof Fudss, He did eat the Bread of the 


Lord againſt the Lotd; rhey ate life, he Death ;, for *cis ſaid by 
S. Pani, That he which eaterh nnworthily, eateth his own judgment 
and condemnation. Seeing then'that the Euchariſt is diſtinguiſh'd- 


from the Lord, itneceffarily follows, That Bread remains in 


the Sacrament after Conſecration. The 
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The fame Father in his 33 Sermon of the Words of our Lord, A A 
faith, © The Lord pave to bis Diſciples the Bleſſed Sacrament with bis AGE v. 
© own hands, but we were nit at the Banquet ; nevertheleſs by faith we WP 

* daily eat the ſame Supper; and do not think that it had been any great *_Auguſtin. 
* advantage to have been preſent at that Supper that he gave with bis 

* own hands to his Diſciples, without Faith ; Faith afterwards was of 

* greater advantage than treachery was then \, St. Paul hs believed, 

* was not there preſent, and Judas who betray'd his Maſter, was pre- 

* ſent, How many be there now that come to the C ommunion, that al- 

* though they did not ſee that Table, and though they never ſaw with 

* their Eyes, nor taſted with their Palate, the Bread which the Lord 

* beld in his bands, nevertheleſs, becauſe the ſame Supper is ſtill prepa- 

* red, do there eat and drink their own damnation ? It plainly appears, 

That the Bread which St. Auſtin ſaith our Saviour had in his hands 

during the Sacrament, Was true Bread, becauſe St. Auſtin ſaith, that 

thoſe who at preſent participate ofthe Sacrament, do not Taft, nor 

Eat the Bread which our Saviour held in his hands, and which 

he diſtributed, and of which the Diſciples did formerly eat. 

The ſame Father teaching that the Good might participate of Lib. Con. Do- 
the Divine Sacraments with the Wicked, ſaith, Judas and Peter had Pt. c. 6. de 
each of them a part of the ſame Bread, which they received at the ſame - wth Fg p 
hand of the Lord ;, and nevertheleſs what ſociety or likeneſs was there gn ;nica hap 
betwixt Peter and Judas ? In the 7th chap. the wicked and the good Manu, (5c, 
bear the ſame Word of God, do partake of the ſame Sacraments, and 
eat the ſame holy nouriſhment. Now what is this holy Food ? What 
is this Bread, whereof ohe receives one Portion, and another, 
another Part ? Are they Accidents ? But Accidents are neither 
Bread nor Food. It is not the real Body of Jeſus Chriſt, for it can- 
not be received by Parcels ; it muſt then be true Bread which re- 
mains after Conſecration, and which is, as is ſaid before, Bleſſed, 

Sanfifi:d, and Broke in Pieces on the Holy Table to be diltribu- >. 59. 
ted. Benedicitur, & Santificatur, & ad diſtribuendam comminuitur. © 

'The ſame Doctor in Ep. 12.0, ſpeaking of the Rich in oppoſition _ ipft WW 
to the Poor, of whom it 1s ſaid, That they ſhall'eat and be ſatisfied. Res: _—_ 
Theſe Rich Perſons, ſaith St. Auſtin, have been brought to the Lords (.n Chriſti, 
Table, and receive from his hand his. Body and Blood, but they only &c. : 
adore, and are not ſatisfied. For juſt as St. Ambreſe diſtinguiſheth 
betwixt drinking the Wine, Vinum bibere; and drinking of tie 
Wine, de Vino bibere ; that is to ſay, to talt of a little Wine, de De Noe & 
ejus portione libare ; (o alſo St. _"_ his Diſciple, Cee A*ca. c. 29. 
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FM. AS betwixt receiving the Body and Blood of the Lord, accipere Corpus 
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& Sanguinem Domini, and to receive of the Body and Blood of the 
Lord, Accipere de Corpore & Sanguine Chriſti. St. Auſtin explains 
himſelf more fully, when he faith in his 86:7h Zp. That one re- 


ceives in the Euchariſt a Portion of the Body of the immaculate 
Lamb, De Agni immaculati Corpore partem ſumere ; And inthe 25th 
Sermon onthe Words of our Lord, he faith, In receiving the Sa- 
crament, we know what we ſhould think of, we receive a little, and 
we are fatned inthe heart, modulum acoipimus & in corde ſaginamur. 
Now that cannot be underſtood of the proper Body of Jeſus Chriſt, 
which cannot be received by Parcels ; therefore it muft be meant 
of Bread, which is the Figure of his Body, or the Sacrament of it. 
It is what St. Auſtin intends, when he faith, Nec quando manduca- 
mus ( when we eat [eſis Chriſt ) de illo partes facimus ; equidem in 
Sacramento ſic fit, We do not make Morſels, but it is done in 
Sacrament, that is to ſay, That we break and divide the Sign and 
the Bread, which is the Sacrament. 

The ſame Father ſaying that the Accidents cannot in any wiſe 
ſubſiſt without their Subje#, ſaith in his 24 Book of Soliloquies, 
chap. 12. What can reconcile what you demand ? or who can think 


it poſſible to be done, that that which 1s in a ſubſe ſhould remain, the 


| ſubje& it ſelf ceaſing to be ? For "tis a thing monſtrous , and wery far 


from the truth, that tbat which doth not ſubſiſt, if it be not in a ſub- 
Jef, can be, the ſubje& it ſelf not remaming. Alſo inthe 193th chap 
19:6 Book, and in the Book of the Immortality of the Soul, ch. 5 
The ſubje& being changed, of neceſſity all that was in the ſubjet muſt 
be changed. Inthe 8th chap. What is not of it ſelf, if it be abando- 
ed by that by which it is , muſt undoubtedly ceaſe to be. Alſo in the 
x 0th chap. and in the Book of Categories, ſpeaking of Accidents , 
A colour cannot be without a ſubjeff. And in the Epiſtle to Darda- 
nus, Take away the bodies from the qualities of bodies, they will bawve 
no place to remain in, and by conſequence it is neceſſary that they cannot 
be. And againſt Fulian, chap. 5. I's true, faith St. Auſtin, that 
the things that are in a ſubje& as the qualities are, cannot be without 
the ſubjeF wherein they are, as the colour or form, 8&c. It's impoſlible, 
had St. Auſtin believed that the Bread did not remain in the Emu. 
chariſt after Conſecration, that he ſhould have eſteemed that ab- 
ſurd and ridiculous which happened every day. lt alſo ſeems that 
St Auſtin had been too wide, when he doubts in the 14.6:b Ep.to Con- 
ſentius ; Whether Jeſus Chriſt has Blood, when be faith on the 98:h 
Pſalm, 


i: Wide. a Jo *#*#o mas 
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Plalm, You ſhall not eat this Body which you ſee, nor ſhall drink this SON 
Blood, which thoſe that ſhall crucify me ſhall ſhed, I have given you a AGE v. 
Sacrament, &c. And in the 20th Book againſt Fayſtus, The Fleſh and \ 
Blood of this Sacrifice was promiſed by Sacrifices of reſemblance be- S. Auguſt ine, 


fore the coming of Feſus Chriſt , It was given by the werity in the Paſ* 
ſion of Teſws Chriſt , after the Aſcenſion of Feſrs Chriſt, it a celebra- 


ted by the Sacrament of Commemoration. 

To conclude, St Auſtin in his 33d Sermen on the Wirds of our 
Lerd, having ſaid, as hath been ſeen before, That of things which 
are put to ſignify, there are ſome that are to remain, others to 
be deſtroy'd, when the Miniſtry of their ſignification is accom- 
pliſh'd ; as the Bread of the Sacrament; he adds, But becav/e theſe 
things are obvious to men, as being praftis'd by men, they may deſerve 
our wveneration, as being Holy and Religious things, but they cannot 
cauſe any wonder in us, as if they were miraculozs. Certainly if 
St. Auſtin had held Tranſubſtantiation, as it comprehends many 
things repugnant to Natural Reaſon, which are ſo many aſtoniſh- 
ing Miracles, St: Auſtin could not have ſaid, That the Sacraments, 
wherein he includes that of the Euchariſt, have ſomething in them 
that deſerves our reſpe& and weneration ; but have nothing that de- 
ſerves our aſtoniſhment and admiration. 

Theſe are ſome of the Reaſons which made Monſieur De Mar- French. Poſt- 
ca, Archbiſhop of Parx, Predeceſſor to him that with fo miich hum. Treatiſe 
reputation now fills the chiefeſt See of France,ſay, That the Catho- ®f che Euck. 
lick Doftors are to blame, when they pretend that St. Auſtin ex- 
pounded the Text of the Inſtitution of the Euchariſt, as it is done 
in the Schools. And a little before ; that in St. A/tin's Divinity, 
' This « my Body, ſhould be expounded in this manner, Th Bread'ss 
the ſien and Sacrament of my Body: For according to St. Auſtin, 
ſaich Monſieur De Marca, "The Bread, to ſpeak properly, is bur 
the ſign and Sacrament of the Body, to which Jeſus Chriſt made no 
ſcruple to give the name of the thing fignified. Itis alſo the judg- 
ment of Tertall;an, when he ſaith, When Feſwrs Chrift ſaid, the = 
my Body, That u to ſay, this us the figure of my Bodyy, and faith 
Monſieur De Marca, 'The - xeaſfons that are given to. the' contrary, 
are hot ſatisfactory... .. | | | 

Bullenger wriing againſt. Caſawbor, recites this paſlage of Theo- _ 
doret, who was a-Prieft at Antiochy in the year 411. As the Xing, Theodorer, _ 
faith he, and bis Image ate not 1wo Kings; [0 alſo the perſonal Body of 
» Feſres Chriſt, which Body 3s 1 the Heavens, and the Bread which bo 
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PR ALS bu Antitzpe, and ts diſtributed to Believers by the Prieſt, are not two 
AGEV. pBedies. It appears by this compariſon, that Theodoret did believe 


ag the Bread of the Euchariſt is ſomething elſe beſides the Body of J 


— Chriſt z and by conſequence, he believed that there remained 
trne Bread in the Sacrament, and not Bread in ſhew and appearance 
only. 

Theodoret, who in the year 423 was Biſhop of Cyrw, doth fo 
fully explain himſelf hereupon, that there isno doubt to be made 

Dial. 1. of his Opinion, He was pleas'd, faith he, that thoſe who pane gs 

of the Divine Myſteries, ſhould not have any regard to the nature 0 
the things that are ſeen 3 but that they ſhould believe by the change of 
Names, the change that # made by Grace : For having called hx Body, 
Wheat and Bread, and having called himſelf a Vine, he honours the 
viſibleSymboles with the name of his Body and Blood,not in changing 
their Nature, but in adding Grace to their Nature. He could not 

— more fully expreſs that he did not hold Tranſubſtantiation. 


Arnobius ji- 4rnubins the younger, who wrote in the year 4.31. upon the 
Nor. 


=————— 4th Fſalm faith, ſpeaking of the Sacrament, We have received 
A Wheat in the Body, Wine in the Blood, and Oil in the Chriſm. On the 
&c. " . 224 Pſalm, andon the 51/t, and 54th Pſalms; Let us ſee what the 
Quo4 nunc ha- Church keepeth ; She hath a Table, from which ſhe gives Bread 
beat mera ſe tg Believers; ſhe hath Os), wherewith ſhe refreſheth the Head, in 
e164 gd libertatem con/cientia preſumenti, &C. 

nam; Keck On Pſalm 103. We receive Bread becauſe it ſtrengthens the 
Accipumus þ'- Body ; we receive Wine, becauſe it rejoyces the Heart ; and ha- 
ene 5x" "x ving received double comfort in the Heart, our Faces are made 
format, Se. ſhine by the Oll of Chriſm. To conclude, on Pſalm; 104. he faith 


Exurgens 4 


| theſe words, ſpeaking of the Lord, That the Lord in the Euchariſt 
Morruis, ©c. gives ws the ſpecies of Bread nnd Wine, as he doth the ſpecies of Oil in 
Baptiſm, which cannot be underſtood of appearances and Accidents, 
as the terms of ſpecies of Oi} cannot be taken for the Accidents and 
appearances of O;/- Moreover, he obſerves we receive in the Eucha- 
rift Bread and Wine, as we receive Oil in the Holy Chriſm ; Now 
in the Holy Chriſm,it is true O:/ that we receive; Arnobizs then could 
not reaſon ſo, if he believed Tran/ub/tantiation. | | 
Proſper, ©  TheAuthorof the Books of the Promiſes and Predifions of God, 
,— ——— attributed 'to St. Proſper by Caſſiodorzs, and which were written 
about the year 450, under the Empire of Valentinian the 24, re- 
fates a Hiſtory of a young unchaſt Girl that was poſſeſſed with the 
Devil, who in Cormamunicating, had receiyed a little morſel of the 


Lord's 
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before ſhe could ſwallow ic down, till ſuch time as the Pricſt tou 


| ched her throat with the Chalice; then ſhe cried our inſtantly that 


ſhe was healed. After which, Prayers being made for her, ſhe re- 
ceived a portion of the Sacrifice, and was reſtor'd to her former 
health, Theſe terms of /ume porticn of the Sacrifice, and of a little 
part of the moiſtned Body of the Lord by the Prieſt, cannot be un- 
derſtood of the true Body of Jeſus Chriſt; of neceſſity then the 
Bread by this Author mult be called by the name of the Body of 


Jeſus Chriſt; and by conſequence he believed ir remained in 
the Sacrament after Conſecration. 


Heſychius, one of the Prieſts of the Chnrch of Fcruſalem, in the Heſjehius: 


year 480, faith in the ſecond Book on Lewiticus, ch. $8. This My- 
feery (ſpeaking of the Euchariſt) x at once Bread and Fleſh, Illud 
Myſterium ſimul Jong & caro. In this ſame place he ſaith,it was the 
cuſtom of the Church of Feruſalem in his time, to burn what re- 
mained after the Communion. 


39 
Lords Body,which the Prieſt had moiſtned ; it was half an hour NALN 


AGEV. 


— — 


Proſper. __ 


Procopius of Gaza, Who in all likelihood wrote in the end of the Procoprus Ga- 
fifth Century, expounding theſe words of Geneſis , where Faceb Xs 


ſaith of Fuda, Hu eyes be red with wine, and bis teeth white with 
milk, &c. applying them to our Bleſſed Saviour in the Myſtery of 
the Sacrament, ſaith, that *tis a metaphor taken from thoſe that ha- 
wing drank, are the merrier for it, &c. and faith that the holy Scri- 
tures would denote the gladneſs which the Lord left to his Diſci- 
ples in giving them the Myſtical Wine by the words of Inſtituti- 
on, Take, drink ye all of this: Theſe words, faith he, do ſhew that 
Teſus Chriſt doth with mercy look on all thoſe that believe in him, be- 
cauſe "tis the nature of wine to make every one merry, And upon theſe 
words, his teeth are white as milk ; milk, ſaith he, doth denote to us 
the whiteneſs and purity of the myſtical nouriſhment ; for Teſus Chriſt 
ave to his Diſciples the Image of his true Body ; not deſiring any of the 
Flood) ſacrifices of the Law, he would by the white teeth, ſignifie to us 
the purity of the food wherewith we are nouriſhed; for according to holy 
David, Sacrifice and burnt-offerings thou wouldeſt not, but a Body 
baſt thou prepared me. 
When Procopius ſpeaketh of the Myſtical Wine that rejoyced the 
Diſciples, it being the nature of Wine to make merry ; this Myſtical 
Wine is not the Blood of Jeſus Chriſt, for *tis not the nature of Blood 


. to rejoyce- It muſt therefore be meant, that Procopius ſaid, by the 


Wine Which Jeſus Chriſt diſtributed to his Diſciples, was to be un- 
derſtood 


3. 
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ANASN derſtood true Wine ; and by the whiteneſs of the Myftical food, he 


HS - 


Proco PLus. 


P. Gelaſius. 


Reſp s. ad 
2 [:1terrog. 
Ferr. 


meant the whiteneſs of the Bread which is both food and Image, 
which cannot be underſtood of the rrue Body of Jeſus Chriſt, which 
is neither the Image of himſelf, nor bodily food ; nor of the aCcci- 
dents, which cannot nouriſh the Body, becauſe nouriſhment pro- 
ccedeth from matter. 4. 

The ſame Procepius in his Commentary on Eſay, expounding 
theſe words of the Propher, Chap. 3. The Lord of Hoſts will take 
away from FTudah and Feruſalem the ſtaff of Bread and Water; faith, 
that in the firſt place theſe words of the Prophet may be under. 
ſtood of Jeſus Chriſt, and of his Fleſh and Blood. The Bread be. 
ing to be underſtood of him of whom David ſaith, He gave them 
bread from Heaven; and the waters, of thoſe of which Jeſus Chriſt 
ſaid to the Samaritan, Whoſoever drinketh ef this water, it ſhall be a 
fountain fluwing unto everlaſting Life. Then he adds,There is another 
bread which giveth life to the world, which was taken from the Jews; 
and another water, which is that of Baptiſm. Now by this other 
bread which was taken from the Fews, he means that of the Eu- 
chariſt ; and whereas he 2iſtinguiſies it from the bread,which is the 
Lord, as. he diſtinguiſheth the water of Baptiſm from that which 
was given to the Samaritan ; it follows, that the Bread of the Eu- 
charitt is ſomething chat is diſtinguiſht from Jeſus Chriſt himſelf, 
the read of Heaven. 

Gelaſius Biſhop of Rome, in the year 492, wrote a Treatife of 
the wo Natures againſt Neſftorizs and Eutyches, and he excludes 
Tranſubſtantiation,when he ſaith, that the ſubſtance or nature of Bread 
and Wine dith ſtill remain, 

This Work is affuredly of Pope Gelaſius, as is confefſed by Car- 
dinal Du Perron, becauſe firſt Fuigentius Cites four paſſages of this 
1] reatiſe as being writ by Pope Gelaſius. And Pope Fohn the Second 
in Epift ad ;in:@num, alſo cites ſome paſlages of this Work, as be- 
ing writ by Gelaſtus ; and though he doth not give him the Title of 
Pope, "tis becaule his name was well enough known at Rome when 
Fobn the Second lived. 
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That the Fathers of the SIXTH CENTURY did not lelieve al 
Tranſubſtantiation. 


cm Fulgentius ſaith, The Catbolick church doth continually offer to p40, 000 
God, the Father, Son, and Holy Ghoſt, a Sacrifice of Bread and 5; fb = r 
VVine throughout all the VVorld. For in the fleſhly Sacrifices of the Djac. c. 19. 
Old Teltament, there ts a type of the Fleſh of Feſus Chriſt, which be 
was to offer withont ſpot for our Sins; but in this Sacrifice, there is a 
Thankſgiving and Commemoration of the ſame Fleſh, which he offer*d 

for us, and of the Blood which he ſhed for us. He faith, That this 
Sacrifice conſiſts in offering Bread and YV/ine; there muſt then be 
true Bread and Vine in this Sacrifice to be offer'd. Wet 


Ephrem de Conte, of the Eaſt, made Biſhop of Anticch, in the Epbrem. 


— 


Year 526. wrote Books, which he intitled Sacred Laws, in the firſt Ap1d. Pho. © 
of which diſpnting againſt the Eutychians, he faith, When our Fa- B1ibl. cod 223. 
thers ſaid, That Jeſirs Chriſt is compos'd of two Natures,they meant 

two Subſtances,as by two Subſtances two Natures. No body of any ſenſe, 

but may ſay, that the Nature of that which is to be felt, and not felt m 

Teſus nk is the ſame Nature. Thus it is, that the body of Feſus 

Chriſt, which is received by believers, doth not quit its ſenſible Nature, 

and remains without being ſeparated from the intelligible Grace, 

The which he confirms by the Example of Water , which doth not 

loſe its Nature by Conſecration. This Argument is of the ſame 

kind of that we ſee of Theodoret , and of Gelaſius , whereby theſe 

three Authors prove, that in the Incarnation , the preſence of the 

VVYord did not deſtroy the human Natnre in Jeſus Chriſt, as the 

preſence of the Holy Ghoſt doth not deſtroy the Subſtance of Bread 

and Wine in the Euchariſt, We may ſay of this Triple and ſame 

Argument , Funiculus triplex difficile rumpitur. Monſ. de Marca , Ecclefiaſt. 4, 
faith in reference to this paſſage, and of thoſe we have inſtanced in *: **- 

of Theodoret, and St. Chry/oſtom,that theſe three Authors have owned 

a real change of the bread, which nevertheleſs leaves the Species in 


their natural Subſtance. 


Facundus Biſhop of Hermiana in Africa, in the year 552. whoſe Facyndus. 


Books, which he wrote in Defence of the Three Chapters of the 735 
Council of Chalcedon, are juſtly praiſed by Yi&or of Tunes in his D2 virts zUu- 


Chronology,and by St. 1/idore of Seyi/,and which Father tans the ſiribus, c. 18. 
Jeſuic 


A 2 
FAADN Jevic got ont of the Vatican Library ; going about to excuſe Thes- 


AG E. vi. 


Facurdus. 


_ - — I 


Lib. 9. 


——— 


Ir 174a/(t4us. 
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dore de Moplneft, who taught that Jeſus Chriſt had taken the Adop- 
tion of the « hildren of God; from whence it might have been 
concluded, that he believed that Jeſus Chriſt is only an adoptive 
Son, ſaith, Baptiſm, which is the Sacrament of Adoption, may be called 
Adoption, as we call the Sacrament of bis Body and Blood, which s 
in the conſecrated Bread and Wine, bis Body and Blood ; not that the 
Bread i properly hzs Body, and the Cup his Blood ; but, becavſe they 
contain in them the Myſtery of his Body and Bloed. Therefore, as the 
faithful Servants of Feſws Chriſt, recerving the Sacrament of bus Body 
and Blocd, are wery rightly ſaid to receive his Body and Blood ,, ſo allo 
Teſus Chriſt having received the Sacrament of the Adoption of Children, 
might wery well be ſaid to have received the Adoption of Children. 
Certainly, if the Sacrament of Bread and Wine is not properly 
the Body of Jeſus Chriſt, as Facundus ſaith , but barely Body and 
Blood, as Baptiſm is Adoption ; the Bread and Wine are not Tranſub- 
ftantiated into the Euchariſt, and are but ſimple ſigns,and ſomething 
that 1s diſtinguiſhed from the Body and Blood of Jeſus Chriſt. 
Primaſius Biſhop of Adrumetum in Africa,in his Commentary up- 
on the 10th Chapter of the 1/ to the Corinth. ſaith, As the Bread 
which we break,is the Participation of the body of Chriſt,ſo alſo the Bread 
of Idols, is the Participation of Devils, Now as the Participation of 
the Bread of Idols, is no Tranſubſtantiation, or real change into 
Devils; ſo alſo the Participation of the Bread of the Lord, is not 
a real and ſubſtantial change of Bread into the Body of the Lord. 
The ſame DoFor, on the words of the 1 1th Chap. of the ſame 
Epiſtle, where 'is ſaid, That the Lord took Bread the night in which 
he as betrayed, relates, That Feſus Chriſt thereby gave to us the 
commcmoraticn of his Bidy. And on the following words, The 
Lord, faith he, hath given us an Example, to the end that as often 
as we ao this, we ſhould think in our minds, that Chriſt died for us. 
It is for this end, that *tis ſaid to us, the Body of Chriſt, that /o 
thinking of it , we ſhould nut be ungrateful and untbankful for bis 
Grace. As if any one at his Death, ſhould leave to his Friend a pledg 
of bis Love, cculd he, when be ſaw ut refrain from Tears, if he really 
loved his Friend? There mult therefore needs be in che Sacrament 


Bread and Wine to be Pledges of Jeſus Chriſt, for he cannot be a 
pledg of himſelf. 


The 


A Treatiſe of Franſubſlantiation, 


That the Fathers of the SEVENTH and EIGHTH 
CENTURY s did not believe Tranſubſtantiation. 


| ee Biſhop of Sevil, Anno 600. ſaith, That by the command 
of Jeſus Chriſt himſelf, we do call Body and Blood, that which 
being the fruits of the Earth, is ſantified and made a Sacrament 


by the inviſible Operation of the Holy Ghoſt, In the 1/ Book of 
Eccleſiaſtical Offices, he faith, © That rhe Bread is called the Body of 


Teſus Chriſt, becauſe it ſtrengthens the Body, and that the Wine us called 
his Blood, becauſe it increaſeth Blood in the Body; and that the 
Bread and Wine are two wiſible things, which being ſan@ified by the 
Holy Ghoſt, do go on to be the Sacrament of the Divine body. Now a 
Sacrament fignifies a holy Sign. It would therefore be a ſtrange 
kind of way of 1/dore, if he had believ'd the Bread and Wine were 
trauſubſtantiated, to ſay, the Bread and Wine are two things viſible, 
which being ſanCtified by the Holy Ghoſt,do become the Sacraments 
of the Divine body. By this Language it might as well be ſaid, 
That the Fathers believed that the Water of Baptiſm was tranſub- 
antiated after their Confecration. 


I ſid, orzrs Hi- 
/ pal:nſ7s. 
Orig, 1. 6. c. 
19. 


The ſame Biſhop ſaith, Melchiſedeck, that offer'd of the Fruits of In Alleg. Ve» 
the Earth a Sacrifice to God, thereby repreſented the Prieſthood ter. Teſt. 


or Reign of Jeſus Chriſt, which is the true Ring of Peace, of 
whoſe Body and Blood, that zs to ſay, the oblation of Bread and Wine, 
is offer'd throughout the World. And in the Treatiſe De Vocat. Gen- 
tium, Cap. 26, Theſe are not any longer Fewiſh Sacrifices, ſuch as were 
offer'd by Aaron the Prieſt, which are now effer'd by Believers, but 
they are ſuch Sacrifices as were preſented by Melchiſedeck King of Sa- 
lem, that xs to ſay, it is Bread and Wine, the true Sacrament of the 
Body and Blood of Feſws Chriſt. He faith, The Sacrament of the 
Body and Blood of Jeſus Chriſt is Bread and Wine, That both the 
one and the other are ſuch Sacritices as thoſe ofter'd by Me/c2&i/e- 
deck; there is therefore no quelition, but St. T/dvre did not believe 
that the Bread was deltroy'd in the Sacrament, becaule he eſta- 
bliſhes the Sacrament in the Bread and H#ize, fuch as Melchiled: ck 
had ofter'd. 


GG Bc; 's 
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XALSNY Beads, an Engliſh, Prieſt ſaith, That Feſws Chriſt baving ended the 


AG I, viii. Ceremeny of the Ancient Paſſover gwhich was celebrated im commemora- 
Fog tion of the Bondage in Egypt, out of which theJews had been deliver'd, 
| mg pn proceeded to the new Paſſover, which the Church, celcbrates in remem- 
& in Mars brance of His Redemption, the figure of his Body, to the end, that in- 
149 in Hom ſtcad of the Fleſh and Blood of the Lamb, ſubſtitnting the Sacrament 
quadrageſ Fe- of his Flefh and Blood in the figure of Bread and Wine, be might 
124 39. palma- few that it was him to whom God had ſworn, and repented not, ſaying, 
FOO Theu art a Prieſt fir ever after the Order of Melchiſedeck. Now, 
continues Beda, Feſirs Chriſt broke the Bread which he diſtributed to 

bis Diſciples, to ſhew, That the breaking of his Bay did not come to 

paſs without his good will. It appears from theſe words, ( ſub/itu- 

tins the Sacrament of his Fleſh and Blccd in the figure of Bread and 

| IWVire) that the Bread and 1/me remain after Conſecration, to be 

Rom. 4. 11. the figure of the Body and Blood of Chriit. As when the Apoſtle 
ſaith, the ſign of Circumciſion, /ignum circumciſionts; I hat is to 
ſay, Circumciſion which is a fign and a figure. So Beda maketh 
the Sacrament conſiſt in the Bread and Wine. Therefore in the 
Homily, De San&is in Epiphania, he ſaith, That Feſus Chriſt the 
Heawvenly Lamb, having been effer*d up, and transfer'd into the crea- 
tures of Bread and VVine, the Myſtery of his Paſſion, and thereby be- 

+ , came a Prieſt for ever after :he Order of Melchilſedeck. And elſe- 

wakes 0G where he ſaith, Melchiſedeck Frie/# of the moſt high God, did long 

oo tou. Bape. before the time of the legal Prieſthood, offer up Bread and VVine. 

T nerefore our Saviour 1s called Prieſt after the Order of Melchi{c- 
deck, becauſe he abrogated the Sacrifices of the Law, and inſtituted a 
Sacrifice of the [ame kind to be under the New Teſtament, the Myſtery of 
his Body and Blo:d. Certainly, As our Myſtery is no Myſtery till 
after Conſecration ; and that *tis of the ſame Nature as was that 
of Melchiſedeck, it muſt be concluded, that the Bread and VVine 

NOTE _ do remain in the Sacrament of the Euchariſt. 

Sedulis _ Sedulins, a Scotchman, Author of the Commentaries upon St.Paul, 
and who flouriſhed about the year 735, in his Commentary up- 
on the firſt to the Corinthians, Chap. 11. faith, Feſzrs Chriſt in the 
Euchariſt, hath left us the rememorance of him{elf, as if one going a 
far journey ſhould leave with his friend the pledg of his lovezto remems+ 
ber their ancient amity. There mult then needs be ſomething that 

__—_______ 1snot Jeſus Chriſt himſelf, for no one is a pledg of himſelf. 

fo. Damaſcen. Damaſcen a Frier, who lived about the year 750, ſaith in. his 
fourth Book of Orchodox Law, Chap. 14. The Shew-bread did typifie 

this 


. 
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Sun to the ſetting of the ſame, to wit, the Body and Blood of Teſus 
Chriſt, which paſſeth into the ſubſtance of cur Body and Soul, without 
| being conſumed, without being corrupted, without going into the drafts 
God forbid, but paſſing into our ſubſtance for our preſeryation. Now 
every body agrees this cannot be ſaid.of the proper Pody of Je- 
ſus Chriſt, It muſt then be concluded, Damaſcen ſuppoſed that 
the Bread remained, | 

In the ſame place he adds, That as in Baptiſm, becauſe men. are 
wont to waſh with water, and anoint them with cyl, God has added 
to the water and oyl, the Grace of his Holy Spirit, and has made it 
the waſhing of Regen.ration ; ſo alſo , they being accuſtom'd to eat 
bread, and to drink wine and water, he has joined them to his Divint= 
ty, and has made them his Body and Blocd. 

In the ſame place, The Prophet Eſay ſaw a light coal; now the 
Coal isnot of meer woed, but it is joined to fire; [0 alſo the Bread of 
the Euchariſt is not common bread, but it is united to the Drvintty, and 
the Body which is united to the Divinity, is not one and the ſame Na- 
ture, but the Nature of the Body is one, and that of the Divinity, 
which is united to it, is another. 

In the ſame place, How is it that the Bread is made the Body of 
Feſus Chriſt, and the Wine and Water his Blood ?: be anſ"overs, The Ho- 
ly Ghoſt comes and diſpoſes theſe things after ſuch a manner as ſurpaſſeth 
our thoughts and expreſſi-mms. The Bread aud Wine are taken, Pans 
& Vinum aſſumuntar, in Greek Tezanzubaysrau , a Word uſed by 
St. Athanaſius to expreſs the Hypoſtatical Union, Now thele kinds 
of exfreſſions of Damaſceu doimply, that the Bread and Wine do 
remain in the Sacrament. 


Fl 
* this Bread, -and *tis this pure and unbloody Sacrifice which our Saviour CSS) 
feretold by the Prophet, ſhould be offered to him frem the riſing of the *\ © E Vii, 


Dama, 


5 


4 
(cen. 


The Council of Conſtantinople compoſed of 2 38 Biſhops, held in &5;1, Con- © 
the viiith Century, for regulating the buſinets of Image-Worſhip , ſtan A. 6 


having condemn'd their uſe, they would by the way explain the 
Doctrine of the Church touching the Exchariſi, and to draw a 


proof againſt thoſe very images, they call it therrue [mage of 


Jeſus Chriſt ; they ſay he gave it to his Diſciples tobe a 1 ypeof the 


evident Commemoration of his Death ; they ſay that Jeſus Chriſt 
choſe no other Species under Heaven, nor no other Tvpe that 
ſhould expreſs his Incarnation. Pehold then, ſay tiſty, rhe Image 
of his quickned Body, 2hich was made after a precioss and honourable 
manuer. They afhrm, that as the Word did not take a on, 

G3: that 


AG A Treatiſe of  Tranſubſlantiation. 

FURS A that (fo the addition of a Perſon might not be made to the Divinity; 

AG E vii. {© alſo he appointed, that an Image ſhould be offered, which is a 

WY N- choſen matter, to wit, the Subſtance of Bread, that has not the 

Cone. Conſt, figure of Man, to avoid giving occaſion of Idolatry ; As then, 

ſay they, the Body of Jeſiis Chriſt which is according to Nature, 

is Holy, as having been Deified ; fo alſo "tis apparent, that that 

body alſo that is by Inſtitution, is Holy, andit's Image is Holy, 

as having been Deitted by Grace, by a kind of SandCtification. 

They maintain, that as the Human Nature was Deified by its 

Union with the Word, fo alſo the Bread of the Sacrament, as the 

true Image of the Natural Fleſh of Jeſus Chriſt, is ſanCtified by 

the coming of the Holy Ghoſt, and becomes the Body of Jeſus 

, Chriſt, becauſe the Prieſt transfers the Oblation from the ſtate of a 

common thing, to ſomething that is holy, To conclude, they clear- 

ly diſtinguiſh the natural Fleſh of Jeſus Chriſt, which is living and 

intelligent, ſrom his Image, which is the Heavenly Bread, filled 

with the Holy|(Spirit. All theſe continued Expreſſions are ſo far 

from any Idea of Tran/ubſtantiation, that one muſt needs ſee, that 

the deſtruction of the Bread and Wine in the Sacrament, was not 

believed by the Fathers of the Council, nor by the Church in their 
time. 

Alcuin ſpeaking of rhe Conſecrating of Bread and Wine to be 

the Body and Blood of Chriſt, ſaith, that the SanCtification of this 

_ My ſtery doth foreſhew to us the effeft of our Salvation : That by 

dr the Water is ſignified the Chriſtian People ; by the grains of the Wheat 

ground into-Meal to make Bread, i meant the Union of the Univerſal 

Church, wh1co is made one Body by the fire of the Holy Ghoſt, which 

unites the Members to the Head ; and that bythe Wine is ſhewed the 

blood of the Paſſion of the Lord. Doubtleſs A/cuin did not believe 

Tranſubſtantia'im, ſeeing he places in the Bread and Wine, the fig- 

nitication of the Body and Blood of Jeſus Chriſt ; and that he faith 

by the Wine is fhewed the Blood of Jeſus Chriſt; for that which is 

a Figure, and that which is figured; that which ſheweth, and that 

which is ſhewed, are two different things, the one of which is 

not the other. Therefore the ſame Alcuin doth formally diſtin- 

guiſh the Euchariſt ſrom the Body and Blood of Jefus Chriſt, when 

he ſaith after St. Auſtin, Whoſoever abideth not in Feſus Chrift, and 

tales © 12; he in whom Chrift abideth not, doubtleſs doth not ſpiritually eat his fleſh, 


D. 15: altho be viſivly and carnally eats with his teeth tbe Sacrament of the 
Body and Blood of Feſus Chriſt. | 


—Y 


Alcuinus, 


_ Charles 


ac . \ my R 
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Lord, faith he, being at Supper with his Diſciples, broke Bread, 
and gave likewiſe the Cup, in figure of bis Body and Blood; and by 


47 
Charles the great, his Diſciple, writing to the ſame Alcuin, calls ALS 
the Euchariſt, rhe Figure of the Body and Blood of the Lord. The A G tk vin. 
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this means offered us a very profitable Sacrament : Now what- De Ojfic. Sep- 


ever he ſaid of the figure it contain'd, or that it contain'd not 742: 444 


the truth, the figure was never the ſame as the thing is that's fi- 
ured. ; 


In the Ambroſian Office which was aboliſh'd inthe year 796 


St. Ambroſe his Sacraments, Nobis hanc oblationem ad{cripiam ratio- 
nabilem, acceptabilem, quod et fignra Corpcris & Sanguinis Dcm.ni. 
noſtri Feſu Chriſts. | 

The Ancient Roman Order doth frequently call the Fread and 
Vine, the Body and Blood of the Lord ; bur it ſufficiently ſhews 
by theſe manner of expreſſions, that it doth not mean that the 
Bread and YVVme are the ſame thing with the Body and Blood of Je- 
ſus Chriſt ; for in the firſt place it ſaith, that the Sub-Deacans when 
they ſee the Chalice wherein is the Bl:od of the Lord cover'd with 
a Cloth, and when the Prieſt hath ſaid theſe words at the end of 
the Lords Prayer, /ibera nos a male, they ſhould go from the Al- 
tar, and prepare Chalices and clean Cloths to receive the Body of 
the Lord, fearing leſt it ſhould fall to the ground, and crumile to duſt. 
Now who doth not ſee that this cannot be ſpoken but of the Bread, 
figuratively and improperly called the Body of Jeſs Chriſt ? 2/y, Ic 
ſaith, That the Biſhop breakech the Oblation on the righr.ſide, and 


that he leaveth the part which he brake, on the Altar : Now who. 


can fay that the Body of Jeſus Chriſt can be broke into parts £ 
24ly, The Fraction being made, the Deacon receives from the 
Sub-Deacon the Cup, and carries it to the Chair, that the Biſhop 
might communicate, who having communicated, puts part of the 
hoty Oblation of which he bit a Morſel, into the Arch- Deacons 
hands. - Can it be ſaid that one doth bire the rrue Bedy of Jeſus 
Chriſt, and that one breaks oft part of it? 4thly, Ir adds, he ts 70 
take great heed that no part of the Body and Blood of the: Lord dvib 
remain in the Chalice, or on the Plate. By theſe words, the Roman 
Order gives us to underſtand, that it ſpeaks of ſuch a Body and 
Blood that a part of it may be ſeparated from the whole : Now this 
is what can only be faid of the Bread and Wine, improperly called 
the Body and Blood of Jeſus Chrilt. £28 
ou 


there was this Clauſe, whichis ſtill to be ſeen in the 4:h Book of nth 


ES 
Ordo Rom :n. 
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SV — That Jeſus Chriſt gave in the Oblation, Bread and YVine, to cele- 
dv ROMA- rate the Myſteries of his Body and Blood. Therein is deſired, That 
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A Treatiſe of Tranſubſtantiation. 
The now Roman Order at preſent uſed in the Church of Rome, 
Irexpreſly marketh, 


this Bleſled Oblation may be accepted of God in ſuch a manner, 
as that it might be made ro «s the Body and B!ood of Jeſus Chriſt; 
afcer all which, is recited the Hiſtory of the Inſtitution, and the Sa- 
cramental words, The Euchariſt is called , the Sacred Bread of 
Ftcrnal Life; ond the Cup, the Cup of everlaitiuz Salvation. To 
conclude, They pray God to behold thoſe Gifts, and that he will 
accept them as he did the offering of Abel, and the Sacrifice of 
Melchiſedech, which it's very well known, was Bread and Wime. 
All which doth plainly ſhew, "That the Roman Order at this time 
obſerved, cannot reaſonably be interpreted, but in ſuppoſing that 
the Bread and Wine remain in the EuchariFt after Conſecration. 


That the Fathers of the NINTH CENTURY did not be- 
lieve Tranſubſtantiation. 


Heodorus Studita, as is related by Michael Studita in Baronius, 

in the year 816. N. 15. feeing himſelf reduced to the extre- 

mity of being ſtarv'd, ſaid to his Diſciple, If men are ſo cruel-as to 
make me perriſh with hanger, the participation of the Body-and Bluod 
of the Lord, which is the ordmary food of my Body and Soul, ſhall bz 
wy only nouriſhment : Now the: real Body of Jeſus Chriſt cannot be 
the nouriſhment of the Body ; therefore of neceſlity this Authop 
muſt be underſtood to ſpeak of Bread, which is his Body figura- 
tively and improperly. It is what is alſo confirm'd by this M:chaet 
Studita, who faith in the ſame place, that Theodore had always 
about him, ſeme parcels of the quickning Body of the Lord, which 
cannot be meant of the true Body of Jefus Chriſt, which is not now 


| ſubjeCt to be broken, nor divided. 


Ahyto Biſhop of Baſil, ſent Ambaſſador by Charlemaine in the 
year 314, to Conſtantinople, to Treat a Peace with the Emperor 
ct the Eaſt, as is declared by the Annals of France, by Eyinbart 
Author of the Life of Charlemaine, the Annals of Fulda, Herman 
Contra, and others. This Ahyto died inthe year 836, and leit a 
Capitulary for inſtruction of the Prieſts of his Dioceſs, publiſht by 
Dom 
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Dom Luke Dachery in the Sixth Tome of his Spicilegium, pag 69. 
now amongſt many other InſtruCtions he gives his Prieſts in his Ca AGE vin. 
pitularies,this is one : * In the fiſth place, the Prieſt ſhould know VS © 
* what the Sacrament of Baptiſm and Confirmation is,and alſo what 429% © 
*the Myſtery of the body and blood of our Lord doth mean. How a 
* viſible creature is ſeen in the ſame Myſteries, and is nevertheleſs 
*the inviſible. Salvation is communicated for the Souls eternal hap- 
* pineſs, which is contained in faith only. By viſible creature 
he can only mean a creature, not in appearance, bur effeQive, for 
otherwiſe, according to this Author, it muſt be faid that in Pap- 
tiſm, and Confirmation, there ſhould be only an apparent crea- 
rure, and not the ſubſtance of water and chriſm. Beſides, 4hyro 
attributed the ſame effeft to theſe three Sacraments, to wit, the 
communication of eternal and inviſtble ſalvation to them that with 
faith do receive theſe holy Sacraments 
Theodulphus in the year 810, Biſhop of Orleans, faith in his Trea- Tieadulghus. 
tiſe of the Order of Baptiſm, There :s one ſawing ſacrifice which Mel- . 
* chiſedeck alſo offer'd under the Old Teſtament,in Type if the bedy and 
© blood of our Saviour,th? which the Mcdiatcr of God and Man accom- 
* pliſhed under the New,before he was crucify'd, when taking the bread 
* and wine he bleſſed and gave them to his Diſciples, commanding them 
* to do thoſe things in rememirance of him. It is this Myſtery which the 
* Church doth celebrate, having put an end to the ancient ſacrifices, cff<r- 
© inp bread, becauſe of the bread which came down from Heaven ; and 
© wine, becauſe of him which ſaid,l am the rrueVine , to the end that by 
© the viſible Oblation of Prieſts, and by the inviſible conſecration of the 
© Holy Ghoſt, the bread and wine ſhvuld have the dignity of the body and 
© blood of our Lord, with which blood there is mingled ſcme water, 
6 either becauſe there came cut of the ſide of our Saviour water with 
* the blood 5 Or becauſe according to the Interpretation of our Anceſtors, 
* as Feſus Chriſt is ſienify'd by the wine, ſo alſo the people is ſignify'd 
* by the water. Now this Eiſhop, ſaying that Jeſus Chrilt gave 
bread to his Diſciples in commemoration that this Myſtery 1s an 
Oblation of wi/ib/e bread which is conſecrated by the Holy Spirit, 
and which receiveth the dignity of the body ; that he indifferently 
calls the bloed, wine, and the wine, blood ; that with the blood, 
water is mingled, and that Jeſs Chriſt 1s /ipnzfy'd by the wine ; 
that *cis ſaid the ine ſionifies Jeſus Chriſt, as the warer doth the 
people ; theſe words cannot ſuppoſe any Tran/ubſtaniaticn. 
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The Oppoſers of Paſchaſius Radbertus Frier of the Monaſtry of 


did not believe Tran/ub/antiation. That the ſaid Paſchaſius had ſe- 
veral adverſaries, appears by his own Writings, for towards the 
end of his Commentary upon St. Matthew, he ſaith himſelf, I have 
inlarged 101 the Lords Supper a little more than the brevity of a Coms 
mentary would permit,becau{e there be ſeveral others that are of a differ- 
ent judsment touching theſe holy Myſteries, and that ſeveral are blind, 
and do not perceive that this bread and up is nothing elſe but what is 
ſeen with the eyes, and taſted with the palate, And in his Epiltle to 
Frulegard, as well as in his Commentary on St. Matthew, Ch. 1 2. 
ir appears he had Oppoſers, becauſe in his Epiſt. to Fradegard, he 
ſaith, Thu adviſe with m2 touching a thing that many do make doubt 
of. And in his Commentary, Iam told that many, faith he, do cen- 
ſure me, as if I had attributed to the words of our Lord, either more, 
er ſomething quite contrary to woat the genuine ſenſe permits. So that 
Paſchaſiuzs had adverſaries, and they did not believe Tranſubſtantia- 
tion, becauie they held that in the Euchariſt, zhere was only the 
wirtue of the fleſh, and not the very fleſh; the wirtue of the blood, and 
not the very blood of Chriſt. That the Euchariſt was figure, and not 
werity; ſhadow of the body,and not the body it ſelf. They would, ſaith 
Paſchaſius, extenuate the word, body and perſwade, Luod non ſit ve- 
ra caro Chriſti, ſed quedam wirtus 3 figura corporis Chriſti, Now 
Paſchaſius Rathbertus was the firſt Author that wrote fully and ſe- 
rioufly-of the rruth of the body and blood of Jeſus Chriſt in the Eu- 
chariit, as Bellarmin faith, de Scriptoribus Eccleſiaſticis in Paſchaſi9 
Ra:berto. And Father Sirmond faith, he is the firſt that hath ex- 
plain'd the ſenſe of the Church touching this Myſtery ; lo that, 
ſaith he, he hath opened the way to others, In vite Ratbertt pre- 
fixa ejzs operibus. Therefore it is nothing ſtrange that Paſchaſsres 
had enemies,and that he was accuſed for departing from the com- 
mon Faith, and to have ſpread abroad Viſions of a young Man: 
For he faith to Frudegard, You have, ſaith he, at the end of this 
Work, the Autboritres of Catholick Fathers ſuccintly marked, by 

which. you may perceive, that was nit through raſhneſs, that formerly © 
whcn Ias young, 1 believed theſe things, but by Divine authority. Me 
ailo endeavours to clear himſelf from this charge in alledging paſ- 
{2ges, as of Saint Auffins, the which nevertheleſs are not to be 
found in him ; as theſe words, Receive in the Bread what hung n 
the Croſs, receive in the Cup what iſſued out of the ſide of Felus 
Ch;i#r. Which is not to be found in Sr, Auffin, Raba- 
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the Sacraments of bis Body and Blood, and that they ſhould be turned 
into their nouriſhment, to the end that by the wiſible work the inviſible 
effeft ſh:uld be ſhewn, For as the material food, doth materially nouriſh 
the Body, and ſupport it, ſo alſo the VVird of Gcd doth nouriſh the Soul 
imward.y, and doth ftrengthen it. And in the ſame place, The Sacra- 
ment is one thing, and the virtue of the Sacrament is ancther. The Sa- 
crament # turned into the nouriſhment of the Body, but by the virtue of 
the Sacrament one acquires everlaſting life, As the Sacrament there- 
fore z turd into our ſelves, when we doeat and drink it, ſo alſo we 
are converted into the Body of Feſus Chrift, when we lroe with picty 
and obedience. 

The ſame Doctor on St. Matthew, Chap. 26. faith with Venera- 
* ble Beda, that Jeſas Chriſt hath ſubſtituted inſtead of the fleſh and 
blood of the Paſcal Lamb,the Sacrament of bis Bidy and Blood. That 
the Creator of the World, and the Redeemer of Mankind, 2aking 
of the wery fruits of the Earth, that is to ſay, of Bread and VVine, a fit 
Mytery, turn'd it into the Sacrament of his Body and Blood, that un- 
leavensd Bread and VVine mixt with water,mu+t be ſanttified to be the 
Sacrament of the Body and Blood of Feſus Chriſt. 

Afterwards he gives the reaſon wherefore our Saviour choſe 
Bread and Wine to make them Sacraments of his Fleſh and Blood, 
and faith, that *cis becauſe Melchiſedeck, ofter'd Bread and VVine, 
and that Jeſus Chriſt being a Prieit afterthe Order of Melchiſedeck, 
he was to imitate his Oblation. And ſhewing the reaſon why the 
Sacrament takes the name of the body and 4/ocd of the Lord, he 
faith with T/{dore Archbiſhop of Sevl, '7i1 becauſe bread ſtrengthens 
the body, it is conveniently called the body of Feſus Chriſt : and becauſe 
wine augments blood in the fleſh and veins for this reaſon, it is com. 
par'd to the blood. Now both theſe things are viſible, nevertheleſs being 
ſan&ify*d by the Holy Ghoſt, they paſs mto the Sacrament of the Divine 
body. A Sacrament which in the 33 chap. he calls the My;Fical body 
of Jeſus Chriſt, in oppoſition to his Natural body, from which he 
ditinguiſhes it, and draws a reſemblance from the Myltical body, 
to the proper body of Jeſus Chriſt, The holy Veſſels, ſaith he, are 
ſet on the Altar, viz. the Cup and Patten, which in ſome ſort are the 
figure of the Grave of feſs Chriſt , = as at that time the Body of 
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Teſus Chriſt was laid in the Sepulcher, having been embalm'd by ged- 
ly people ;, ſo alſo at preſent, the Myſtical Body of Feſus Chriſt, as it 
were imbalm*d with boly Prayers, u kept mn the holy Veſſels to be admi- 
niſtred to Believers by the hands of the Miniſters. 

The ſame Door in his Penitential, or Letter to Herribald Bi- 
ſhop of Auxerre, which Meonſienr Balnze got Printed at the end of 
his Regino at iPars in 1671, faith, Chap. 33. As to what you des» 
mand of me, whether 1he Sacrament after it i» eat and conſum'd, and 
caſt into the draft after the manner of all other meats, does return to 
the former nature it had before "twas con{ecrated at the Altar ; to ſuch 
a needle(s queſtion may be reply'd, The Lord himſelf ſaid m the Goſpel, 
that what enters into the body goes into the belly, and is caſt into the 
draft. As for the Sacrament of the Body and blood, it xs made of cor- 

oreal and viſible things, but it produceth an inviſible ſanfification, as - 
ell to the body as to the ſoul. What rec/m is there, that that which 
is digeſted in the ſtomack, and tis caſt out imto the draft, ſhould return 
#0 its former ſtate, there being never any that affirmed that ſuch a thing 
was done ? For of late ſome perſons not having a right judgment of 
the Sacrament of the Body and Blood of Chriſt, have ſaid, that the 
ſame Body, and the ſame Blood of the Lord which was born of the 
Virgin Mary, and in which the Lord ſuffered on the Croſs, and roſe 
again from the Dead, is the ſame which is taken at the Altar; againſt 
which Error we have as much as was neceſſary written to the Abbot 
Egilon, explaining what ought truly to be believed of the Body of Chriſt 
in the Euchariſt. 

Amalarius, eſteemed a,very Learned man, in the Manuſcripts 
cited by Dems Luke Dachery a Learned Benedi&in, in his Preface to 
the Seventh Tome of his Spicilegzum, was fent by the Emperor 
Charles le Debonnair to Pope Gregory to find out Antiphonaries, 
(Amalar, in Prolog. Antiphen.) and who by expreſs command of the 
ſame Emperor, was choſen in a Council held at Aix /a Chappel, 
Anno 816, to make Rules for Prebends, as is teſtified by Ademar 
a Monk of 4ngeuiiſm, in his Chronicle on the year 8416, faith in 
his "Treatiſe of Church-Offices, Lib. 2. cap. 25. That the Sacra- 
ment is to us inſtead of Jeſus Chriſt. The trieff, ſaith he, bows and 
recommends to God the Father, that which was cjſcred in the room 0 
7e/trs Chrijz, In the 2.0th chap. he ſaith, The Ov/ntion and tbe Cup, 
do ſigiuifie the Body of the Lord, when Teſus Chriſt (aid, This is the 
Cup cf n:y Bloed, be ſariCified his Blood, which Bicod was in the Body, 
a the (ine is in the Chalice, In the third Book, chap. 25. he calls 
the 
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the Enchariſt, the Sacrament of Bread and Wine: and faith;that Fee Roe 
ſus Chriſt hath in this bread recommended his Body , and in the Cup, his AGE 1X- 
Blood. weſf,4>y 

The ſame Amalarius having been conſulted by Rengart Biſhop of I" 

Noyon, how he underſtood thoſe words of Inſtitution of the Eu- Amal.ad Ran- 
chariſt, This is the Cup in my Blood of the New and Eternal Teſtament, $4rt, Tom. 7. 
with this addition which is in the Cannon of the Maſs, the Myſtery Spicilegis, P43: 
of Faith ; anſwers him by a Letter, wherein after having ſpoken 
of the Cup of the Paſſover, he proceeds to thar of the Euchariſt ; 
and having alledged what is mention'd by St. Luke, he adds, * The 
* Cup is in type of my Budy, wherein is the Blood that ſhall run out of 
© my ſide, to accompliſh the ancient Law; and after it is ſhed, it ſhall 
* be the New Teſtament. And a little lower he faith, © The Myſtery is 
© Faith,as St. Auſtin /aith in bis Letter to the Biſhop Boniface, as the Sa- 
* crament of the Body of Teſus Chriſt is in ſome manner the Body 
© of Feſus Chriſt, and the Sacrament of his Blood, bus Blood , ſo the 
* Sacrament of Faith, # Faith. So alſo we may ſay, This us the Cup 
* of my Bload of the New and Eternal Teſtament. As if he ſhould 
* (ay, This 1 my Blood which x given for you. 

The ſame Doctor, in a Letter which -he wrote.to one Gontard, 

whom he calls his Son, ſaith, ©That it x our Saviours good pleaſure 
© to ſhed his Blood by the Members and Veins, for our Eternal Salva- 
* tion. That "tis @ body of Teſws Chriſt that may be caſt out in ſpitting 
© after baving receiv'd it, and of which, a part may be flung out of 
© the mouth. Toall which he adds, having ſo received the body of the 
* Lord with a good intention, I don't pretend to diſpute, 2phether he be 
* inviſibly lifted up to Heaten, or whether he remains in our Body, till 
© the day of our Death, or whether be evaporates into Air, or whether 
* be iſſues out of the Body with the Blood, or whether he goes out at the 
* pores ; our Saviour ſaying, All that enters in at the Mouth , goes 
* down into the Belly, and from thence into the draft, QC. 

Now When this great Man faith, "That the Sacrament is to us 
in the ſtead of Jeſus Chriſt; that what is cftered in the Euchariſt is 
facrific'd inſtead of Jeſus Chriſt; that the Cyp is in Type of the 
Body; that the B/ood is in the Body, as the Wine is in the Cup; that 
Teſus Chriſt repreſents his Body by the Bread, and his Blood in the 
Wine ; that the Sacrament of the Body is in ſome ſort his Body, and 
that *cis ſo that the Cyp of the Blood.is bis Blood, that the Body is 
poured forth upon our Members for our Salvation ; that there is a 
Body of Jeſus Chriſt that may be caſt out by ſpitting, and whereof 
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PFRISNL? ſome part may be flong ont of the Month; That he will not diſpnte, 
whether this B-dy evaporates in the Air,or whether it departs out of 
REN 9 the b4y with the b1ood,or whether it goes out at the pores,or into the 
Amalarins. Draft ; all this doth ſufficiently ſhew, That this Doftor diſtinguiſh- 
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Eccleſ. c. 16..* tance of bread and wine, teaching them to celebrate it in remembrance 


Bill. Þ 7. tOs© of bis moſt holy Paſſion, becauſe there could nothing be found fitter - 
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ed the Bread and Wine, as a Typical body, from the real Body of 
Teſts Chriſt; and that by conſequence, he believed the bread and 
wine remained after Conſecration, to be called'the body and: bluod 
of Jeſus Chriſt, but improperly. 

Valafridnns Strabo, Abbas Augienſis, ſtited'a very Learned Man, 
by Herman Contra&ed, in the year 849. © Feſus Chriſt, ſaid he, 
* gave to by Diſciples the Sacrament of his Body-and Blood: in the ſub- 


© than theſe things to ſignify the unity of the Head © and Members ; fer 
© as Bread is made of ſundry Grains, and brought into one body by 


Her-ibald. © 
Tom.2. ch.19, 
32, and 61, 


© means of Water ; and as the Wine is (queezd from- ſeveral pete ws 


*{o alſo rhe body of Feſus Chriſt is made of the union of a-multitude of 
* Saints, And alittle after, he declares; That Feſzs Chrift hath 
* choſe for ns a wvery fit Sacrifice, for the Myſtery of his body and blood, 
<1 thit Melchiſedeck' having offer'd bread and wine, he gave to his 
* Children the ſame kinds of Sacraments, And afterwards, cap.-18, 
That for that great Number: of Legal Ordinances, Jeſus Chriſt 
gave us the word of his Goſpel ; ſo alſo inſtead of the great di- 
verſity of Sacrifices, Believers are to reſt ſatizhed, 47h rhe ſole 
Oblation of bread and wine. 

It is evident S:rabo makes the Holy Sacrament to conſiſt in the- 
ſubſtance of bread and wine, Which according to him, is differenced 
from the body, becauſe it is but the memorial of it ; That *is the 
figure, that it conſiſts in being made of ſundry Grains, and the 
Wine of ſundry. Grapes. "That the Sacrifice of the New Teſta- 
ment, 1s of 'the ſame kind as that of Melchiſedeck, and that the: 
Euchariſt is an Oblation of bread and we. All theſe-things inti- 
mate, that the brcad and wine remain in the Euchariſt after Con- 
ſecration. 

Herribald - was Biſhop of eAnxerr- in the time that Vallafridus- 
Strabo Wrote. Now he was of the {ame Opinion. with Rabanus. 
Thomas Waldenſis aſſures us ſo. Herribald of Auxerre, faith he, 
and Rabanus of Mayence ſay, Toat the Sucrament ' of the Euchariſt 
goes into the Draft. The Anonimous Author, contemporary With 
Herribald, which was publiſhed by Facher Ce/Joz the Jeſuit, ny 

| allO!: 
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alſo the ſame. - Neverthelefs Lyprrs Abbot of Ferriers, Ep. 19. >: 


ſpeaking of him, calls him a mt excellent Prelate, excellentiſſimum AGE ix. 


Praſulcm. In the 37th Ep. he ſtiles bim a Man of a lofty and Harilalt 
Divine underſtanding, Altiſſimi & Divini mpgenii. And Hincmarus Er I a 
Archbiſhop of Reims, calls him the Biſhop of Venerable Qualities. ye Prxdch 6 
So that the very Chronicle of Auxerre intimates, that there was pg 
ingrav'd on his Monument this Inſcription, Here lzes the body of St. 

Herribald. Therefore the Author of the 1ſt Treatiſe of the Per- 

petuity of the Euchariſt, ſaith in page $43, That Herriba/dand Rha- 

banus, were Adverſaries to Paſcaſius: Tho in the 2d Treatiſe of 

the Perpctuity, in page 842. he faith, ſpeaking of the Miniſter 

Claude, who told him, that Amalarins and Herribald were in any. 

wiſe Adverſaries to Paſchas ? 


It appears by the Letter Paſchaſins wrote to Frudegard, that he Frndegardus. 
was not of the ſame Judgment Paſchaſius was of, ſeeing he oppoſes 
to him St. Auſtin's 23d Letter to Boniface, Sic VVidefort contra V Vicks 
liff, ad art. 1. 

* Ratramne,Prieſt and Frier of Corby,experienc'd in the Scriptures, Rieramnus. 
equally eſteem'd for his Learning and Manners, whom f Hincmar, * Trithem. de 
{ Lypus Abbot of Ferriers, his Contemporaries ; .”. Sigehert who liv'd Scripr. Ecclef. 
in the xi. Century, and Father + Cello the Jeſuits Anonimus, do all l -% Predeſt, 
make mention of, under his true- name of Ratramne ; Wrote. a "= Script 
Book under the Reign of Charles the Bald, as is reported, by the Fccleſ. : 
ſame 7Trythemius, Which he .intitul'd, Of. rhe Body . and Blood of. the + De Euchr. 
Lord : From a Monk of Corby , he -was: made Abbot . of Owais.  1- 

The Preſident .'» Mauguin ſpeaking of him, faith, he waga Learned . Maus differs. 
Doctor of the Church, eminent in Probity; -and .in, Doctrine, - an Hiſt & Chron: 
undaunted defender and protector of the Catholick Truth, againſt c. 17. rom. 2. 
Innovators. He dedicated . his Book. to the Emperor Charles the pag. 133 &. 
Bald.. Now this Author did not believe 7ran/ub/tantiaticn, becauſe 135: 

he ſaith,” © For as to the ſubſtance of thoſe Creatures, they are after 

© Conſecration what . they were before; they were before bread and 

* wine, and it is plainly ſeen, that after Conſecration theſe created ſub- 

© ftances do remain in the wery ſame ſpecies. Ret 

And a little after he ſaith, * This ſpiritual fleſh which ſpiritually rcamnus in 
* feeds Believers, "is made of grains of Wheat, by the hands of the Baker, the Apology 


| of theFarhers, 
is ſtiled a learn'd Benediin Defender of Grace, a Man of great Wiſdom and ' Reputation.'; 


and in the :| treatiſe of the Perpetwity, p. 3. Cc. 5. heis ſtiled an obſcure kind of a perſon, 
that evaporated himſelf in obſcure Reaſonings, which he added:to thoſe of 'the Church , and. 
explained as he pleaſed himſelf, as ſome are pleaſed to ſay, 

ſuch 
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*ſuch as it appears to our ſight 3 but it hath neither bones nor ſmews, 
* nor n0 diſtin&ion of parts, nor is it enliven'd with a Soul, or reaſona- 


© ble ſubſtance. To conclude, it is unable to move of it ſelf, and if it 


- © orves life, it 1s the effett of a ſpiritual virtue, of an inviſible, and a 


© Divine Virtue and Efficacy. A little after he ſaith again, As the 
* Water repreſents the People in the Sacrament, if it were true, that the 
© Bread conſecrated by Miniſters was corporally changed into the Body of 
© Feſus Chriſt, it muſt alſo neceſſarily follow, that the water which is 
* mingled with it were changed into the blood of the faithful people ; 
* for where there us but one ſanfification, there ought to be but one 
© operation; and the Myſtery ſhould be equal where the Reaſon of the 
* Myſtery is the ſame. It 4s evident there is no corporal change in the 
* water, and by conſequence, there is no corporal change to.be expefed 
© in the wine. All that is ſaid of the Body of the people repreſented by 
© water, is underſtood ſpiritually ; it is then a neceſlary conſequence, 
© that what is ſaid of the blood of Feſus Chriſt repreſented by the 
* wine, muſt. be underſtood ſpiritually. Again, The things which dif- 
* fer among ſt themſelves, are not one and the ſame thing. The Body of 
© Feſus Chriſt which was dead and roſe again, and become immortal, 
© doth dye no more, Death has no more dorninn over it, it is Eternal, 
© and can no more ſuffer ; but that which is celebrated in the Church #s 
© temporal and not eternal, and it is corruptible and not incorruptible, 
© And again; it muſt then be ſaid, that the body of Feſus Chriſt, ſuch 
© as it is made jn the Church, was mcorruptible and eternal, Newer- 
© theleſs it cannot be denied that what is [o cut into morſels to be eat, 


. © changed and corrupted, 'and that bring eat with the teeth,” it goes imto 


 Foan- Erigena- 


© the Boy. Again, Now *tis true that the figure and the reallity are 
© things diftin& , wad: 1-4 the body and blood which are celebrated 
© in the Church, are different from the fleſh and blood of the body of 
< Teſus Chriſt, which it is well known, 'is args? green Refurrettion, 
© rherefore the body that we celebrate is a pledg and figure. 

Theſe' words of Ratramne of Bertram, are ſo clear,that itis won- 
der'd the Author of the Perpetuity ſhould fay in the firſt Treatiſe, 
p.3.that Bertram is an obſcure Author,and not evidently favourable 
to Calviniſts, but that Catholicks may explain him in a good ſenſe. 
I cannottell what to call this Confidence. 

Fobn Erigen, a Scotch Man, whom- the Emperor Charles the 
Bald commanded to write touching the Body and Blood of the 
Lord, as he'had-done alſo to Ratramne, which appears by Bor- 
renger's Letter to Richard, publiſh'd by Dom Luke D' Achery in = 

2 


—_ 
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2// Tome of his Spicileg, was of an opinion contrary to Paſchaſius, SYNALN 
2s is acknowledged by * Lanfrauk; and Berenger in his Epiſte to: A G E 1x. 
rhe fame Lanfrank; and Hincmar faith of Fohn Erigen, that he 
taught, + That the Sacrament of the Altar was not the real Body and Zoo. Erigend, 
Blood of Jeſus Chriſt, only but the Remembrance both of the one and yas —__ 
the other : And Berenger writing to Lanfranc, ſaith to him, If you thay Oh - 
hold John for a Heretick, whoſe Tudgment we have been inform'd of | 
rouching the Sacrament, you muſt alſo hold for Hereticks, Ambroſe, , 
Chryſoſtom, Auſtin, not to mention many more. Nevertheleſs * Wil- Edgy, .Reg- 
liam of Malmsbury, || Roger de Howeden, and f Matthew of We#] min- | p ao 
ſter, ſpeak of Tehn Scor, as of the greateit Man of his time ; and pred. ad 882. 
Molanus Profeſſor in Divinity at the Univerſity of Lowain, in his + 4d An.g83+ 
Appendix to the Martyrology of Uſuart, at the Letter F has left. 

theſe Words engraven, fFohn Scer, Martyr, tranſlated Dionyſius's 
Eccleſiaſtical Hierarchy, after which by Authority of the Popes, he was 

put in the number of the Martyrs of Feſus Chriſt, To conclude, 

the Roman Martyrology, which we have in our Library, Printed 

at Antwerp, Anno 1586; by order of Gregory the 13th, as is faid 

in the Title of the Book, Martyrologium Romanum TFuſſu Gregorit 

12, editum, at the 4 of the Ides of November, makes mention of 

Fobn Scot : Its true, the Author of the 1/ Diſſertation upon Fohr 

Scot, Which the Author of the Perpetuity choſe, having placed the 

ſaid Diſſertation at the end of his 24 Treatiſe, to which he often 

refers his Readers, has made in the ſame Difſertation, a Chapter 

which bears the Title, that Fohbz Scot was not put into the Cata- 

logne of Martyrs by the Sacred Authority of Popes, and that his 

Name is not to be found in any Edition of the Rowan Martyrology. 

Bur it is alſo certain, that the ſame Author, who hath alſo pub- 

liſh'd the belief of the Greek Church touching Tranſub/tantiation, 

has inſerted in the end of his Book, a Treatiſe Entituled, A Re- 

futation of the Anſwer of a Miniſter of Chareztos , to the Diſler- 

tation Which is in the end of Monſieur Arnauds Book, concerning * 

the Employments, the Martyrdom, and the Writings of Fohbn 

Scot, or Erigen ;, and the laſt Chapter of this Refutation hath this . 

Title, A ſincere Declaration of the Author touching ſome things be 

had ſaid in his Diſſertation, the which he ſince confeſſes were not true: 

And in N«mb.6. of this Chapter, the Author faith in theſe Terms, 

in Art. 7.p. 25, ( he ſpeaks of the 7th Art. of the firſt Diſſertation 

npon Fohn Scot, Which isat the end of Mr. Arnauds Perpetuity ;) it is 

ſaid that *cis falſe that there was a Martyrology Printed at Antwerp 


by 
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AGE.iX. thereis not to be found in any Roman Martyrology, Printed at 


Torn. Erigena Antwerp or any where elſe, the Commemoration of Fohn Scot on 
01N. BY , 


the 4th of the ldes of November, It would be ſuperfluons here to 
relate the Reaſons that they have had, ſo poſitively to deny theſe 
matters of Fact. It is ſufficient to obſerve, Firſt, "That there is a 
Reman Martyrology ſet forth by Order of Gregory the 13th, and 
Printed by Platin at Antwerp in the Year 1586. 2dly, That 
there is ſeen in this Martyrology, the Commemoration of Fohn Scot 
on the 4th of the Ides of Nowember in theſe Words, Eodem Die 
Santi Foannis Scoti qui Grafiis puerorum confoſſus, Martyrii Coronam 
aaeptuseſt, This Author is of good reputation, and doubtleſs was 
not ignorant of what St. Auſtin ſaith in ſome of his Works, That 
* to Lye in a matter of Religion, is meer Blaſphemy, Nevertheleſs we 
may obſerve, before proceeding any farther, that if Scor had ad- 
vanced any new Doctrine, he would certainly have been reproved 
for it by the Church of Lyons, by Prudentius, by Florus, by the 
Councils of Valence and Langres, which condemn'd and cenſur*d 

his Opinions on the Doctrine of Predeſtination. | 
Pradentins St. Prudentius Biſhop of Troyes in Champaign, who aſſiſted at the 
Councils of Paris in the Year 846, of Tours in 849, at Soi{ſons in 
the Year 853. to whom Leothe 4th wrote an honourable Letter, 
which is to be ſeen in the' 6:4 Tome of the Councils, of the which 
_ the Biſhop of To! in the French Martyrology on the 71h of April, 
having ſaid , that at Troys his Anniverſary is ſolemnized, as of a 
holy Biſhop and Confeſlor ; he alſo makes a magnificent Elegy of 
him. This holy Blſhop, I ſay, was of the ſame Judgment with 
Hinemar de TFohy Scot in the Subject of the Euchariſt, for Hincmar Arch Biſhop 
Predeſt. .. 31-of Rhemes, numbers him with Fohn Scot, againſt whom he ob- 
ſerves nevertheleſs, that he wrote touching Predeſtination, and 
ſarth, that they both held, That the Sacraments of the Altar are 
not the true Body and Blood of our Lord, but only the commemoration 

SO ___-of his Body and Blood. 

Chriſtianus Chriſtianus Drutmar Prieſt and Frier of Corby, famous for his 
Drutmarus- T earned Works, ſaith Sigeberr of !{Iuſtrious Men, as alſo the Abbot 
Trythemius; Wrote a Commentary upon St. Matthew, about the . 
year. 845. It is in the Bibliotheca Patrum, Tom. 16: pag. 301. 
* Teſts Chriſt, faith Drutmar, took Bread, becauſe Bread ſtrengthens 
* the heart of man, and doth better fortifie our Body than any other food. 
* He therein eſtabliſhes the Sacrament of his Lowe; but this propriety 
| | ought 
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© ought much rather to be attributed to the ſpiritual bread which per» SYASN 
* fettly ſtrengthens all men, and all creatures, becauſe*tis by him we AGE 5x. 


© live, move, and have cur being. He bleſſed it: He bleſſed it firſt, be- 
* cauſe 4s in his Perſon he bleſſed. all Mankind, then afterwards he ſhew- 
* ed that the bleſſing and power of the Divine and Immortal Nature 
* was truly in that Natare which he had taken from the Virgin Mary. 
© He broke it : He broke the Bread which was Himſelf, becauſe expo- 
* ſing himſelf willingly to death,he broke and ſhattered the habitation of 
© his Soul, to the end that he might ſatisfie us, according to what himſelf 
* ſaith, | have power to lay down my life,or to ſave it. And he gave 
* it to his Diſciples, ſaying to them, Take and ear, this ismy Body, He 
« pave to hx Diſciples the Sacrament of his Body for the remiſſion of ſins, 
* and for the keeping of charity, to the end that not furgetting this a= 
© &jon, they ſhould always allyl ths in fizure, and that they ſhould 
* not be unminaful of what he was about to do for them.This is my Bo- 
* dy,that x to ſay, Sacramentally;and baving taken rhe Cup, he ble(- 
© ſed it, and gave it to hys Diſciples. As amongſt all things which are 
© neceſſary to preſerve life, Bread and Wine. are thoſe that do maſt of all 
* repair and ſtrengthen the weakneſs of nature : It x with great rea- 
* ſon that our Saviour was pleas'd in theſe two things to eſtabliſh the 
* Myſtery of bis Sacrament ; for Wine reſoyces the beart, and imcrea- 
© [es blood,therefore it x very fit to repreſent the Blood of Feſurs Chriſt, 
6 becauſe whatſoever comes from bim,rejoyces with true joy, and encrea= 
* [eth whatſoever there « of good in us. To conclude, as a perſon that is 
* poing # long journey leaves to thoſe whom he loves, ſome particularpledg 
*gf his kindneſs,0u condition that they ſhould look daily upon it,to the end 
hat they may retain him always in remembrance ; ſo in like mannery 
© Ged by ſpiritually changing the Bread into his Body, and the Wine into 
© his Blood, has commanded us to celebrate this Myſtery, that theſe two 
& things ſhould make us never forget what he bath done for us with bis 
* Body and Blood, and keep us from being unthankful and ungrateful 
* for his ſo tender love. Now becauſe water is wont to be mingled with 
© the Sacrament of his Blood, this water repreſents the people for whons 
© Feſus Chriſt was pleas'd to ſuffer, and the Water is not without the 
© Wine, nor the Wine without the Water, becauſe as be died for us, [0 
* alſo we ſhould be ready to die for Him, and for our Brethren, that is 
© f0 /ay, for the Church, therefore there came out of his fide Water and 
© Blood. 

This paſſage is taken out of the Commentary, where the Author 
expounds theſe words of che [TOR Th a my Body, by theſe 
other 


Chriſttanus 
Drutmanes. 


6o 
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other words, That is to ſay, in Sacrament, Which are words quite 
contrary to thoſe of Paſchaſizxs; for Paſchaſins ſaid in his Letter to 
Frudegard, fearing it ſhould be thought thar Jeſus -ſpake in Sa- 
crament, he ſaid demonſtratively, This is my Body. Ne putares 
quia in Sacramento loquebatur ( Dominr ) &c. demonſtrative divit, 
hec eſt Corpus meunm. So Drutman makes a difference *twixt the Body 
and the Sacrament which he eſtabliſhes in the Bread and Wine, which 
be bleſſed, brake, and gave to his Diſciples ; he aſcribes to the + 
Wine, only the dignity of repreſenting the Blood of Chriſt ; and 
that; to conclade, the Bread and Wine are pledges of his Lowe. 
Therefore the ſame Author, chap. 56. on theſe words, Iwill drink 
»o more of this fruit of the Vine, until I drink it new with you in my 
Fathers kingdom ; from that wery hour of Supper, ſaith he, be drank 
20 wine, until he became immortal and incorruptible after his Reſur- 
rection. > 

The Deacon Florus wrote about the ſame time, an expoſition of 
the Maſs, which is mention'd in the B3b/zorbeca Patrum, "Tom. 6. 
pag. 170. hethere faith, 7his Body and this Blood is not gather'd in 
Ears of Corn, or in cluſters of Grapes; nature doth not give it us, but 
it is conſecration that makes it myſtical to us: TFeſus Chriſt is eaten 
when the Creatures of Bread and Wine do paſs to the Sacrament of the 
Body and Blood, by the ineffable San#ification of the Holy Ghoſt. He 
i eaten by parcels in the Sacrament, and remains whole and intire 
in Heaven, and whole and intire in our Fearts. Apain, All that x 
dune in this oblation of the Body and Blood of our Saviour, is a Myſte- 
ry, we there ſee one thing, and we underſtand another 3 what we ſee, 
bath a corporal ſubſtance ; what we underſtand, hath a ſpiritual fruit. 
He faith, Feſws Chriſt ſaith to them, take, eat ye all of this; and 
ſpeaking of the Cup, The Wine, faith he, was the Myſtery of our Re- 
demption, and he proves it by theſe words, Twill drink no more of the 
fruit of the Vine. To conclude, Explaining theſe laſt words of the 
Canon, By which, O Lord, thou daily makeſt theſe geod things for us, 
which contain a kind of Thankſgiving, which in the Latin Liturgy 
does follow the Conſecration ; he ſufficiently intimates to us, that 
he did not believe the Bread and Wine were changed into the ſub- 
ſtance of the Body and Blood of Jeſus Chtiſt, ſeeing he ſpeaks of 
them, as things God had created from the beginning of the world, 
which he creates every year by propagation and reparation, which 
be ſanCtifies, which he fills with Grace and Heavenly BenediCtion, 
the which himſelf expounds to be Bread and Hine. 


See 
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See here Nine or Ten Authors, contemporaries with Paſchaſius, © YAY 

which are formally contrary to his DoQtrine, beſides thoſe which 4 G E. ix. 

Paſchaſius himſelf ſpeaks of in general, in his own Writings. WW FIIY 
To conclude the Ninth Century , there might be added the 

manner that Charles the Bald, and the Count of Barcelona ſigned 

the Peace, which was done with the Blood of the Euchariſt, as is 

reported by Monſieur Baluze in his Notes on Agabard, out of Odo 

Aribert, in the year 84.4. It was in the ſame manner that Pepe The- 

 odore in the Seventh Century ſigned the condemnation of Pirrbug 

the Monorbolite, as appears by Baronius on the year 648. $. 15. 


That the Fathers of the TENTH CENTURY did not 
believe Tranſubſtantiation. 


A Een Archbiſhop of Canterbury, about the year 940. in one EFT 
of his Sermons to be ſeen in the Fourth Book of Bedes Eccleſj- Alfern ” = 
aſtical Hiſtory, cap. 24. Which we have Copied in the Library of  ITeR 


St. Vitor, ſaith, * The Euchariſt is not the Body of Feſus Chriſt cor- Cant. _ 


* porally, but jonny z not the Body in which he ſuffered, but the My amy = on 
* Body of which he (pake, when conſecrating the Bread and Wine he theſe wordsto 
© ſaid, This ts my Body, this is my Blood; be adds, the Bread is his be blotted 
* Body, juſt as the Manna; and the Wine his Blood, as the water in the 9 
* Deſart w4. 
There is another Sermon cited by ſome under the name of FWol- 757 | © 00%-0_g 
fn Biſhop of Salisbury, others ſay *tis of Alfric, wherein the Au- — P _ 
thor uſes near the ſame Language. This Sacrfice, ſaith he, is not Apud Uſſeri- 
the Body of Teſus Chriſt wherein be ſuffered for us, nor bis Blood which oy de Chri- 
he ſhed, but it is ſpiritually made his Body and Blood, as the Manna Ho Roe | 
that fell from Heaven , and the Water that ſprang out of the Reck. $145 0.5 9.54. 
Beſides theſe two teſttmoniee, which ſhew what was believed of the 54xou Hom 4y. 
Sacrament in Eng/and, there is a Sermon ſeen, which was read every —— ﬀ 
year to the People at Eaſter, to keep in their minds the Idea of the 
Ancient Faith ; It is almoſt wholly taken ont of Ratramne ; There 
is * great difference, (ſaith this Homilly, berzpixt the Body wherein Je- 
ſees Chriſt ſuffered, and the Body which is conſecrated for the Encharift ; 
for the Body wherein Teſus Chriſt ſuffered,was born of theVirgin Mary, 
and was provided with Blood, Bones, Nerwes, and Skin, with bothly 
memvers, ani a reaſonable Soul, but his Spirit ual Body, ayhich we call 
h 12 Euchariſt, 
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SSASN Enchariſt, ss compos'd of ſeveral grains of Wheat , without Blood, 
AGE x. without Bones, Nerves, and without a Soul. The Body of Chriſt which 
I / ſuffer'd death, and roſe again, ſhall never dye more, it is eternal and 
4x0n Homily. ; mortal ; but the Euchariſt is temporal and not eternal, it is corrupti. 
ble and divided into- ſundry parcels, ground by the Teeth, and goes 
along with the cther excrements. This Sacrament 14 a pledge and figure ; 
the Body of Feſus Chriſt is the Truth it ſelf, we have this pledge Sacra- 
mentally until we attain 10 the Truth, and then the pledg ſhall be fuls 
fIPd. Andalittle lower, If we conſider the Euchariſt after a cor po- 
ral manner, we ſe "11s a changeable and corruptible Creature 3 but 1 
2:8 conſider the ſpiritual wirtue that is in it, we eaſily ſee that life 
abides in it, and that it gives immortality to thoſe that receive it with 
Faith. There 1s preat difference betwixt the F1wiſible wirtne of this 
Holy Sacrament, and the vifible form of its proper Nature. By Natavre 
it is corruptible Bread, and corruptible Wine, but by the wirtue of the 
Word of God, it is truly his Body and Blood, yet not corporally but [pi 
ritually, A little below, he explains this change, in faying, Feſus 
Chriſt by an inviſible virtue did change the Bread and Wine into his 
Body and Blood ; but *twas after the ſame manner as he heretofore 
changed Manna, and the Water that came out of the Rock, into the 
ſame Body and Blocd. 
Fulcumus, Fulcuin Abbot of the Monaſtry of Lobes, in the Country of 
Tom. 6. $p;ert. Liege, Who departed this Life in the year 990. ſpeaking of the 
de geſtis Abb, Euchariſticel Table, ſaith, That 'tis the Table on which is conſumed the 
Lob- p. 573. ſacred Body of our Lord, Which not being to be ſaid of the proper 
Body, cannot be underſtood but of the Bread which is called Body, 
an expreſſion which in all likelihood this Abbot had learn'd of Sr, 
Auſtin, who ſaith, The Bread made for that uſe, is conſumed in recei- 
wing the Sacrament. That which is ſet on the Table is conſum'd, the 
holy celebration being ended. 


Herriger. Herriger, Succellor to Fulcuin, and whom he that continued 
Llem tom. & Fe Hiſtory of the Abbors of Lobes, mentions as a man whoſe vir- 
P. 591. ne and knowledg was known even to ſtrangers, he colle&ed, ſaith 


this Author, ſeveral paſſages of Catholick Fathers againſt Palchaſius 
Ratbertus, touching the Body and Blood of our Lord. 
Mina. of -, The Ancient Cuſtoms of the Monaſtry of Cluny, Reprinted by 


Cluny. the care of Dom Luke D' Achery, |. 2. ch. 30. ſay, The outſide of 
Tom.4.in Fpec, the Challice is carefully rub'd, leſt there ſhould the leaſt drop of the 
p. 146» Wine and Water remain ; and being conſecrated, it ſhould fall 10 the 


ground, and periſh; by which it appears they beligyed the wine and 
water 
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water ſtiff remain'd after Conſcration , for the true Body of Jeſiis NSALN 
Chriſt cannor periſh. Again, The Prieft divides the Ho#t, and puts * GE x. 
part of it into tbe Blood', of one moiety he communicates himſelf, and hs 
with the other, he communicates the Deacon. It cannot be fo ſpoke of - pod aſtry of 
the Body of Jeſus Chriſt ; then after the Prieſt has broke the Ho8#F, Ctuny. 
he puts part of it into the Cup, after the uſua) manner , two parts © ©& 
on the Patten, and covers both the one and the other with a clean 
Cloath ; but firſt of all, he very caretully rubs the Challice, and 
ſhakes it with the ſame hand with which he touched it, fearing, 
leſt that breaking the Bread, there ſhould reſt ſome part of the 
Bod; of our Lord ( which cannot be faid of the rue Body of Jeſus 
Chriſt ;) and elſewhere is preſcrib'd whac ſhould be done, Tf there 
chance to remain ever [0 little of the Body of our Savicur, Which is 
expounded to be a very little Crum, as *twere indiviſible, and like 
an Atome. To conclude, treating of the Communion of ficx Folks, 1.16. 3. Ch: 28. 
it is obſerv*d that the Body of our Lord is brought from the Church, p. 217. 
that it is broke, and that the Prieſt hoids on the Challice the part 
that he is to bring. It muſt needs be, that by the ſenſe of theſe cuſtoms, 
there muſt be Bread and Wine in the Sacrament, that it may be 
broken, and improperly called Body. 

Ratherius Biſhop of Verona ſaith, As to the Corporal fubſtance , ,, p21: 
which the Communicant doth receive, ſeeing that *cis I that do De Contemp.” 
now ask the Queſtion, I muſt alſo anſwer my ſelf, and 1 thereto canon. pore. 
yield ; for ſeeing that to him that receives worthily, it is the true Spiriteg. Tem 
Body, altho one ſees that the Bread is the ſame it was before ; and 2: 
true Blood, altho the Wine is ſeen to be the ſame it was: 1 confeſwl 
cannot ſay nor think, what it 1s to him that doth receive unwor- 
thily, that is to ſay, that doth not abide in God. Now the Com- 
municant, can he receive a corporal Subſtance ? Can one fay, that 
one ſees that the Bread is what *rwas before, if the Communicant 
receives no Subſtance ? It is known on the contrary , that what is 
ſeen, is not Bread nor Wine. 

Moreover, Ratherizs condemning Drunkennefs, and Exceſs in 
ſome of his Prieſts, ſaith, that ſome of them ſpew'd before the Al- 
tar of our Lord upon the Body and Blood of the Lamb ; this can be 
nnderſtood only of the Sacrament, which borrows the Name of 
the thing ſignift'd, the abuſe whereof reflects on him that inſtituted 
i. 
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That the Authors of the ELEVENTH CENTURY did not 
believe Tranſubſtantiation. 


HE Author of the Life of St. Genu!phizes, who in all probabi- 
| lity lived in the beginning of the Eleventh Century, and was 
publiſhed by Job a Boſco a Celeſtin Frier, relates of this Saint, That 
from the very Day of his Ordination, he ſpent the reſt of his Life 
without taſting any Wine, except it was that he receiv'd in the Ce- 
lebration of the holy Sacrament. One would not ſpeak in this man- 
ner, and believe that there was not Wine remaining in the Cup af- 
ter Conſecration. 
Leutherick Arch-Biſhop of Sens , who died in the year of our Lord 


— 10232. did not believe Tranſub/tantiation , becauſe we read of him 


in the Life of Pope John the XVII. or according to others the Ele- 
venth., that in this Popes Life, Leutherick Arcb- Biſhop of Sens, laid 
the Foundation and Elements of the Hereſy of Berenger. Whence 
it is, that He/ga!d wrote in the Life of King Robert, that his DoCtrine 
grew and increaſed in the World ; Creſcebat, faith he, in Szculo, 
notwithſtanding the threatnings which this Prince made to depoſe 
him from his Dignity, if he continued to teach it. 

Fulbert, Anno Dom. 1 007. Biſhop of Chartres, and ordain'd by 


 Leutherick, did not believe Tranſubſtantiation , when he ſaid in his 


1/ Epiſtle to Adeodatsus, That Jetns Chrift intending to take up his 
Body to Heaven, left us the Sacrament for to be a pledg of bus Body and 
Blood, That under tbe wiſible form of the Creature, there w a ſecret 
Virtue that Operates mm the holy Solemmities. That the Divine Maje- 
ſty is diffus'd and ſpread abroad in that , which before was bnt 4 
common thing, but being ſan#tifi'd by the beavenly Word , it imwardly 
becomes the Body of Jeſus Chrift, That this is effefted by the Holy 
Spirit that joyns, unites and binds the Sacrament to the Body of 
'Zeſas ChrifF, (compaginante Spiritu ſanto) rhat the rerreſtr ia) mat- 
ter ſurpaſſing the Merats of its Nature and Kind, i changed into the 


ſubſtance uf rhe Body of Feſus Chritt; that this change is not impoſſi- 


ble, wo ore than that 1s, which arrioes to us by Baptiſm , being 
changed into the Body of the Church ; not by any priviledg of Na: 
ture, but by the purchaſe of Faith ; Now Nature privilegio, fed fidei 
precio, being the ſame outwardly, and changed inwardly: Of 


Servants 
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Servants being become Children, being vile and abjet, and afl of SNA/N 
a ſudden acquiring a new Dignity. What wonder is it , that he \ 
that produced theſe Natures cut of nothing,ſhould convert them into the Nt: We 
dignity of a more excellent nature, and make them paſs into the ſub- Fmibertus. 


ſtance of bis Body? Now the terms of pledges of the Body and Blood 
of the Lord, do ſufficiently ſhew that he made a difference be- 
twixt the Sacrament and his Body ; therefore we ſee before, that 
Ratramne drew the fame conſequence in ſaying, that which is a 
Pledg and Image, is diſtinct from that whereof it is an Image and 
Pledg. Theſe terms of a ſecret virtue by which it operates, of the 
Sacred Majeſty which it ſpreads abroad, of the Ho!y Spirit that juins 
and unites, of the matter 2which is advanced to a greater dignity, and 
in that he confirms the change of the Bread , by that which hap- 
pens to Believers in Baptiſm ; and by that which befel the Mana 
m the wilderneſs; as alſo what he farther ſays to Frudegard in his 
24 Epiſtle of the Communion, as of a thing whereof the Prieſt 
newly ordained, during 40 days, received a little Portion, par- 
wvam particulam, which might be taken by morſels, or by bits, 
minutatim ſumere, mn that he calls the ſanttifhed Bread, Euchariſt, 
and that he ſaith, That the ſanttified Bread is called the true Body of 
Teſus Chriſt z in that he ſaith elſewhere with St. Auſtin, That be that 
abides not in Feſus Chriſt, and in whom Teſus Chriſt abideth not, doth 
not eat his Fleſh, 'nor drink his Blood , though Le eats and drinks to his 
condemnation, the Sacrament of ſo great a thing. All this ſheweth, 
that Berenger had all reaſon to alledg in his defence the Authority 
of Fulbert, as appears by Berenger's Letter to Richard, which Let« 
ter isprinted by Do» Luke D* Achery in the 24 Tome of his Spirileg. 
If things be ſo, ſaith Berenger to Richard, how is- it that this Do- 
Arine of the Euchariſt, contain'd in the Writings of Biſhop 
Fulbert of glorious Memory , ſhould come to my knowledg , 
which ſome indeed imagine to be of this Biſhop, but was indeed 
taught by St. Auſtin * 


Bernon Abbot of Auge, who about the Year -1030, wrote a rnee Oe 

Treatiſe of things concerning the Maſs, faith in the 1/7 Chapter, -————— 
, 1012 ON Be 

That Pope Sergius commanded.to ſing the Agnus Dez at the Break- ph. Two. 


ing of the Body of the Lord ; now this being not to be underſtood 
of the proper Body of Jeſus Chriſt, it muſt be underſtood of the 
Sacrament, Which is the figure of his Body : "They do not ſpeak fo 


now, they ſay the Sign is broken, but they do not fay the Body of 


Teſus Chriſt-is broken; And in the 5:4 Chap. he faith, That we are 


GE xi. 
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refreſhed 
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PRASN refreſbed with the Wine which is intbe Cup, in Type of the Blood of Fe- 
AGE xl. ſus Chriſt, | 


\V — Bruno Biſhop of Azgers,was of Berengers opinion, as appears by the 


__Þbruno. - 24 Tome of the Bibliotheca Patrum,p.319,in aLetrer the Biſhop of 
Liege writ tO KR. Henry againſt Bruno and Berenger,his Arch-Deac-n. 
Sipebert in his Chronicle of Mirzus his Edition at —_—y 1608, 
ſaith,” That many did diſpute for and againſ# Berenger, by word of 
month, and by Writing. The Manuſcript of this Chronicle, whic 
is ſcen in Monſieur d Theous's Library faith the ſame:As alſo Conrart 
de Brunwill , apud Suriun vita Wolphelmi ad ap. Mathew of Weſt- 
Minſter on the year 1080, ſaith, 'That Berenger had almoſt corrup- 
ted all France, Itaiy, and England, with his Doctrine, Matthew 
In Willel.2. Paris, and William of Malmsbury do afflrm, "That all France was 
InWillel46.3. fy1l of his DoCtrine. Thomas Waldenſis relates the ACts of the 
Conrcil held under Gregorythe 7th, wherein there was a more mo- 
derate Confeſſion of Faith touching the Sacrament prepared, than 
that under Alexander the 24, predeceſior to Gregory ; Berenger was 
Tom 2. Spi- forced to ſign it,after which Greg. 7th. gave him Letters of Recom- 
cieg. Pf. 593: mendation, which Dom Luke D* Achery, has cauſed to be printed 
in one of the Tomes of his Coliection, Nevertheleſs it appears 
by the Acts, and by Hugh de Flawigny, in the Chronicle of Verdun 
in the 1/# Tome of Father U Abhes Bibliotheque, in an. 1078, that 
there were ſeveral in that Aſſembly that maintained Berengers 
Dofttrine againſt Pa/chaſizs, that this Arch Deacons Adverſaries 
knew not how to anſwer his Reaſons, as the Chronicle of Mount 
Caſſin teſtifies, /. 3. c. 33. And Sigonius de Regno Ttali, relates 
liv, 9. on the year 1059. That they were forc'd to ſend to the 
Monaſtry of Mount Caſſn , for a learned Frier called A41lberr, 
77 whom Pope Stephen, faith Sigonius, made Cardinal Deacon, who 
2747 7: being come, and not able to anſwer Berengers Arguments , deſi- 
ted a weeks time to confider of them ; neither was Pope Gregory 
the 7:5 himſelf well ſatisfied with what was urged againſt Berenger, 
ſeeing thar Cardinal Bernon, in the life of H:/debrand, and the 
Abbot of Ursberg in the year 1080, do write, That Gregory the 
7th, wavering in the Faith, caus'd a Faſt to be kept by his Car- 
dinals, that it mighr be diſcover'd whether the Church of Rome, 
or Berenger were in the beſt opinion touching the Body of Jeſs 
Chrift in the Sacrament. One argument that Gregory the 7th, 
was not very contrary to Berenger, is, that the Abbot of Ursberg, 
and 42211, that has it from Otto Fraxinenſis, relate on the year 


1080, 
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1030, that thirty Biſhops and Lords being aſſembled apud Brixiam WP 
Nomicam.. did depoſe Gregory the 7:5, amongſt other things, for AGE xi. 
being a Diſciple of Berengers. Betore I end my Diſcourſe of Be —V 
renger, it is neceſſary to obſerve, that the Confeſſion that was bruno, 
extorted from him, is not maintainable, ſeeing that, as is related 
by Lanfran- and Alger, It is therein faid, that Feſas Chriſt not 
enly in Sacrament, but alſo in reality, is touched and broken by the Rt 
Teeth, 

Theophyla# Arch-Biſhop of Bulgary ſaid in his time, That God, F5un—n5- 
condefivnding to our infirmity, doth preſerve the Species of Bread 99 ents 
and Wine, and changes them into the wirtue of the Body and Blood of of rs 
Chriſt. Alſoin his time the Greeks did not believe Tranſub/tantia- 
11038. - 

In all probability Nicetas Peforatus did not believe it, ſeeing ypj+ 
Cardinal Humbert whom Pope Leo the 9th ſent to them, upbraids les = 
him, Perfidious Stercoraniſt,ſays he to him,you think that the Partici- = T- —_ 
pation of the Body and Blood of our Lord breaks the Faſts of Lent, and 4. Bibl. of = 
other holy Faſts, believing that the Heavenly, as well as the terreſtrial Patr. Edit. 
Food, is caſt out into the Draft, by the ſordid and ſtinking way of the ule. 445. 
Belly. 

as de Sacram.1l. 2.c. 1. Tom. 6. of the Fathers, [jb. and the 
Jeſuit Cellor , in Append. Miſcel. Opuſc. 7. p. 564. do frequently 
1mpute this Error to the Greeks. 

The Author of the Chronicle Malleacenſis, on the year 108z, 
obſerves in the Monaſtry ( Cormoriacenſi), That there was a 
Friar called Literis, of ſuch great abſtinence, that for Ten years 
time, he drank neither Wine nor VVater, but what he received in the 
Sacrament; of neceſſity then, what one drinks in the Euchariſt, 
muſt be true Wine, and true Water. 


mm 
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—— 


That the Authors of the TWELFTH CENTURY did not 
believe Tranſubſtantiation. 


Y Oz0riws Prieſt and Theologal of the Church of Rutan, did FG SID 
not believe Tranſubſtantiation,ſeeing Thomas Waldenſis, Tom. 2. E xil. 

c. go. faith, That this Theologal was of the Sect of the Bread-eaters x7, 
of Rabanus, de Sefta Panitarum Rabani; and Honorius faith with —- 7 —_ 
Raban, that the Sacrament which is received With the Mouth, is 5; Gemma 4. 


KR conyerted nim4.1.c, 111: 
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FRATN converted into bodily food, but the virtue of the Sacrament is 
A G E x1 that whereby the inward Man is fed and ſatisfied. He faith alſo, 
\—YV — "That the Hoſt is broken, becauſe the Bread of Angels was broken 
Honor14!-_ _ for us upon the Croſs t. 
+ 1b. c. 63. * That the Biſhop bites one piece, that he divides it in parts,that 
F Id & &. it is not received whole, but broke in three parts, || that when tis 
- putin the Wine, itis ſhewed that the Soul of our Lord return'd to 
his Body, and he calls that which is broke, the Body of the Lord ; 
then he obſerves, thar the Sub-Deacon receives from the Deacon 
the Body of our Saviour, and that he carries it to the Prieſts to 
divide it to the People ; all this can only be underſtood of the. 
MEG Bread, which is improperly called the Body. | 
Rupcrtus. Rupert Abbot of Duits, near Cologne, upon Exodus, I. 2. c. 10. 
A. 1111. faith, That the Holy Ghoſt doth not deſtroy the Subſance of 
Bread, as he did notdeſtroy the human Nature, when he joined it 
tothe Word ; and'in his 616 Book on St. Fobn, of the Paris Edition, 
inthe year 1638, he ſaith, That as the Word was made Fleſh, 
not being changed into Fleſh, but in aſſuming Fleſh, ſo alſo the 
Word, made Fleſh, is made wvi/ible Bread, not being ichanged into 
Bread, but taking and transferring the Bread into the Unity of 
Dz Scriptor. Nis Perſon. - We will ſay nomore of this Author, becauſe Bellar- 
Eccleſ” l. 3. c. min and ſeveral others, do freely confeſs that Rupert did not believe 
11.69 15. Tranſubſtantiation ;, alſo Honorius of Autur gives him extraordinary . 
| Commendations;, ſaying, "That: Rupert i[Juminated witha Viſion 
a apes Ec- of the Holy Ghoſt, explained almoſt all the Holy SCriptures 1n 
v-_ an admirable ſtile. 
Lonards. Fenerer inthe Eaſt did not believe Tranſubſtantiation, ſeeing he 
=_ 6. Or. (ith of the Euchariſt, That i#t is a Shew-Bread which is ſaubjef to 
ex. in No- x Hu T : 
tis vulcani ad ©TTuption, and which is eat and ground with the Teeth. Panis pro- 
lib .adverſs poſitiomis corruptiont eſt obnoxius, ut pote caro exiſtens were Chriſti, & 
Anthropom. ſecatur dentibus noſtris, & melitur. So that he was of the Opinion 
Aonar. Ep. 2: of Damaſcen and Rupert, 
Francus, The Abbot Francus,in all likelihood, Abbot of Lobbes, did not 
approve the opinion of Tranſubſtantiation, ſeeing the Centuriators 
of Magdchourgh obſerve, that he had no right judgment of the 
Lords Supper, aſlerting that the true Body of Chriſt was not in the 
—— Holy Sacrament, 
Amalaricus. © 4galaricus Piſhop of Clartresin the year 1207, a man of great 
Reputation for his Knowledg and Wildum, faith Gaugwin in his 
6:h Book of the Hiſtory of France, in the Reign of Philip the Au- 
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guſt, amongſt other things, denied Tranſubſtantiation. Bernard of In Catal. in 
Luxemburg, Prateolus, and Alphonſus alaſtro, report the ſame of Almar.contr? 


Amaury, as allo Genebrard in his Chronicle, lib. 4. Anno. I215: wr verb. 
uch. 4. 


_— 


————_—_—__ 


Opinions of "Authors of the THIRTE ENTH CENTURY, - 
and afterwards, touching Tranſubſtantion #1 
S Da, 
TT's true, Pope Innocent the 2d. did condemn this Amaury at.the 
Council of Lateran, after his death, in the year 1215. but 
*tis not ſaid wherefore; and what was tranſacted in this Council, 
deſerves not to be much regarded, if it be confider'd after what 
manner things were there tranſacted: The Pope, who then pre- 
ſided , was a man full of vain glory and ambition ; Mathew Paris 
and Mathew of Weſtminſter intimate ſo much of him, and that 
the liberty of voting and ſpeaking was denied to the Prelates of the 
Aſſembly, for-they were-not ſeen to propoſe, nor deliberate, nor 
adviſe, nor prepare any of the Conſtitutions which were there in 
great numbers ; but they were preſented to the Council ready 
drawn up, it not appearing that the advice of the Aſſembly was 
taken on each of them, as is uſually praftis'd in all free and law- 
ful Councils. Mathew Parz, on the year 1215. ſpeaks in theſe 
terms, Every one being Aſſembled in the place aboveſaid, and 
each having according to the cuſtom of General Councils, taken 
their place, the Pope having firſt made an Exhortatory Sermon, 
there Was read in full Council Sixty Articles ; which were liked by 
ſome, and diſliked by others.: 

Godfry, a Frier of St: Pantalion at Cologne, faith, there was no- 
thing worth the remembrance done at this Council, only that the 
Eaſtern Church ſubmitted to the Weſtern, which before was never 
known. Nauclerws, and. Platina, in the Life of Innocent. the 3d. 
affirm the ſame, for they mark, that ſeveral things were there 
propos'd, but that nothing was clearly determin'd. And Kings 
and Princes have no Reaſon to allow of this Council, becauſe in 
the 3d Chap. of the ſaid Council, power is given to the Pope to 
deprive Princes and Lords of their Lands, and to give them tg 
others. 

Guy le Gros Archbiſhop of Narbonse, in the year 1268. didnot 
belieye Tranſubſtantiation ; for Bong at Rome, and diſcovering me 
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mind to a certain DoQtor, being return'd to Narbonne, Pope Cle- 


»ent the IV. wrote him a Letter, telling him that a certain DoCtor 
inform'd him, that diſcourſing with him, he held that the Bod 
of Chriſt was not eſſentially in the Sacrament , and no otherwiſe 
than as the thing ſignified is in the Sign; and that he ſaid alſo this 
Opinion was common at Pars. This appears by the Regiſter'd 
Manuſcript of the Letters of Clement the IV. And to ſhew that 
the Arch-Bifhop of Narbonre faid this Doctrine was very frequent 
at Paris; we find that two years after, that is to ſay, in the year 
1270. Which was in the year St. Lewis died; Strephey Biſhop of 
Paris, by advice of ſome Doctors in Divinity, condemned thoſe 
which held, that God cannot make an Accident to be without a 
Subje&t, becauſe it is of its Effence to be actually in its Subject: 
2/y, That the Accident without a Subject, is not evident, unleſs 
it be equivocal. 23/y, That to make the Accident ſubſiſt without 
its Subject, as we think it does in the Euchariſt, is a thing impoſ:- 
ſible, and implies a ContradiCtion. -*4/y, That God cannot make 
the Accident be without its Subject, neither that it ſhould have 
ſeveral Dimenſions. Which Maxims being 'inconfiſtent with Tran- 
ſubſtantiation, doth plainly ſhew, that even at that time, Men 
were divided on the SubjeCt of Tranſubtantiaticn. One William, 
faith the Frier Wal/ingham, in the Life of Richard the 24, King 
of England, on the year 1381. Preached at Leiceſter on Palm-Sun- 
day, That the Sacrament of the Altar is real Bread after Conſectation ; 
and that the Biſhop of Lincoln going to puniſh him for ir, the Peo- 
ple appearing concern'd for him, made the Biſhop not dare do any 
thing againſt him, which doth plainly ſhew, that in that time the 
Doftrine of Tranſubſtantiation had not taken any deep root in the 
minds of the People. 

Reginald Peacock Biſhop of Chicheſter in England, in the year 
1457, did not hold Tranſubſtantiation, ſeeing Balews reports on the 


Toms. 2. Ch.19. Credit of Thomas Gaſconires and Leland, that he had no ſound 


thoughts touching the Euchariſt, and that he aſſerted the DoQtrine 
of Wickliff. 


Tho. Waldenſ. Now the Dottrine of Wick/F\, as is related by this Frier Walſmng- 
in Epiſt. ad ham, and Thomas Waldenſis, was, That after Conſecration by the 


Mart. 5. 


bs Rich, 2» 


Prieſt in the aſs, there remains true Bread and Wine, ſuch as 
they were before; nevertheleſs, ſaith alſngham, the Lords and 
Nobles of the Land favour'd Wick/:if'; which ſhews plainly, thar 
the belief of Tranſubſtantiation Was not generally received. 


Guy 
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A Treatiſe of Tranſubſtantiation. IR 
Guy of Cluvigny, DoQtor in Divinity, of the Order of Carmelites, 
and Reader of the Sacred Palace, did not hold Tran/ub/tant iation, 


bur held the Opinion of Rupert de Dujts, to wit, the Impanation ; 
and ſaid, That this Opinion was ſo agreeable to him, that if he 


were Pope , he would eſtabliſh it. Thomas Waldenſis reports the Tom. 2. Ch. 64, 


ſame thing, having receiv'd it from John of Paris. It's certain 
that Tohn of Paris teacheth fo in his Manuſcript Treatiſe in the 
Library of St. Vi&or, having for its Title, Determinatio fratris 
'Joannis de Pariſi Predicatorss de modo exiſtendi Corprs Chriſti in 
Sacramento Altaris alio quam ſit ille quem tenet Eccleſia. 

The ſame fohn de Paris wrote the Treatiſe above mention'd, 
about the year 1300. he wasa Facobin, and Doftor of the Sorboy; 
he held that the Euchariſt is the Body of Chriſt, as Rupert de Duits, 
and Guy of Cluwigny did , to wit, by Aſſumption, Jeſus Chriſt ha- 
ving taken the Bread into the Unity of his Supp»/itum, as he took the 
human Nature into the Unity of his Perſon. And towards the 
end of the Manuſcript it is ſaid , That the faculty thought fic, 
that the manner of explaining the Euchariſt, by Aſſumption of the 
Bread, or by Converſion, was a probable Opinion ;, but that neither the 
one nor the other was decided as a matter of Faith ; and that whoever 
ſaid otherwiſe, did not ſay well, and run the riſque of Excommuni- 
cation. In preſentia Collegii Magiftrorum in Theologia difum eſt ; (ſays 
the end of the Manuſcript) utrumque modum ponend; Corpus Chriſt 
eſſe in Altari tenet pro Opinioni probabili, & approbat Ut WRBQue per.=- 
---Et per dicta Santtcrum. Dicit tamen quod nullus eſt determina 
tus per Eccleſiam, © idcirco nulles cadit ſub fide, & |; aliter dixiſſet, 
minus bene dixiſſet , & qui aliter dicunt minis bene dicunt, & qui de- 
terminate aſſereret alterum preciſe cadere ſub fide incurreret [ententiam, 
Canonis vel Anathematzss. Thomas Waldenfis attributes this Opinion 
to John de Paris. | 

There is commonly found in the Library of the Franciſcan Fri- 
ers, a Book called the Poor's Reckoning, writ by one, called De Gorz, 
a Doctor of Tholouſe, and Native of Arragon; he Dedicated his 
Book to Alphonſus of Arragon Arch-Biſhop of Sarragoſſa. He charg- 
eth fobn de Pars with the Opinion of the Impanation, and doth 
not condemn it. It is on the 47h Book of Sentences, Di#. 1 1. q. 3 


The Continuator of V/:!/;am de Nangis, his Manuſcript Chronicle 
-in the Library of St. German de Pres, that Fohn de Pars is ſtiled., 
Doctor of great Knowledg and Learning. * Trythemizs and Au- 
Fuar, + le Mire, give him alſo the ſame Epithets, 


I ob- 


* De Script. 
+ AuClluas. 


In 4. 
Q.3 
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Diſp. 49. Set, Dominicus Bannes taught, that the Exiſtence , of Bread doth re- 
4 Diſp.9.Set. main, that ſo the Accidents of Bread and Wine may remain by this 


dift, 11. 


A Treatiſe of \Tranſubſtantiation. 

I obſerve, That in this -Manuſeript, Fob» de Paris to confirm 
his Opinion, makes uſe of the Authority of the Maſter of the Sens 
fences , in 4th Sent. Di#+. 21. (I take it to be Dz#F. 12.) as if the 
Maſter of the Sentences ſhould there ſay, 'That the Impanarion is a 
probable Opinion. He allo cites to the ſame purpoſe, Dominus Hoſti- 
enſem , &c. Super Corpus juris extra de ſumma Trinit, & fide Car 
thol. C. firmiter Oredimus , & de Celebratione Miſſarum , cap. cum 
Marta. 

Alberts Magnus expounds the Euchariſt by Tranſubſtantiation, but 
he faith, /alvo Mehliori judicio, Which ſhews that he did not believe 
it as of Faith. 

Durandus of St. Porcien taught, that the ſubſtance of Bread Re- 
main'd, but that the form was chang'd. 

Durand in the 4. Sent. diſt. 10. q. 13. faith, That in his time 
there were Catholick Doctors which taught, the Bread remain'd in 
the Euchariſt, and did prove it by the Confeſſion which Berenger 
was forc'd to make, affirming this opinion was not condemn'd. 

Cornelius Biſhop of Bitonte , declared againſt Tranſub/tantiation 
in the Council of Trent ; Canus Locor. Theol. I. 12. c. 13. 


Exiſtence. At leaſt Suarez and Mairat attribute this oppinion to 
him: 

To all which, if we add the Doctors that we have mention'd in 
our firſt Part, that could not ſpeak of Tran/ub/tantiation but as of a 
New Doftrine, and which could not be proved by the Scriptures, 
without intimating that they were not at all ſatisfied with it ; we 
ſhall ſee it plainly appears, that we cannot apply to the Doctrine of 
Tranſubſtantiation, the Rule of Vincentius Lirrinenſis , Which is of- 
fer*d to us by the Biſhops of France. 


The CONCLUSION. 


WW Herefore the Biſhops are humbly deſired, That they would 
not continue to exerciſe ſo much rigor and ſeverity againſt 
the Proteſtants of France, who having yielded farther than they well 
could with a ſafe Conſcience, to obey the Kings Orders, yet can- 
not -in any wiſe reſolve to make any profeſſion of the Dottrine of 
Tranſubſtantiation , it appearing that they oppoſe it only for Con- 
ſcience ſake, and as being contrary to the yery Rule offered to 
them by the Biſhops themſelyes, | 


If St. Auſtin could ſay, That thoſe ought not to be eſteemed E 
Hereticks.that with an honeſt: mind maintained the Errors of their 
Anceſtors, and. are ready. to relinquiſh them when they are better 
inform'd of the Truth ; how much greater Reaſon is there to bear 
with People who do ſhew by the very confeſſion of Remiſh Catho- 
lick DoCtors, That the DoCtrine of 7ranſubFantiation is a new in- 
vention, and by conſequence, that it ought not to be impoſed as 
an Article of Faith, by the very Rule laid down by the Biſhops of 
France. 

No reaſonable perſon can find any queſtion in matter of Religion 
whereto this Rule of St. 4«ſtin's can be more juſtly applied. For 
if it be not obſerv'd in this controverſy of Tranſubſtantiation, there 
will never be any thing found that it may be uſed in. 

If then ſuch Perſons are not Hereticks for ſeeking the Truth, and 
that they think *tis their duty to ſeek it; that they are of the judg- 
ment of Catholick DuCtors, and that they obſerve the Rule pre- 
ſcribed by the Biſhops ; it is no way ſafe to perſecute them to that 
degree of violence, to make them believe that which is contrary to 
the Rule which is laid down ; and therefore, what is ſaid by St. Au- 
ſtin on Pſalm 54. ſhould ſeriouſly be confider'd, Plerumque cum tibs 
videris Odiſſe inimicum, fratrum odifti, & neſcis. 


F1N-1"S 


ADDEND 4: 


Heſe words in their place, are alſo to be added. The heavenly The Gloſs on: 
Sacrament which truly repreſents the fleſh of Feſus Chriſt,zs called the Canon hoo: 
the Body of Chriſt, but improperly ; and nevertheleſs it is ſo called after *ſt, in the 2. 


its manner, not- according to the truth of the thing, but by a ſignificant 
Myſtery ; [o that the meaning 1s, Pris called the Body of Feſus Chriſt, 
that is to ſay, that the Body is thereby ſignified. And alfo the Text of 


Confecrar. 


the Canon taken out of St. Auſtin ; Sicur Celeſtis panis qui Chriſti De conſes. 2; 
caro eſt, ſuo modo wocatur Corpus Chriſti, cum re vera ſit Sacramentum &. 48, 


Corporis Chriſti, illius videlicet quod viſtoile, palpabile, mortale, ©. 
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Paper written by one of the Church of Rome, to prove the Nullity of our Ordet& 
By GILBERT BURNET, D. D Octtavo. | 

* An Abridgment of the Hiſtory of the Reformation of the Church of England. 
By G. BURNE”, D. D . O&avo. | 

'The APOLOG Y of the Chrrch of England ; and an Epiſtle to one Signior 
Scipio, a Venetian Gentleman, concerning the Council of Trexz. Written both | 
in. Latin, by the Right Reverend Father in God, FOHN FEWEL, Lord Biſhop 
of Salisbury: Made Engliſh by a Perſon of Quality. To which is added, The 
Life of the (aid Biſhop, Collected and written by the ſame Hand. Ottavo. 

The Life of /ILLIAM BEDEL, D. D. Biſhop of Kz/more in Ireland. To- . 

gether with Certain letters which paſſed betwixt him and James Waddeſworth 
(a late Penfioner of the Holy Inquiſition of Sevi/) in Matter of Religion, con- 
cerning the General Motives ro the Roman Obedience. Oftavo. 

. The Decree made at ROME the 2d of March, 1679. condemning ſome 
Opinions of the Jeſuits, and other Caſuiſts. Quarto. | 
A Diſgourſe concerning the Necefliry of Reformation, with reſpect ro the Ere 

ror's r of the Church of Rome. Quarto. Firſt and Second Parts. 
A Diicburſe concerning the Celebration of Divine Service in an Unknown 
Tongue. Quarto. 
A Papiſt nor Miſrepreſented by Proteſtants. Being a Reply to the Reflections 
upon the Anſwer to [A Papiſt Miſrepreſented and. Repreſented]. Quarte.. 
An Expoſition of the Doctrine of rhe Church of England, in the ſeveral Arti- 
cles propoſed by the late Biſhop of CONDO M, [in his Expoſition of the Do- 
Etrine of the Catholick Church]. Quarto. | 
A Defence of the Expoſition of rhe Doctrine of the Church of England ; a- 
gainlt the Exceptions of Monſieur de Meaux , late Biſhop of Condom, and his 
Vindicator. Quarto. | 
ACATECHIS Mesxplaining the Dodtrines and Practices of the Church of + : 
Rome. With an An(wer thereunto. By a Proteſtant of the Thurch of England.870. 
A Papiſt Repreſented and nor Miſrepreſented, being an Anſwer to the Firſt, 
Second, Fifth and Sixth Sheets of the Second Part of rhe [Papift Miſrepreſented 
and Repreſented]; and for a further Vindication of the C ATECHIS M, truly 
repreſenting the Doctrines and PraCtices of the Church of Rome. Quarto. 
The Lay-Chriſtzan's Obligation to read the Holy Scriptures. Quareo. 
The Plain Man's Reply ro the Catholickh Miſſionaries. 240. 
An Anſwer to THREE PAPERS lately prinred, concerning the Autho. 
rity-of the Carholick.Church in Marters of Faith, and the Reformation of the 
_ Church of : England. Quarto. | | | 
A Vindication of the Anſwer to THREE PAPERS concerning the 


Unity and Authoriry of rhe Carbolick Church, and the Reformation of the 
Church of England. . Quarto . | | 
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